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Verse 58 Introduction :
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nanu yadi vyavrtta-sad-asad-vikalpa-jalam vastv
abhistam vakyad bhavatas tathapi titsaryate
vakya-visaya trsnd—yasmad antarenapi vakya-
sravanam nirastasesa-vikalpam agopalavipala-
panditam susupte vastu siddham ato nartho vakya-
Sravanena. naitad evam. kim karanam. sarvanartha-
bijusyatmanavabodhasya susupte sambhavat. vadi hi
susupte 'jidnam nabhavisyad antarenapi vedanta-
vak ya-sravana-manana-nididhyasanany aham
brahmasmity adhyavasaydat sarva-prana-bhrtam api
svarasata eva susupta-pratipatteh sakala-
samsarocchitti-prasangah. na ca kaivalyat punar-
utthanam nydayyam anirmok sa-prasangat. na canva
eva susupto ’nya evotthita iti sakyam vaktum
nadraksam aham susupte 'nyat kimcid apity
utthitasya pratyabhijiia-darsanat. tasmad avasyam
susupte *jianam abhyupagantavyam. nanu yadi
tatrafianam abhavisyad raga-dvesa-ghatajianadi-vat
pratvaksam abhavisyad vatheha loke ghatam na
janamity ajfianam avyavahitam pratyaksam.
atrocyate. na. abhivyafijakabhavat. katham
abhivyaiijakabhava iti cecchrnu

It may be argued "It is desired by you that knowledge of reality which is free from the
distinctionsof the existentandthe non-existentis obtainedfrom the Srutitext, and [when this
reality is known] the desireto know what is conveyedby the sentencecomesto an end.
However,sinceevenwithout hearingthe sentencereality whichis free from the entireX
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X.rangeof distinctionsis attained by everyone from cowherdsand shepherd4o learnedmen,
in the state of sleep,there is nothingto be gainedby the hearingof the sentence" Wereply :
it isno so. "Why is it no so?"Becausagnoranceof the Selfwhich is the root causeof all evil
existsin the state of sleep If ignorancewere not presentin sleep,then evenwithout hearing
the Vedantatext, reflection on it, and meditation upon it, one should be able to have
knowledge"l am Brahman? in that case,sinceall living beingsnaturally havethe experience
of sleep,it would resultin the destructionof bondagein its entirety [then itself]. Returningto

the wakingstate from the condition of liberation [which one is supposedo attain in sleep]is

not proper asit will makeliberationimpermanent Nor canit be said,"The personwho wakes
up is different from the one who was asleep[and attained liberation], "for the personwho

wakes up has he recognition, "l did not see anything whatsoeverin sleep" Hence,the

existenceof ignorancein sleephasto be accepted

It may be argued "If ignorancewere presentin the state of sleep,then it should have been
directly known in the sameway as we directly know our desire and aversionas well as our

ignoranceabout objectssuchas pot [in the wakingstate], here in our day-to-day experience
there is direct perceptionof ignorancein the form, "I do not knowthe pot." Thisargument,we

reply, cannot be accepted [The presenceof ignorancein the state of sleepis not known at

that time] becauseof the absenceof the manifester(viz the internal organthen). If you ask

"How is the manifesterabsent[at the time]?" then listen.

a) Nanu:
A Means objection by Purva Pakshi.
Brahma Sutra :
A Adhyasa Bhashyam in Brahma Sutra 1 ¥ pages cryptic, terse, encapsulatingﬁga:



A In entire Vedanta Mahavakya gives one liberating wisdom.
A Atma Ekatva Vidya Pratipattaya.

A Atma Ekatva Vidya Pratipattaye, Sarva Vedamgbyante

~
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e 2

Vivekchoodamani :
A Shastra Adhistu Nishphala.

Anp 8SINB alGdzRe FdziAtS AT 282dz R2y Qi

A Otherwise, it will be time pass, intellectual hobby:.
A Many study because it is intellectually stimulating.
Revisionc Verse 58 Introduction :

Brahman Ahamkara

- Paramartikam - Vyavaharikam
- Binary Format : Brahman - Jiva, Jagat, Ishvara

- Universe - 3 states of consciousness
- One nondual state of consciousness, | - 3 Sharirams, Anatma@aAtma mixture.

Ekaha - Mithya ¢ Satyam mixed
- Not arriving, departing - Separate Sakshi from Anatma
- Not experience, nature. - Birth / Death and 3 states
experienced.
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Mahavakya Vichara

Tvam Pada Vichara Tat Pada Vichara

Done by Anvaya Vyatireka

|
Drk Drishya Viveka Avasta Traya Viveka

A Arrive at Lakshyartha Sakshi by Targa, reasoning, logic.

Sentence

Useful Useless

Known subiject Unknown Predicate Full sentence Full sentence

known unknown

A Tvam Pada known as Sakshi through Targa or Anvaya Vyatireka Pramanam.

A Then Mahavakyam useful in predicating the Aikyamnt. known subject and Tvam

Padalaksharthe&akshi. 2495



A Therefore Sureshvaracharya talks about Targa in arriving at Sakshi.
A At this moment Purva Pakshi comes and points out.
A This enquiry of arriving at Sakshi is enough.
A Why Mahavakya at all?
A Confine only to Sakshi.
Purva Pakshi :
A Targa gives complete Atma Jnangrklahavakyam not received.

