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INTRODUCTION

In meditating on the greatness of Sri Ramakrishna, whose
Sahasranama is herewith translated, T feel it necessary to invite
the reader tojoin me in a brief review of the beautiful story
about the Sage of Dakshineswar, its philosophical significance
and Swami Vivekananda’s devoted elaboration of the Master’s
work. While going through the various aspects of this divine
manifestation I have received the greatest benefit personally
which [ would like to share with the reader.

The world is of the nature of divine order, not of chaos.
It is a universe not a multiverse. Orderliness is heaven’s
first law. However, now and then there arise certain discor-
dant notes. The discord, if kept within its bounds, hightens
the harmony of an orchestral work of music, but if it trans-
gresses its limits, it mars the sweetness of the symphony and ins-.
tead of having a system of soul-stirring sounds we are confront-
ed by a medley of noises. In the same manner the presence of
a certain amount of evil and error in the world is not baneful.
But if the equilibrium is lost, if evil be on the ascendency, then
to set right the maladjustment, great men are born to the world.
They are as much creatures of the Zeitgeist as they are moul-
ders of their times. They come in response to some vital cosmic
need.

Every age has seen the light of luminaries in the firmament
of the Spirit that lit the way to the heaven of felicity and peace,
and leave behind them an undying lustre which guides sufiering
humanity safely to the port of freedom and bliss. In every epoch
and clime they make their appearance, spread their radiance far
and wide, heal humanity of its ills and lead those that are heavy-
laden, from the unreal to the real, from darkness to light, from
death to immortality.

The moral disease which afflicts the contemporary man is
excessive outwardness. He makes endless detours and wastes
his time roaming the outer courts out of fear to enter the inner
sanctuary of his soul. It is not that we seek God and do not
find Him, the trouble lies in that we seek everything else except
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God. We forget the Mother and cling to the toys instead. Not
konowing that he is the impartite self-luminous intelligence, man
wanders aimlessly in the avenues of empirical knowledge. Not
realizing his fuller identity he hovers around the surface.
Taking eternity to be merely what his limited consciousness allows
him to perceive he looks for permanent happiness, which is the
Self, in everything excepting his own inner Being.

Even many seekers after truth do not know that the Self
which they endeavour to realize is not the self of the individual.
It is the Selfthat is the same in all. It is the universal Spirit in
which there is no division. However, this need not lead to
apprehension, for Advaita does not aim at the destruction of
the individual, but at its true preservation. Because, nothing
that is finite and limited can be the real individual. The real
individual is the universal. As Swami Vivekananda explains,
“We are not individuals yet. We are struggling towards indivi-
duality and what is the infinite ; that is the real nature of man.”
In the Upanisads the view of Reality is the Supra-personal non-
dual Absolute which does not contradict the personalistic con-
ception but goes beyond it. When inwardness is advocated this
does not mean concentration on the ego. Ego-centrism is
not true inwardness. True, the technique by which the Self is
to be realized is the method of inward search but it consists in
piercing through the outer appearances which prevent the seeker
from getting into the heart of things. This is what is meant by
inwardness.

The culmination of inwardness is in Advaita experience.
As Sure$vara points out while explaining the meaning of the
prefix “uypa’” in the term Upanisad there is nothing nearer or
more inward than the non-dual Spirit. The realization of this
truth is the plenitude of spirituality. Itis a realization that is
not in time though it may take time to realize it. The non-dual
experience is one’s own natural eternal state. The soul in
bondage is oblivious of it on account of ignorance (avidya).
When the veil of ignorance is removed the absolute Spirit is
revealed., How has this Self-luminous Reality come to be veiled
in ignorance ? We from our side of relativity and limitation
cannot explain. It is mdya. From the side of the Absolute,
there never was ignorance. It is the realization of this truth that
is called moksa or release. Mere theoretical reasoning will not
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bring about such .realization. Tons ot theory will not be able to
dispel the darkness of ignorance. What is necessary for this
purpose is the light of intuitive wisdom. This is jAgna. This
is what is taught in the Upanisads and Vedanta. These are not
doctrinaire texts intended to instruct only a few. They are meant
for all and their meaning should be learnt and understood with
a view to translate it into life. This is the true purpose of religion.