A Contention of Nyaya, Veiseshika, philosopher is we can arrive at Atma without usi
Mahavakyam.

Verse 57 :

A Arrives atvyapakant general Samanya Sakshi Jnanam different from body, mind,
sense organs.

A Vyapaka Atma Astitva Jnanam through logic is only Samanya Jnanam, incomplete
Visesha Jnanam.

A What is Visesha Jnanam which Nyaya Veiseshika is lacking?

A Has Atma Astitva and Atméyapitvalnanam, existence and all pervasiveness but dc
not have Atma Ekatva Jnanam and Anatma Mithyatva Jnanam.

A Atma Ekatva Jnanam.

A Sankhya talks of several all pervading Atmas and it does not have Anatma Mithya

Jnanam.
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A Atma Astitva Jnanam is not sufficient, Atma Vyapti Jnanam is not sufficient.

A Require Atma Ekatva Jnanam and Anatma Mithya Mithyatva Jnanam.
ACKNRdAZAK NBFaz2yAy3a OFyQd | NNAOYGS |G (K
A2 A0K2dzi GKA&aX ftAYAGlLIGA2ya OFyQld 6S N
Al'"RGOIFAGlIY Ayaradga 2y 'yILIaGYlF aildKel adgl
A Jagan Mithyatvam not theory of Shankara.

A UddavaGita and Nava Yo§amvadaeveal Jagan Mithyatvam through Svapna
Drishtanta.

A World equated to Svapna.

beél &l Ol yQd I NNARGS |

AtmaEkatvam Anatma Mithyatvam

A To arrive at Atma Nityatvam, and Anatma Mithyatvam Mahavakyam is compulsory
Verse 57

A With any amount of logic, can get only Samanya Jnanam, cannot get Visesha Jna
of Atma.

A Can get only by transcending Vyavaharika Prapancha.

A Atma goes beyond pairs of opposites.
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KathoUpanishad :

C C
TG JHGHATTHTT AHATHIhdThqarqd | Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

AL HAal=d HAHAT=9 HqcqI3¥ FH daz 1941l Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 1|

Naciketasi A R Y @ ¢ KsedStasdtker O vitu& andxicel & NRA IKghtQIZy R a W 2 i
cause and effect, as other than the pastand futgie St £ Y K II1K]F O ®¢ L

A Beyond Sugund&urguna Dharma, Adharma, good properties, evil attributes,
Karanam and Karyam, relative existemc®at and relative noexistence Asat, beyond
Vikalpasof Jagrat, Svapna, Sushujiggta+ BogyaPrapancha.

A Nirvikalpaka Atma Jnanam, we have to gather.
Purva Pakshi :
A Nirvikalpaka Atma Jnanam, we can get without Mahavakyam.

A Atma beyond pair of opposites, beyond good, bad, small, big, healthy, sick, Punyz
Papam, can get all this in Sushupti Avastha, instinctive, natural, effective knowled:

A In Sushupti, DvaitalNasti TriputiNastj Pramatruc Pramana; PrameyaVikalpaNasti
Boktrug BogyaVikalpaNasti Punyag PapaVikalpanasti all divisions absent.

A We are abiding in our Nirvikalpakerastham Svarupam, why you require
Mahavakyam?

A Interesting Purva Pakshi.
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a) Nanu:

A To object your conclusion.
b) YadhiVastuAbhishtam:

A If you are talking about a knowledge about Nirvikalpaka Avasta, truth, Atma.
c) Vyavritta Sat AsatVikalpaJalam:

A Which transcends division of pairs of oppositeSatc Relative existence.

A Asatc Relative non existence.

A Punyag PapamBogtac Boktru, Triputi¢ Pramatac Pramana; PrameyaVikalpas
Vyauvritti= Free from alVikalpas Nirvikalpaka Atm&astu

A Purva Pakshi Addressing Sureshvarachargdhishtam:
If you want to know or Atma is desired to be known by you.
d) Bavataha:
A For you, what knowledge you desire to gather from Mahavakyam.
e) Thathapi:

A still, | will argueg you are struggling, grappling with Mahavakyam, which causes mi
headaches than Moksha.

3 Stages

I I
SamandhKaranya Visesha; Viseshydava Lakshya Lakshandpava l
9

Sambandha Sambandha Sambandha 24




A All of which you never understood or can remember.
A Mahavakyam is exercise in futility.
e) VakyaViseshyalrishnaUtsaryate:

A Your desire to establish necessity of Mahavakyam is negated by me, Swept aside
following argument.

t dzZNII tF1aKAQa AYUNRRAzZOOAZ2Y G2 ! NBdzYSy i
f) Yasmat

A Because.
g) VakyaSravanaAntarenaApi :

A Without engaging in Mahavakya Vichara.
h) NirastaAseshaVikalpamVastuSiddham:
A We are able to arrive at Atma free from all forms of division.
A SavikalpaAtma is there in Jagrat and Svapna.
A In Sushupti Abiding in Nirvikalpa Atma.
ChandogydJpanishad : Chapter 6