“The story of Sri Ramakrishna’s life”, in the words of
Mahatma Gandhi, “is a story of religion in practice.”” Although
his priestly career at Dakshineswar Temple started in quietness
and with due ceremony, he soon found himself caught ina
spiritual storm which carried him to what may appear as strange
lands of supernormal experience. His hunger for God was so
consuming that it required for its satisfaction a varied and
abundant spiritual fare. Tantric s@dhana also came his way;
as is known, it is a field full of traps for the unwary aspirant.
Many a follower of this dangerous path has succumbed to the
temptations of the flesh, with the result that the path itself
has fallen into disrepute. But Sri Ramakrishna, like Acarya
Sarfikara before him, rid the discipline of all impure associations
and showed that it took a highly evolved soul to go through
and benefit by it. After exploring very thoroughly the region of
Saguna-Brahman he was now set for scaling the heights of
nirguna. Mahamaya, whom Sri Ramakrishna had.been worship-
ping, withdrew Herself into Her ground, the pure Brahman, and
there was only Brahman, the non-dual spirit, left Under the
guidance of an adept Vedantin the child of Kali tore asunder
the veil of name and form and beheld individuality dissolving
into limitless blaze of spiritual light. On attaining spiritual
maturity Swami Vivekananda also was blessed with this experi-
ence in which he understood that “Life is but a dream!...... Iam
attaining peace that passeth understanding. I am beyond, I am
peace. Alone | am, One without a second!” This experience
came to the Swami out of the grace of his Master whom he
described as “... God incarnate. I have not the least doubt”.
And in divine enthusiasm he declared, “Blessed are those who
have seen Ramakrishna”., One day he said, “It does not matter
who preaches Ramakrishna Paramahamsa—whether it is you or
anybody else. But him I place before you for the good of our
race, for the good of our nation. One thing is sure that it was
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the purest of all lives that you have ever seen, or let me tell you
distinctly, that you have ever heard of”.

To the modern man who is blind-folded with the bandage of
worldliness Sri Ramakrishna has shown the way of deliverance
through God-love and God-knowledge. He once said to ‘M’,
one of his most important disciples, “God cannot be seen with
physical eyes. In the course of spiritual discipline one gets a
‘Love-body’ endowed with ‘Love-eyes’. One sees God with those
‘Love-eyes.””> Out of overwhelming compassion he shared his
precious experiences with those who sought him. “It only
needed the meeting with a great teacher, Ramakrishna Parama-
hamsa to kindle in me the final determination to follow the path
he himself had trod, as in him I found my highest ideal realized.”
Thus spoke the great and powerful Vivekananda of his Master,
once he had been completely won over by the Devotee of Kali.
Slowly but surely the Master converted his disciple by imparting
to him insights into Vedanta in all its comprehensive aspects.
The result was that Narendranath, as Vivekananda was known
then, became a passionate devotee of Mother Kali himself as also
the most doughty champion of Advaita after Sankara. The know-
ledge that Narendra had gathered, he realized, was nothing
before the limitless wisdom of Sri Ramakrishna. New vistas
opened before his vision, new dimensions of experience lay before
him. By contrast the ways of the world and its attractions
became insipid and worthless. The modern university-educated
youth was conquered by the old unlettered temple-priest. Says
the Swami: “What I am saying is that he is a God-like man.
We offer to him worship bordering on divine worship’’. This
does not only show us Swami Vivekananda’s own conviction
of the worshipfulness of the Sage of Dakshineswar but it echoes
India’s reverence for men of the spirit throughout the ages. The
place of honour is given in this country not to the intellectual
giant, heroic warrior or wealthy magnate but to the spiritual
genius who has nothing in this world to call bis own. The young
Narendra, in spite of his modern education, was quick to notice
this when he tells us, “Only the fortunate few can have that
renunciation.” He continues: “This man is the holiest of holy,
a true Saint and for that alone he deserves the reverential
homage of mankind”. To the marvel of the best-learned of
the times, words of wisdom flowed from the lips of this unlette-
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red priest of Kali. ‘His life”, the Swami tells us, “is a search-
light of infinite power thrown upon the whole mass of Indian
religious thought... ... He had lived in one life the whole cycle of
the national religious existence in India”. To the nineteenth
century world which was starved of spiritual thought and
practice owing to scepticism and materialistic science, India
gave Sri Ramakrishna as the harbinger of celestial nourishment
which comes from the Spirit. This great man was like a tower
of light illuminating this age. In Sri Ramakrishna’s experience
we have an authentic evidence of the identity of truth taught in
all the faiths. This truth is of especial significance to our age
where the followers of different denominations have been brought
together by a shrinkage of the globe owing to scientific marvels
and where religion as such is in jeopardy, being identified in the
minds of a growing number of people with prejudice and fanati-
cism, superstitions and vested interests.

True conversion is not a transference from one denomination
to another; it is a change-over from the outer view of faith to
an inner one. When we point out to the followers of other
faiths that according to Hinduism all religions are of the same
value, that they are the same not in a superficial sense but the
same in a fundamental manner; we admit that externals may
vary and modes of worship, rituals etc. may differ, but if you
go deep into the heart and core of every religion, you will find
that it is the same. All paths lead to the same destination,
all roads take us to the same goal. The Upanisads compare the
various taiths to the cows which are of various hues. Though
the external appearance of each cow may vary from that of the
others all of them yield the same sweet white milk. Ramakrishna
steered clear of the Scylla of creating confusion of faiths and the
Charybdis of promoting one of the existing to the position
of being universal. And in this lay his very gospel of true
universalism, He would say: “Those who have God-vision
know no distinctions of caste or creed. They are like the hemp-
smokers, who feel happy in each other’s company”. Referring
to Sri Ramakrishna, Swamiji says, ¢Ilearned from my Master the
wonderful truth that the religions of the world are not contra-
dictory or antagonistic. They are but various phases of one
eternal religion...Sri Ramakrishna never spoke a harsh word
against anyone. So beautitully tolerant was he that every sect
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thought he belonged to them. He loved everyone. To him all
religions were true.” Sri Ramakrishna certainly had a message-
for every spiritual aspirant. Every kind of person could go to
this fountain of spirituality and comfort and receive the solace
he needed. To the man of our times who is in search of his
true identity, Ramakrishna has blazoned the path of self-dis-
covery—the path which is so ancient yet ever new.

The teachers of Advaita recognize that reasom canmnot be
ignored. They even advocate that it should be employed as far
as it can go. As Sankara observes, that which is accepted or be-
lieved in without proper inquiry prevents one from reaching the
final goal and results in evil consequences. Nevertheless Vedanta
considers that experience is the final court of appeal. So Rama-
krishna in training his gifted disciple used to encourage Vive-
kananda to search in this way. Thus by his precept and practice
Sri Ramakrishna demonstrated the wisdom of our tradition.
Reminiscing, Swami Vivekananda said at an address delivered in
Calcutta that he had “the great good fortune to sit at the feet of
one...whose life, a thousand-fold more than whose teaching, was
the living commentary on the texts of the Upanisads (which are
the culmination of the Vedas) was, in fact, the spirit of the Upa-
nigads in living human form”. Is it a wonder that he describes
his Master as Vedamirti ?

We have seen that Swami Vivekananda’s conviction as re-
gards the supreme truth of Advaita has as its source Sri Rama-
krishna’s life and teachings. Between the Swami’s Advaita and
that of Sankara there is no difference whatsoever. Says Swamiji
“Brahman alone is true, all else is false, and I am Brahman...
That which is real in Maya is the reality in and through Maya.”
The truth of the matter is that the very concept of causation is
phenomenal. 1t does not apply to Reality. As to the question
why causation? it is an illogical question, To ask why madya
came is of no use because the answer can never be given in maya,
and beyond maya who will ask it ? So we call it aniryacaniya the
indeterminable. What is anirvacaniya is a paradox. Explaining
a Sanskrit proverb which is very expressive, Swami Vivekananda
says, “it is a headache without a head.” Making apparently
possible what is essentially impossible is the work of maya. It
is no small matter that Swami Vivekananda made Advaita the
foundational basis of his teaching to India and the West. He
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saw in this perennial philosophy a message which would raise
India from her down-and-out condition brought about by foreign
domination and native lethargy, torn by philosophical disagree-
ments, religious strifes and national rivalries and communal con-
flicts. Advaita can show the way to real harmony and peace.
That is why the Swami was so firmly convinced that the philo-
sophy for our age is Advaita Vedanta. ‘

The greatest concern of the Apostle of Ramakrishna was
for the poor masses of India. Prior to his departure for
America to participate in the Parliament of Religions at Chicago
he had come into direct contact with the appalling poverty of
millions of his countrymen during his pilgrimages all over the
land. His primary motive in proceeding to America was for
finding some remedy which would relieve at least a little of the
suffering he saw in the Indian masses. Yet on seeing the con-
ditions of the Western civilization he was quick to understand
that the West was caught in spiritual drought, which only the
waters of Vedanta could quench. The glowing response to his
compassionate message is well known. India had followed with
great admiration and gratitude the triumphal progress of Swami
Vivekananda’s mission to the West. Not only had he put India
back on the map of world-culture but also he had vindicated
India’s universalistic outlook in religion. Yet the Swami never
forgot the primary purpose of his venture to go West. Thus he
called to his brethern “Come all ye that are poor and down-
trodden! We are one in the name of Ramakrishna!” At the
installation of an image of hjs Master the famous Swami sat
before it and burst forth with a $/oka that is now used daily by
those who worship Ramakrishna.

sthdpakdya ca dharmasya sarvadharma svariipine
avatdravarigthdya Ramakrsnaya te namah

“Salutation to Thee Ramakrsna, the Reinstator of religion, the
embodiment of all Religions, the greatest of all Incarnations”.