W o W RELEIN @ o Uddalako harunih $vetaketur putramuvaca svapnantam me
qy ﬁ'v‘l‘l’ﬂ‘gﬁﬁ éﬁa?ggq; wiufa Jm  §dr || somya vijanihiti yatraitatpurusah svapiti nama sata

v e gEl saty wudiar Wafa q@red || somya tadi sampanno bhavati svamapito bhavati tasmadenarm
Wiidiemay i wafan L svapitityacaksate svam hyapito bhavati.
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UddalakaArunisaid to his sorsvetaketu O Somya let me explain to you the concept of deep sleep. WH
a person is said to be sleepingSOmya he becomes one with Sat [Existence], and he attains his real |

CKFEO Aa gKeé LIS2LX S aleée |o2dzi KAMBElal S Aa afts

A In Sushupti, we are one with BrahmdrasnoUpanishad Brihadaranyak&panishad
¢ saysamething

A Jivatma / Paramatma, Jivatma / Jivatma, Jiva JBlgatlanot there in Sushupti.
A Nirvikalpaka Atm&lishtawe get we all experience in sleep.

1) Agopalag Cowherd Boy o

Avipalac Shepherd boy } Refers to uneducated, illiterate

A Panditac wise
A Nirvikalpa Atma is experienced.
A Extend this to Samadhi also.
A Here prescribing Samadhi + Sushupti Anubava for Atma Jnanam, our Argument.
ALY {daAaKdzLXGA FYR {FYFRKA 1aOGYlF 91F 0@
A Carefully study this portion.

]) Ataha, VakyaSravanendNaArthaha:
A Therefore there is no benefit fdrakyaSravanam.
A Sravanam redundant, intellectual exercise, waste of time.

A NoPrayojanamUpto this is Purva Pakshi.
2431



Sureshvaracharya :

k) Neita DevamKim KaranantarvamArtham BeejasyaEtaduEvam Na :
A What you say is not acceptable in that manner.
A Kim Karanang why so?

A Sushupte In Sushupti we are in Nirvikalpa Atma, there is no@iiga, Jiva Ishvara,
Jivac JagatBheda

A NoPramatruc Pramana; PrameyaBheda no Triputi.
A All 3 divisions avoided in Sushupti.
A We are in Nirvikalpa Atma Anubava.
Problem :
A AtmaAnavabodhasy&ambavat
A There self ignorance persists.
A Nirvikalpaka Atma Anubava is there in Sushupti.

A There is coexistence of Atma and Agyanam.
A What type of ignorance? Sar#amarthaBeejasya

A That ignorance which is cause for all problems of Samsara in Jagrat.
A When | come out of Sushupti, Samadhi, Nirvikalpa gdagikalpa&omes.

A Sushupti does not remove ignorance, if it removes, ignorance there must be moks
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A That means there is my Svarupa of Nirvikalpa Atma, my nature, which is covered
Agyanam.

A Compared to 3 Avasthas, it can be calléddal Avastha or the only real Avastha,
Paramarthika Avastha and other 3 or relative, Vyavaharika Avasthas.

AL SEAAG 6AGK2dzi GKS dzyAOGSNRS Aa GKS
Jagrat or Svapna.

A | alone am, Ekatma, and the knowledge that 3 other Avasthas are Mithya, appeari
disappearing in me, S&thit Anandag Atma.

A We all have Anubava of Atma + ignorance in sleep but Upanishad reveals we are
merged with Brahman, and ignorance Moola Avidya is cause of Jagrat, Svapna
Sushupti.

Al FOSNI {dzZaKdzLJAOA S Y& ATJy2NlyOS NBYIl AYaA
A | should wake up as Mukta, not as Samsari.

A Yadihi: In Sushupti Avasta in which | abide as Nirvikalpaka Atma, because of
Nirvikalpaka AtmaishtaAnubava in Sushupti, Agyanam Alasivashiyatu

A If Ignorance goes away or is absent, hypothetical situation, what would have
happened?

) AntarenaApi VakyaSravana
A Then we can go without recourse to Mahavakya Sravanam, Mananam, Nididhyas:

A By asking who am I, you had arrived at root of Ahamkara, you free yourself from
Agyanam, what would have happened?
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m) Aham Brahma Asniii Adyavasayam
A If ignorance goes, disappearance of ignorance is rise of knowledge.
A GetDridhaJnanamNishchayalnanam.
n) SarvaPramaBrutam Api, SvaRasataEva :
A For all living beings, effortlessly, naturally.
0) SamsaradJtchitsin Prasangaha
A Samsara will go away.

A | go to Nirvikalpaka Atmilishtain Sushupti, Agyanam goes, Jnanam comes, Sams:
goes, such consequence would have happened.

A In Sushupti, TriputhteetaAnubava, AdvaitdlishtaAnubava.

AhyOS LISNBR2Yy 3S0a az2lakKl Ay {dzaKdzLJiAzX
waking.

Aaqgaz2l1aKlI Aa FTAylLrté Ay |ttt aeaasSvya 27
A In other goals, there is possibility of coming back.