In fact the Disciple described his Master as the embodiment
of all Gods and Goddesses Sarvadeva-devi-svaripa. On recalling
the days spent with the Master the disciples could hardly bear
the pangs of physical separation from him but when they re-
membered his teachings they realized that he was eternally
present in their hearts. “It is my opinion that Sri Ramakrishna
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was born to vivify all branches of art and culture in this country”,
Vivekananda observed.

The Swami’s deep intuition as also his observations after
having travelled abroad led him to conclude: “In one nation
political power- is its vitality, as in England, artistic life in another
and so on. In India religious life forms the centre, the key-note
of the whole music of national life. And, therefore, if you
succeed in the atterapt to throw off your religion and take up
either politics or society the result will be that you will become
extinct.”” He continues: “Every man has to make his own choice ;
so has every nation. We made our choice ages ago. And it is
the faith in an immortal Soul. I challenge anyone to give it
up. How can you change your nature?”’ Having experienced
this immortal Soul and governed by a sense of oneness asa
result, he exhorts his fellow-men: <Feel therefore, my would-be
reformers, my would-be patriots | Do you feel that millions and
millions of the descendants of gods and sages have become next
door neighbours of brutes ? Do you feel that millions are starv-
ing today, and millions have been starving for ages ? Do you feel
that ignorance has come over the land as a dark cloud? Does it
make you sleepless?’’ “What our country now wants’’, declared the
Swami, “are muscles of iron and nerves of steel, gigantic wills,
which nothing can resist, which will accomplish their purpose in
any fashion even if it meant going down to the bottom of the
ocean and meeting death face-to-face. That is what we want,
and that can only be created, established, and strengthened by
understanding and realizing the ideal of Advaita, that ideal of
the one-ness of ali”.

Such a heritage we have received through an unbroken line
of sages and seers—the two recent examples being Sri Rama-
krishna and his illustrious disciple Swami Vivekananda. The
Sri Ramakrishna Sabhasra-nama is an invaluable addition to the
Sahasra-nama literature. The recitation of the one thousand
names of the Great Master and an understanding of the signifi-
cance of the names will by themselves constitute an efficacious

spiritual s@dhana.



COMPILER’S INTRODUCTORY NOTE

During the Vivekananda Centenery celebrations in 1963 Prof.
T. A. Bhandarkar, Sahityacharya, was requested to compose a
hymn on Sri Ramakrsna Deva with the help of 108 names collec-
ted from the hymns composed by Swami Vivekananda. Asa
result thereof he composed within a short time a hymn in
Sanskrit verse “ Sri Ramakrsna agtottara nama stotram » which
was published as a booklet along with Bengali translation and
was highly appreciated by all. Actually it was this hymn which
gave us hope and encouragement to collect materials for the long-
wished-for book Sri Ramakrsna-sahasra-nama-stotram. Hence
about 1500 pames depicting the holy life, the divine qualities and
the Leela of the Lord Sri Ramakrspa were collected from Rama-
krsna literature, hymns and songs etc., composed on Him.
Collecting these names as the basic material, Prof. T.A. Bhanda-
rkar M. A. (Double) and Gold Medalist, Sahityacharya and
Prof. P. G. Bandyopadhyaya M. A. (Double) and Gold Medalist,
Chatustirtha and Kavyavisharad, composed ‘Sri Ramakrsna
sahasranama stotram’ in 200 Sanskrit couplets. We are much
indebted to both these Professors. They have performed this
great task with a high degree of devotion and skill. May the
Lord bless them.

Visnu-sahasranama, included in the Mahabharata and
narrated by Bhismadeva, is very old and famous. It is not known
whether any other Sahasranama had been composed earlier. Sri
Sankaracarya wrote the commentary on this Visnusahasranama,
and thus added to its popularity, According to the views of the
scholars, before that Vignpusahasranama was considered as but a
part of the Mahabhdrata and had no circulation of its own.
Later on Siva-Sabasranama and Lalita-Sahasranama etc., came
to be known widely in different parts of India.

The great Lord has been described as the Thousand-footed
etc. Hence it is but natural to attempt to depict the infinite by a
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thousand names. In the traditional Sahasranamas the names
mostly describe the qualities and the greatness of Nirguna Brah-
man! But the special and remarkable feature of Sri Ramakrsna
Sahasranama Stotram is that most of the names narrate and
elucidate the Divine Life, the entire Leela,along with the significant
incidents from the Divine Birth to Nirvana. Also, the need for
this incarnation in this age, His wonderful super-human spiritua’
practices and attainments, novel Ideal for the present age, all
these and many other aspects have been depicted through the
select vocabulary in the shape of ‘Sahasranama’.