Gita :

h - < N 3 [ - - - -_— - - . -

d d HHEHT T3 TSR T[S té tam bhuktva svargalokam visalam

h = C_ = . Lo - = = = - HE4 H

&Trat U HAASTR TdA1d | ksiné punyé martyalokar visanti |

qg aﬁaﬁﬂw eévam trayidharmamanuprapanna

ITAFTS BT THT &3 || /-2 || || gatagatarh kamakama labhanté || 9-21 | |
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They, having enjoyed the vast heavenworld, when their merits are exhausted,enter the world of the
mortals thus abidingby the injunctionsof the three (Vedas)desiring(objectsof) desires,they attain to
the state of goingandreturning (samsara [Chapter9 ¢ Verse21]

A Acquisition of other goal is subject to loss in time.
A Moksha by definition is never subject to loss.
Kaivalyat:

A If Moksha attained, he should never be Samsari agaifNyégam not logically
possible.

A If person wakes up as Samsari after Sushupti, everyday | will experience Moksha
hours.

AnirmokshaPrasangat; Adrakshyam

ALYy RSSL) atSSLJ aidl S L RARYQtavarS E LIS NR

A | was there in Sushupti without the body, mind, universe, Anatma, same | has wok
up.

Iti Utsitasya:

A Person who wakes up.
PratyabingyaDarshanat
A Person who wakes up has got theaegnition of what?
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Recognition of

Past | Present |
- In Sushupti Present |
- Extend to : Before hirth, after
death.

A Wherever there is recognition, there is equation of past | and present I.
A Recognize what | experienced before.
A Recognition of present object and past objects.
Conclusion :
Tasmat:
A Therefore.
Tasmat ApashyamsushupteJnanamAbyupathagamyam

A Therefore, in Sushupti Avastha even if person is in Nirvikalpaka Mishés it is
Nirvikalpaka Avasta.

A Nirvikalpaka Anubava does not remove ignorance, continues in Sushupti.

2436



A Wakes up as Samsari Purusha.

A Similarly if a person practices Ashtanga Yoga, comes to Nirvikalpa Avastha, suspe
thoughts, resolves Triputi, removes world,TinriyaAvastha called Nirvikalpaka
Samadhi.

Question :

A Can Nirvikalpaka Anubava entered through y8hyasaemove self ignorance?
A Itis Nirvikalpaka Atma Anubava, and | keep awake.

AL R2yQG 332 G2 &afSSLI o0dzi NBYIFAY AYy gl
A Can it educate me that Atma Bkahaand Anatma is Mithya.

A Crucial question by Sureshvaracharya, it can give Samanya Jnanam.

A | am alone, without second, reecondlessnessio world will be experienced.
AllyQid alée 1dYlFr Aa 2ySo

A InYogashastrathey talk of Nirvikalpa Samadhi and Svar@wasthanam

A Yoga concludes Dvaitam, there are many Atmas.

A Samadhi did not give Visesha knowledge of Aikatvamand Anatma Mithyatva
Atma Jnanam.

A In Samadhi, Atma will not whisper into my ears.
A In Samadhi no knowledge possible, no question of Atma Visesha Jnanam.
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Revisionc Verse 5&; Introduction :

A Anvaya Vyatireka useful for Tvam Pada Lakshyartha JnaSakshitvamAtma
Samanya Jnanam.

A It is not enough for liberation. Go for Mahavakya Vichara which gives Atma Visesh
Jnanam, Atma&katvam Advaita Jnanam, Atma Ekatva, Advaita Jnanam which is
liberating knowledge.

A Necessity of Mahavakya Vichara after Anvaya Vyatireka is established.
Purva Pakshi :

A We can gain knowledge divisionlessAtma, VikalpaRahitaAtma in sleep.

A In sleep Agyanam exists together with Atma in the Nirvikalpa state.

A If one learns Yama, Niyama, and does Samadhyasawill not gain Atma Ekatva
Jnanam in Samadhi.

A In Nirvikalpaka Avastha, Triputi is resolved, no Pramata, no Pramanam.
ALY 10aSyO0S 2F tNIXYIYylIYS LISNARZY OFyQli
A Sushupti is state of ignorance not knowledge.

A If it is state of Atma Jnanam, every being will become Jnani and claim Moksha aft
sleep,SvarasatahaNatural Atma Jnanam.

A Acharya should provide only ideal condition for sleep.
Sureshvaracharya :

A Every Nirvikalpaka Avastha Sushupti, Samadbarchais Agyana Avastha only. 438



A Yoga Talks of Nirvikalpaka Samadhi Avastha, state of Awareness and wisdom.
A ThathaDrashtuhuSvarupeAvasthanam

A At time of Samadhi, after dissolving all Vritti, person is abiding in Atma Svarupa.
A It is state, of wisdom according to Yoga Shastra.

A RithamTatraPragnya

A In that state wisdom is there not Agyanam.

A Wisdom saturated with truth, Satyam.

A State of knowledge of truth Sureshvaracharya.

A What is truth?

A Advaitam is Satyam, but Yoga declares truth is Dvaitam.

A Yogis Nirvikalpaka Samadhi is endowed with Dvaitam.

A There is Jivg JivaBheda it does not giveAbhedg Advaita Jnanam, giv&heda
Dvaita Jnanam.

A In Samadhi can get only Samanya Atma Jnanam, not Visesha Jnanam.

A Yogi says there are many Atma.

A Truthc there is only one Atma.

A Yogi does not know Anatma is Mithya.

A Andha{ I YF RKAZ &adlFdS 2F AIy2NI yOS Ol yQi

A State of Awareness is only Atma, Samanya Jnanam. 2439



A
A

T To To To I

For Visesha Jnanam what should you do?

Get up from Samadhi, listen when mind is awake.

Use Samadhi for Sadhana Chatustaya Samfuditita Ekagrata andhittaShanti.
For Visesha Atma Jnanam, do Mahavakya Sravanam.

Neither Targa or Samadhi gives Visesha Jnanam.

Mahavakyam alone gives.

After Mahavakyam and gaining Visesha JnanaBkkafvanof Atma GajatiyaVijatiya
Svagata; BhedaRahitaAtma) and Anatma Mithyatva Jnanam, practice, meditation,
Nididhyasanam.

52y Q0 NBY20S +NRARUGOUAZT YSRAUGFOGAZ2Y A& y

o To | I

Meditation is state of invoking Advaita Jnana Vritti.

When Vedantin student meditates, he is not in thoughtless state litliidAnanda
Rupaha Shivoham

In that Visesha Jnanam is there.
We accepRithamBaraPragnya
| am not in silence, not removing thoughts.

Invoking Atma Jnana Vritti is meditation.

T JTo To To I T

Not Ajnanastate but is state of knowledge different from Yogic Nirvikalpaka Samad

It involves Jnana Vritti.
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Last Note :

A Vedantic meditation is associated with Jnana Vritti, Advaita Jnana Vritti, Atma
Viseshananana Vritti, | alone am, Ekatma VrifiagarMithyatva Vritti.

A Jnana Vritti in Vedantic meditation, is generated by Shastra not by individual mind
meditation.

A Jnana Vritti is already generated by Mahavakya Vichara.

A He has Jnanam not generated in meditation but in Mahavakya Sravanam.
A Therefore Mahavakyam is Pramanam.

A Now Jnana Vritti is recollected.

Jnana Vritti is not generated by Mind in meditation.

In Yogic meditation, no Vritti, no Jnanam.

In Vedantic meditation, recollected Jnanam is there which was collected during
Sravanam.

Mano Buddhi Ahamkar&@hittaniNaham
Invoking this, we are free from acharya during Sravanam.
Sravanam he relives in Vedantic meditatidiglhidhyasanamnot thoughtless state.

o To I o To T

Vedantic Meditation Samadhi or Sushupti

- Jnanam is there - Jnanam not there.
- Ajnanam alone is there.
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TasmatAvashyamSushupte:

A Therefore definitely in Sushupti and Yogic Samadhi.
AgyanamAbyuganthavyam

A Presence of ignorance is there.
Atma ViseshalnanamAbavati:

A Advaita Agyanam is there in yogic samadhi.

Purva Pakshi :
A How come we are not able to know clearly presence of ignorance in Samadhi ano
Sushupti?
A To remove ignorance, come to Mahavakyam.
As52yQi 3ISG O2yFdzASRO®

Sureshvaracharya

- Jnanam is not there. - Agyanam is there.

- Purva Pakshi : How come |
R2Yy Q4 (1y2¢ ! 3Jelyly

-2Keé OlFlyQil L SELISNR
Agyanam in Sushupti, know |
am experiencing ignorance in
Sushupti.
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A Atma is there to reveal Agyanam.

Al2¢ O02YS L R2yQil Ot SINIé& SELSNRSYyOS
A Yogi iDvaitin

A How Yogi does not know that | have Advaita Jnanam?

A InJagrat, | have ignorance of many thiqg8f SI NI @ (1y26 L R2Yy(
experience and express. Ignorance is active in Jagrat.

A Ignorance is always Sak&trayakshann 3 states.
Jagrat :
AL R2yQl0 (1y26 WIHLIyYySasSo
A Sakshi experiences Japanese Agyanam in Jagrat and expresses it.
Purva Pakshi :
ALY {dzZAKdzLXGA ' RGFAGE 1 3@l ylrY A
AL R2yQlil RANBOGtE SELISNARSYyOS |
express | have ignorance of Japanese.
YadiTatra :
A In Sushupti Avasta.
A YoginaNirvikalpaka Avastha Agyanabavishyate
Purva Pakshi Connection :

U

a (K
YR R

~

NS
f

U

A In Sushupti and Samadhi, Agyanam is not there. Agyanam is passive.
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To T To Io

To T To Io

If it was there, | should know | have ignorance.
| am with Atma Agyanam it should know.
Raaga, Dvesh&hataAgyanavatu

In Jagrat, when | have attachment, Raaga, DveslkzhataAgyanam ignorance of
various objects in the world, all are Sakshi Pratyaksha, differentiindmnya
Pratyaksha.