As a result this Saghasra-nama-stotram has undoubtedly come
to occupy the place of a melodious andrhymed ‘stitra’ (thread-like
essence) of which the vast Sri Ramakrsna literature is the ex-
planation (Bhdshya). By reading this Sanskrit book the devotees
will be able to meditate upon and understand the significance of
the Holy Incarnation of Lord Sri Ramakrgna.

Those who read or recite this ‘Sahasranama- stotram-even
partially shall be blessed by Sri Thakur and the Holy Mother‘



TRANSLATOR’S PREFACE

I was eight years old when Sri Ramakrsna entered my life.
In 1919 in the room of Satchidananda Sangha, established by
Swami Rajesvarananda, I saw a large-sized portrait of Sri Rama-
krsna installed on a pedestal. At once the portrait captivated
me, and I longed to know about Sri Ramakrspa.

In 19221 joined the Ramakrsna Mission Students’ Home
(Mylapore, Madras) in Form [. That was the year in which
the residential school was started and I completed my high-school
in 1928. In 1924 Pujya Sri Swami Sivanandaji Maharaj (known
as Mahapurusha in the Ramakrgna Math circles,) the second
President of the Order, came on a visit to Madras. When he
came to the Home one day, all of us students of the Home recei-
ved his benign'blessings. On Ekada}i days we, the students, used
to go to the Madras Math in the evening for Rama-nama
Saiikirtanam. One Ekadadi day fell durlng Sri Mahapurshaji
Maharaj's stay in the Math. We did the Sriakirtanam in the hall
on the ground-floor in front of the shrine which is on the first
floor. I received the blessings of Mahapurushaji Maharaj having
been introduced to him by a Swami of the Math. On this occasion
I had the good fortune of receiving initiation from Mahapuru.
shaji. This I received in the Sri Ramakrsna shrine at the Math
itself. The experience is still vivid in my memory: the vener-
able and gracious direct disciple of Sri Ramakrsna seated in the
shrine in a mood of exultation imparting the mantra to me who
was just a stripling, and making me repeat it after him.
Thereafter, every day 1 used to go to the Math to pay my
respects to him and receive his blessings.

In 1927 1 received a copy of the newly published life of
Sri Ramakrgpa with a foreword by Mahatma Gandhi sent by a
Swami from the Belur Math. I started reading it every morning
from four-thirty to six, seated in the front veranda of the
shrine in the Ramakrspa Students’ Home (Mylapore, Madras)
and did not stop till I completed reading it, which took me
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nearly three months, During the entire period I had a strong
feeling that I was living in a new world surcharged with holi-
ness and sanctity. In the summer of 1928 I spent nearly a month
in Calcutta, visiting everyday the Belur Math and spending the
whole day there, paying obeisance to Sri Mahapurushaji Maharaj
and the other direct disciples who were living then. I visited
every place in and around Calcutta connected with the life of
Sri Ramakrgpa. The Dakginesvar Temple was of course the
place which attracted me quite often. I had the unique privilege
of meeting ‘M’, the one who recorded the conversations which
sddhakas had with Sri Ramakrspa and which was published
later on under the title “The Gospel of Sri Ramakrsna”. 1 went
and saw also the house in which Swami Vivekananda as
Narendranath Datta had lived, and met one of his brothers.
All this experience was made possible because of Sri Maha-
purushaji’s affection for me.

It is difficult to comment on the one-thousand names of a
Great Master of this age. There are apparent contradictions.
Many Names need clarifications by comments but for want of
space I could not do that. Each Name depicts one special
characteristic of Sri Ramakrsna whose life was a mysterious
manifestation of the seemingly contradictory ideas, especially of
the different religions. Sri Ramakrsna, born as a Hindu Brahmin
practised Islam, Christianity and other religions in order to
demonstrate the unity of religions. )

Name number nine-hundred and fifty is Svikrtanekasadguruh
which means “He accepted many good preceptors as his gurus.”
Sri Ramakrgna accepted many gurus although the usual practice
for one is to regard oneself as the disciple of only one guru.
The reason why Sri Ramakrspa accepted several gurus is
that he wanted to practise the different faiths in a single life. It
was possible tor Him alone, He being an avar@ra, to realize the
highest ideal within a short period. Generally for sadhakas to
attain perfection through one discipline takes many lives. But in
the case of Sri Ramakrsna he realized Brahman through various
religions within a few days. This is a unique example in the
history of religion all over the world. This one aspect is enough
to indicate that He was an Avatd@ra varistha.
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I have written the above paragraphs in order to give the
reader an idea of the spirit in which I have undertaken to render
into English Sri Ramakysna Sahasranama at the behest of Swami
Apurvananda, the compiler of the book. During the period I
was writing the translation with the ecommentary I had the
feeling that I was re-living the experience 1 had while 1 read the
life in 1927. I am grateful to Swami Aptrvananda for giving me
this unique privilege. And I am happy that the Ramakrishna
Math in Madras is sponsoring the publication of this translation.