External World Internal World
- External world of objects - Internal world of knowledge
including body seen by sense ignorance, emotions Raaga
organs. Dvesha, Karma, Memory,
thoughts is Saksliratyaksham

GhataAgyanam is Sakshi Pratyaksham, in Jagrat Avastha.
Why it is not clearly Sakshi Pratyaksham, Na Pratyaksham.
Raaga Dvesh@hataAgyanam Vatu?
PratyakshamAbavatuYatalha Loke :

Like in Jagrat Avasta Ghatam Menami
|deally must say in sleep.

L Y 'aYlF o6dzi R2y QU aleé L R2y QU 1y26

o To I

How person does not declare his ignorance of Atma.
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AvyayahitamPratyaksham :
A How come it is not directly experienced.
A Uptothis is Purva Pakshi.
Sureshvaracharya :
Atra Uchyate:
A With respect to this question | will answer.
NaAbivyanjanaAbavat :
A There is no medium existing for manifestation of ignorance.

Technical Idea :

A There are certain things in creation because of their existence, we experience di
YR OSNIIFIAY 20KSNJ 0KAy3a 6KAOK Ol yQi
require a manifesting medium.

A Only in presence of medium they become manifesperiencable

Experiencability Existence

- Medium required. No medium required.

- Hand is medium to experience sunlight. Sunlight exists all over by itself.

- Sunlight depends on medium for Sunlight depends on hand for its
experience. manifestation.

- Hand depends on sunlight for illumination - Sunlight illuminatorPrakashakam

- Hand igmanifestor Abhivyanjakam
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A There is mutual dependence between hand and light, Etheriencablébecause of

each other.
Matter Consciousness
- Experienceable because of matter| - Prakashakamillumines matter,
- Matter isAbhivyanjakanmanifests revealor
consciousness. - Consciousness and matter mutually
- If Body, mind absengbava dependent.

O2yalOAzdzaySaa SHEAaGA odzi Al OFyQild o
experienced as | am.

PrasnoUpanishadg Chapter 6 :
A Before creation, Atma did Sankalpa.

A If | have to dovyavaharan the world as Sakshi, Brahman etc., | require body, mind,
Prana, medium.

ALYy Ada oaSyoSz OlyQd alée L Y . NF¥KY
A Adhyasa; medium required.
PrasnoUpanishad :

T OIS ‘JTU'I'IW EC) aTﬂFﬁﬁ‘TW: q-fa—.;“-r%-a- | Sa praanam-asrijata, praanaat-sraddhaam kham vaayur-jyotir-aapah prithiveendriyam

T 3_1714_'.3'&"“5 9T H5T: 5 STF ';’\":h"i T TN LN mano-annam annaadveeryam, tapo mantraah karmalokalokeshu cha naama cha 114 1

He createdthe Prana And from the PranaFaith, akasa Air, Fire, Water, Earth,the SensesMind, Food,
Strength,Thought,Mantra, Karma,the World, andin the world the different namesalsa [VI ¢ 4]
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A Many pairs are there as Prakashakam and Abhivyanjakam.
Example I :

A Sunlight + objects.

A Abhivyanjakam = Medium.

A Revealor and medium connections exists.

@ @
Sunlight Hand

Example Il :

A ConsciousnessMind.

A Prakashakang Abhivyanjakam.
lIl) Suresvharacharyantroduces :

A Moola Avidyag Agyanant, Mind ¢ Connection

@ @
Vyaktam Abhivyanjakam
A Pure ignorance in Sushupti Avastha exists but it is not manifest.
A Naishkarmya SiddlgiChapter 3 introduction Moola Avidya Explained.

~

A To express Moola Avidya, to becomeeriencable 4 L R2y QU 1 VY:
mind ¢ Abhivyanjakam.

A When mind is absent, Moola Avidya is Avyaktam.
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A When mind is not there, Moola Avidya is Avyaktam, unmanifest.

A When mind is there, Moola Avidya is Abhivyaktam, manifest, experienceabl

A Mind is Abhivyakta Medium.

]

ALy WFIN¥Gz L

manifestation Abhivyakta Moola Avidya.

Ollayi BrahmantbechuseRo2efisieince fnd 2

Sleep

Waking

- AvyaktaMoola Avidya exists,
Unmanifest Moola Avidya exists.
- Sakshi exists.
{F1T&aKA OF yQi
into AbhivyaktaMoola Avidya.
Mind is required to convert Moola
Avidya.
Mind being absent, Moola Avidya |
there but we do not know.
Yogi experiences Moola Avidya in
Samadhi also.
Therefore, after getting up from
Samadhi, he will not say Aham
Brahman Jagat Karanam, Advaitan
Ekatma Asmi.
AbhivyanjakaAntahkaranaAbavat

02y

- AbhivyaktaMoola Avidya, Manifest
ignorance is present.
- Mind medium is present.

r @ Sakdhi aad2nintl logethad redrided
for manifestation of primal
ignorance.

- When you operate Mahavakyam w
are attackingAbhivyanjakdavoola
Avidya.

~

D

—
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Purva Pakshg Uvacha:
Question :
A KathamAbhivyanjakaAbava?
A How do you say manifesting medium is not there?

Sakshi Moola Avidya

- Revealolis there. - Is there in Sushupti
- Revealed is there.

A 2dz aK2dzt R alé&Z L R2y Qi 1y26 . NIKYLl Yy
A Abhavaltichet?
A If such intelligent question you ask, | will Sryny listen.
A Abhivyanjaka; AbhivyanjyeDependence of revealayrevealed exists.
3 examples discussed :
|. Suryag Prakashand objects; Vishaya mutually dependent foexperiencability
Il. Consciousness and matter.
lll. lgnorance and mind.
Revision : Verse 58 introduction last 3 lines
A Sureshvaracharya points out.

A You can arrive at Sakshi with Anvaya Vyatireka reasoning.
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A After arriving at Sakshi, then SakgtBrahma Aikyam, liberating knowledge has to be
gained through Mahavakyam only.

A Without Mahavakyam, we may arrive at Sakshi but we will neverliseSakshi is
Advaitam.

Purva Pakshi : Argues
A Mahavakya not compulsory necessity.

A Without Mahavakyam, we can get Sakshi Svarupa Jnanam and through that liberz
IS possible.

Sushupti :
A Sakshi alone is present as Advaitam.
A All Dvaitamgesolved in Sushupti.
Triputi resolved in Sushupti.
Nirvikalpa Advaitam Sakshi is available in Sushupti.

By going to Sushupti or Samadhi, can get Sakshi Svarupa Jnanam or Sakshi Adv
Jnanam.

For those people, Mahavakyam is not required.

When Dvaitam and Triputi is resolved, there is Advaita Nirvikalpaka Sakshi but Sa
Svarupa Jnanam will not take place because there is Ajnanam there and there is |
Pramanam to remove the Agyanam.

A Since Agyanam removiffamanamsire absent in Sushupti and Samadhi, ignoranc
continues in both of them.

To o Do Do I
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A Ignorance exists in 3 states of consciousness, Vishwa, Teijasa, Pragya are ignoral
Sakshi 32 years of study required for edcidyoto go, Indra, taught in Prajapati Vidy:

¢ ChandogyaJpanishad; Chapter 8.
A Wont say Agyanam comes in Sushupti.
A Need not come, we are rich with Agyanam of Sakshi.
A AgyanaNivartakaPramanaAbava Tatra.
Purva Pakshi :
A How Agyanam continues to exist?
A If it were there, it should have been experienced by Sakshi.
A This is microsurgery of Sushupti Avastha.

In Sushupti

- Sakshi alone exists.

- Triputi Sakshi present

- Itis of nature of Chaitanyam.
- Should experience Agyanam
and know Aham Sakshi
AgyanamJnanami
Experienceofa L R2y Qi Y+
{F1aKAE¢ aKz2dAZ R 0S5

- Dvaitam Absent

- Triputi absent

- How Atma Agyanam is
present?




A You talk of presence of ignorance in Sushupti only after waking up.

A You are proving ignorance by inference in Jagrat but not based on Anubava of
ignorance in Sushupti.

A Why inference is not directly experienced when illuminator Sakshi is present.
AS5dzZNAY3 WFEINFYGZ L R2YyQU AYTFSNI ATIYy2Nry

ALY {dzaKdzLJiA gKeé OFyQiu L (y26> L R2yQi
Avidya).

A There exists Sakshi Agyanam called Moola Avidya but is not known likeG¥saha
NaJanamin Jagrat.

A2Keée R2yQG L aleée Y
AhamSakshinanma Janant?
A{AyOS L R2yQl SELISNASYyOSs L 02y Of dzRS
Sureshvaracharya Answers :
A & b Abhivyanjakd o | @I £ @
A Even though ignorance is there in Sushupti but it is not manifestly available, dect

clearlyg evidently available in Sushupti because there is no mind medium to mani
ignorance.

A This is new information given by Sureshvaracharya.

A Ignorance like knowledge requires medium of mind to manifest.
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Mind - Medium

Manifests in Jagrat / Svapna Itself goes to unmanifest
| ' |
Jnanam Agyanam In Sushupti
World of Jagrat experienced World of Jagrat not
experienced

A Sakshi alone is not enough.
A Sakshi + mind medium required to manifest ignorance.

Ignorance

Does not require medium of mind Requires Medium to manifest
to exist but requires Sakshi.

A Abstract, challenging topic to communicate.
A Ignorance does not require any other medium other than Sakshi for its existence.
A For ignorance to be manifest and directly experience, requires mind medium.
A In Jagrat, mind is available clearly experienced.

A Atma and Anatma Agyanam manifests.
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A Manifesting mind medium is called Abhivyanjakam.

A Moola Avidya, ignorance exists in its pure form in Sushupti but it is not manifest ot
experienced.

A{dzyt AGKG AYy A0& LldzNB F2N¥Y OFyQu oS Y

A In the middle of the hall if sunlight has to be experienced, need some object to
experience.

A Experience sunlight in my body, mike, laptop but in between sunlight exists but no
manifest because medium is not there.

A Sunlight requires medium, consciousness requires medium for its manifestation,
ignorance requires a mind medium for manifestation.