Madras 18th May 1979. T. M. P. Mahadevan
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SRI RAMAKRISHNA
SAHASRA-NAMA-STOTRAM
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Om yam vaipsava vigmumzdd/garanti
Saival Sivarr buddhamathapi bauddhah
tirtharka em jainajana mahantam
tam ramakyrspam paramam namamah

He who is described as Vishnu by the Vaishnavas,
as Siva by the Saivas, as Buddha by the Buddhists
and as Tirthankara by the Jainas, that great and sup-
reme Ramakrishna we bow to.

Purport: The first ten verses are in the nature of Invocation
and Introduction to the &ri Ramakrsna-Sahasra-Nama-Sto-
tram. In the first verse obeisance to Sri Ramakrgsna is offered
identifying him with the God-head of the different religions and
the Great Ones of the various faichs. He is Vigsnpu of the Vaigpa-
vas, Siva of the Saivas, Buddha of the Buddhists, Tirthasnkara
of the Jains, and so on.
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2 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

ameydyatimaydya jidtalokaya te namah
sarvayfidya susattvayavijiataya hi te namah

To Thee who art unknowable, transcendent of
Maya and who knowest all the worlds, this obeisance.
To Thee who art omniscient, supremely good and un-
understandable may indeed this obeisance be.

Purport: Sri Ramakrsna appeared from the highest
Reality which is Brahman. As Brahman he is not an object which
is known through means of knowledge. He is beyond Maya..
He knows all the worlds, earth, etc. He is omniscient. His
nature is pure Sartva. He is beyond empirical knowledge.

RFA FIRTATATAN GHATA |
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lokanam karyasiddhyarthamajayapi sujanmane
nirgunayapi devaya gunayukiaya te namah

Although unborn Thou didst take birth, as it
were, in order that the peoples of the world may
achieve their ends. Although without attributes Thou
seemest to be united to auspicious attributes. To Thee
that art divine may this obeisance be.

Purport: The mysiery of Avorara isstated by Lord Krsna
in the Bhagavadgita (iv,6) thus: <“Though I am unborn, of im-
perishable nature, and though I am the Lord of all beings, yet
ruling over My own nature, I am born by My own Maya.”

Acarya Sankara in his commentary on this statement of
Lord Krgna says as follows: I appear to be born and embodi-
¢d through My own Mayd but not in reality.”



SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 3

qqAY qI=A [OgE qsEd |
F3AT [uwmmi qEgEE J oA 1Ll

prasanndya prapannandrm nirihdaya tapasyate
ayandya viraganar saccitsukhaya te namah

Thou art pleased with those who surrender theni-
selves to Thee; Thou art free from all desires; Thou art
austere, the model for those who are free from attach-
ments; Thou art Existence, Consciousness, Happiness;
to Thee this obeisance.

Parport: Brahman is described as Existence-Consciousness-
Bliss (Sat-cit-dnanda). Sri Ramakrsna as we said above is the
same as Brahman. He appeared in this world in order to enable
mankind to progress on the spiritual path. He did this both by
precept and practice. Austerity and dispassion are the essential
constituents of spirituality. Sri Ramakrsna’s life was austere
and completely free from passion.

aW WEA IZT AW TFaT T |
T AT AEgwE § A s

namah $udlaya buddhdaya namaj suddhatar@ya ca
namo buddhitarayatha nityamuktaya te namah

Obeisance to Thee that art pure, obeisance to
Thee that art awakened, obeisance to Thee that art
supremely pure and supremely awakened.

Purport: ‘Pure’ and ‘supremely pure’, ‘awakened’ and
ssupremely awakened’ imply that there could be nothing purer
and more awakened than Sri Ramakrsna, the eternal Self.
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Mukti or Mokga is only another name for the Self. It is ever
and eternally released. Compare the names that occur in the
Satarudriya <Sivaya, Sivataraya ca.”’

FARARHE AHAARIRA |
ydgegfEy § dag q a9 gl

karmadiyogamarganam samanvayavidhayine
dharmadvandvanihantre vai sarvesvaraya te namah

Thou art the one who has harmonized the various
paths like Karma-yoga etc, Thou destroyest the pairs
of opposites, Dharma and Adharma, etc. Thou art the
Lord of all. To Thee this obeisance.