Verse 58 :

s O ~ -
H\l’gﬂT INECRIBERINEASIGUGIREIL bahyam vritim anutpadya vyaktih syan nahamo yatha
S~ dgg LAl SRRCSAT 1| %€ || || harte 'ntahkaranam tad-vad dhvantasya vyaktir ijasi

Justasthe "I" doesnot manifestitself without originatingthe modesof the externalobjects,
even so there is no direct manifestationof ignorancein the absenceof the internal organ
[Chapter3 ¢ Verse58]

a) Dvantham:
A Ignorance, Moola Avidya, darkness, Tamas.

A Ahamkara is existent in 3 periods of time. 5454



A Ahamkara not destroyed in Sushupti.
A It comes out again in Jagrat Avastha.
A2Ke L R2y QG OflFAY ''KFEY]IFINY 6KAES O2Y
o2 NNE Qa o
AL R2y Qi Ot SINX& SELISNASYOS ! KFY1lFNF o
Answer :
A Ahamkara is | notion,d thought, requires a mind medium for its manifestation.
A In Sushupti, mind medium is dormant, inactive, nonfunctioning, not absent, resolv
A Since mind medium is not active, Ahamkara not active.

A Only when in Jagrat, the external objective Idam thoughts arise then alone Aham}
gets modified.

A External world has to get activated and Id&nittis have to arise, only then, Aham
Vritti will become evident.

A Inabsence ofdamVrittisZz ! K'Y *NAGGA OFyQil 06S02YS
b) BahyamVrittim Anupadye:
A Without rise ofBahyaldam Vritti, world Vritti, man, women, car, pot, hougittis.
c) Aham Aha/yaktiniNa Syat:
ATKEFY{TFNI 2NJ!KFY =NRGGA OFyQli SELINBa
A Vyakti= Manifest.
d) AntahkaranamAnrtya :
A Without mind.
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e) VyaktasyaVyajasiSyat:
A Manifestation of ignorance will be there directly.

A Direct manifestation of ignorance will not be there in Sushupti, in absence of mind

A Therefore we are forced to infer ignorance.

A In Sushupti Ahamkara is in unmanifest form.

A In Jagrat, when Idam Vritti rises, Aham also rises.
f) NaRithe Antahkaranam:

A Just as Ahamkara does not rise withduttahkaranamignorance does not rise
without mind.

g) Na Pratyaksh&iddham:
A For Pratyaksh&iddham Siddhi of ignorance, mind is required.

A In the absence of mind, ignorance will not be PratyalSidahanmbut it isAnumanena
Siddham

A In Sushupti ignorance must have been there.
h) Dvandasya/yaktihi AnjasiNa Bavati :
A Does not directly take place.
Conclusion :
A In Sushupti and Samadhi, Agyanam will be themmanifestly

A To remove Agyanam need Mahavakyam.
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Verse 59 : Introduction

R CREI R IS R I R | e U
gt v 2g: e e g
AR S | 7% FROR 2 SEasTET:
fHAwmire: | 9¥E wedaeTA:
UE-TEhead TFeall [RT: Rl

B, 7 TG EFH-ATTIHA: SRIFTSEAICS |
TG, SFETg- g - AMRarfd | SEad |

kascid atikrantam pratismrtya “drsyatvad aham apy
evam lingam syad drastur atmanak™ iti niryuktikam
abhihitam ity aha. kim karanam. aham-taj-jiiatror
vivekdprasiddheh. yatheha ghata-devadattayor
grahya-grahakatvena sphutataro vibhagah prasiddho
loke na tathehahamkara-taj-jiidtror vibhago 'stiti
tasmad asadhv etad abhihitam iti. atrocyate

Someone remembering what was stated earlier, viz. "Even so the "I", since it is seen, sen
the reason for inferring the existence of the S&aif" (11.56) says that it is untenable. Why?
Because the distinction between the "I" and its knower, he says, cannot be established. J
in our dayto-day experience the distinction between a pot and Devadatta is very clearly
established as that between the known object and its knower, even so there is no such

distinction between the "I" and its knower, and so what was stated earlier is not correct.
reply as follows. [IntroductionChapter 3 Verse 59]

A Another abstract topic.
Purva Pakshi :

A Your Anvaya Vyatireka argument has certain defects.
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Drk Drishya Viveka :
A Arrive at Sakshi as subject and then equate it to Brahman through Mahavakyam.

Object- Grahyam Subject- Grahakam
- World - Sense Organs
- Sense Organs - Mind
- Mind / Ahamkara - Sakshg | - Drk

A If mind is object, Drishyam, it pupposes Drk.

A Sakshi never becomes Drishyam, always Drk.

A With mind as Drishyam, you inferred and arrived at Sakshi as Drk.
Purva Paksht quoting verse 56

Justas objectssuchas pot successivelgerveasthe reasonfor inferring the existenceof the
"I", evensothe "I", sinceit is seen,servesasthe reasonfor inferring the existenceof the Seer
Self [Chapter3 ¢ Verse56]

Drishyatvat Aham Iti :
A Mind in form of Ahamkara.

A Aham = Drishyam = Object of experience. 2458

































































































































































































































































































































































