Purport: The various paths to the ultimate Reality are not
contradictory to one another. Sri Ramakrgpa showed that
these paths are harmoniously related. He is the Supreme Lord
who is beyond the pairs of opposites which constitute the world
of phenomena,

fiialrags 93 qAFIETARE |
wW & waEwgaaei adaag o)
qfimai afest & qdEFaEERy |
whiAFIgEeia e agaq e

vibhorndmasahasram tad ramaekyrsnavatarajam
rahasyam hi rahasyanamuitamanar tathottamam
pavitranarm pavitram vai sarvasantdpaharakarm
bhaktairvivekapramukhairdyotitam kila margalam
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The one thousand names relating to the all-perva-
ding Ramakrishna Avatara are the secret, verily, of all
secrets and likewise the greatest of all that are great,
It is indeed the purest of all that is pure; it removes
all sufferings; it was sung by devotees headed by
Vivekananda; indeed it is auspicious.

Purport: The recitation of the onethousand names of Sri
" Ramakrsna constitutes the potent means for spiritual realiza-
tion. Compare the statements in the Vispu-Sahasranama-Stotram
s Pavitr@nam pavitram yo margald@. am ca mangalam”.

qUTEIR 07 NFTEITIEY |
A qdAEAl A QRS 1k

manahsantikaram punyam moksamargapravartakam
procyate sarvalokanaim mohanasaya nirmalam

The Sahasra-nama brings peace to one’s mind, it
is meritorious; it shows the way to release; it is now
stated in order that all people will be free from delu-
sion and become pure.

Purport: The §ri Ramakrspa-Sahasra-Nama is the means
to attain peace. It is meritorious and sets the aspirant on the
path to release and freedom from delusion.

()
marEgRfAsnuITgTRug: |
agesafRin gguaRaganm: 1gell

gayadhamaprabhorvignorattamanusavigrahah
mangaldhavanibhih Sankhairaveditasubhagamah
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The all-pervading Vishnu who is the presiding
deity of Gayakshetra took the human form. His auspi-
cious birth was announced by auspicious sounds made
by conches.

Purport : Here the reference is made to the visit of Kshudiram
to the sacred place of pilgrimage, Gaya and his divine vision
there which preceded the birth of the Great Master. In 1835 8ri
Ramakrsna’s father, Kshudiram Chattopadhyaya, went on a pil-
grimage to the holy place Gaya. After offering Pinda (oblation),
that night he saw in a dream the figure of Vignpu in all His
splendour, telling him that He was pleased with his devotion
and that He would be born as his son. After this event, in
due course, Sri Ramakrsna was born.

(-
T NEIEA el S |

£

UAF M TFE A AR 1310

gadadharo gadaisca dulalah sa priyottamah
ramakrsna iti khyato balye svajanalandhavaih

1. M Gadadharah.

Comments: Sri Ramakrgna was given the name Sambhu-
Chandra after the zodiacal sign at the time of his birth, but his
father Kshudiram named him Gadadhara because of the wonderful
experience he had at Gaya.

Another explanation of the name which Sri Ramakssna
himself gave is found in the life-story of Swami Advaitananda:
During his last illness the Swami had a vision of Sri Ramakrsna.
He saw the Master appearing before him with Gada (club) in
hand. Amazed at this sight Advaitananda exclaimed: “How is it
that you have come with Gada in hand.” 8ri Ramakrsna ans-
wered ““In this age I have appeared in this form.”” This means
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with the help of the Gada he will destroy irreligion from this
world.

2. NG Gadail.

Comments: This is the name of Gadadhara turned into a
pet-name.

3. g@&I& Dulalaj, He is supremely dear.
Comments: He was the beloved of the village.

4, UHFS: Ramakrsnah.

Comments: This is the name by which ke was known to
the world.

Purport: The Schasra-n@ma begins with this verse. In it
there are four names mentioned. Thus was he well known in
his childhood to his people and relations.

gRuAEs Tw RARGFOFT: |
RACAA TURC RAIFT AR 1g1l
ksudiramatmajo balah kaméarapukurodbhaval
sarvepsito vardkarah koinala@ngo vibhiitiman
S. gﬁﬂﬂliqlﬂt Ksudiramdatmajah, He was born
as a son of Kshudiram Chattopadhyaya.

6. q@: Balah. He was of child-like nature.

7. %lﬂ]{g@ﬁ?q: Kamarapukurodbhavah. He was
born in the village of Kamarpukur.

Comments: The group of villages Kamarpukur, Sripur and
Mukundapur —which generally go under the name of Kamarpu-
kur, on account of the relative importance of this village over the
other two—is situated in the north-western promontory of the
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Hooghly district where it juts out into the adjacent districts of
Bankura and Midnapore. The villages of Bengal hundred years
ago presented quite a different aspect from what they do today,
At that time Kamarpukur was a flourishing village. It was well
known to the people of the other parts of Bengal because of its
being situated on the road to the holy place of Puri.

8. qqitma: Sarvepsitah. He was liked by all.

Comments: In his childhood the women from the village
used to go to Kshudiram’s house quite often merely to have a look
at this wonder-child. There are many instances related in the
Lila-prasariga (Sri Ramakrishna the Great Master) as to how the
small child attracted people from far and wide to visit him,

9. U Varakarah. He was of beautiful form.

10. Eﬁ]qm?r: Komalangah. He was endowed with
fine limbs.

11. ﬁ&ﬁ!‘lﬁ[ Vibhiatiman. He was covered with
ashes.

Comments : Kshudiram’s house consisted of two cottages
with two sheds attached. In one of the sheds a paddy-husking
machine was kept as also an oven for boiling paddy. This shed
was chosen as the lying-in room, It was here that on the 18th of
February 1836 Sri Ramakrgna was born to Chandra Devi at
five-fifteen a.m. Chandra’s blacksmith neighbour Dhani was in
attendance. After giving the necessary assistance to the mother
she turned to see where the baby was because it was not in the
place where she had placed it. The baby had slipped into the
oven and was lying there half-covered with ashes. This predicted
the all-renouncing nature of the Master. He renounced Kama
and Kaficana (lust and gold) completely.

Purport: This verse contains names from five to eleven.
Mention is made of Sr1 Ramakrgpa’s father, of the child-like
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nature of the Master which he retained till the end of his life, of
the village where he was born, of his endearing nature and
handsomeness and also of the spirit of renunciation which was to
manifest in him in its complete form,

farsiamaTadtanEEE |
SEEIRUETEC G P RRILEIE CIE TR
smitadharo’khilapremyativamadhuramohanah
sadbrahmanakulodbhiitah piytisaversinamabhak
12. fuaqe smitadharah. One with a smile on
his lips.

Comments: No one who has looked at Sri Ramakrspa’s
photograph will have missed the sweet smile which is but the
expression of his inner bliss.

13. siRg@udt Akhilapremi. Lover of all.

Comments: To Sri Ramakrspa the entire world.was the
expression of the Divine Mother. He looked upon all as the
same. To him there was nothing hateful or ugly.

14, agEngas Arivamadhura-mohanak. One
who was extermely sweet and charming.

Comments: He had a fascinating appearance. At one time
during his Sa@dhara his body shone like burnished gold and he
prayed to the Mother Divine to take away this brilliance. He
wanted to avoid curious crowds milling around him.

15. H{ﬂlg{ﬂ@é‘]{\lﬁ: Sadbrahmana-kulodbhiiiah
He was born in a family of good Brahmins.

Comments: The ancestors of Sri Ramakrgna were known
for their piety and good conduct. His ancestral home was Derey-
pore. A tyrannical landlord of that village had asked Kshudiram
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to give a false evidence in a court case. Kshudiram refused to
oblige him, And so he had to migrate to Kamarpukur where he
was given asylum by a friend of his boyhood days. Kshudiram
lived peacefully in his new habitation. His spiritual exercises
became more and more intense and he was respected by all in the
village for his devotion and straightforward conduct. Chandra
Devi was equally pious and even on the day on which she was
expecting the birth of Sri Ramakrgna she helpedin the worship
of the family deity Raghuvir (Ramachandra) by preparing cook-
ed food to be offered to the deity. Kshudirim the father was
also greatly pious. He was punctilious in performing the daily
worship of Raghuvir. Just before passing away in-the year 1843
he uttered the name Raghuvir thrice. Of such parents and in
such an ideal Brahmin family was Sri Ramakrgna born,

16. lﬁ{q‘-fﬁﬂmﬂﬂi Piyasavarsi-namablhak. One
who had a name which showered ambrosia.

Purport: In this verse there are the names, twelve to
sixteen. There is reference to the Master’s inner bliss expressing
itself always in a natural smile, to his extremely fascinating form,
to his noble parentage and to his immortal name.

Satraaadt FgEegaiEE: |
TENATIERSE NEASETIARIGAIT 1921
Janacittasamakarsi matrcandramanipriyah
dhatridhaniprapiijyo’sau balye’pyadbhutakirtiman
17. E[Flﬁ[ﬂ'ﬂqﬁiq'f Janacittasamakargsi. The one
who fascinates the minds of people.

Comments: People were attracted by Gadadhara. Once
one saw him one wanted to see him often.

18. qrqq:;;qfﬁ]i“?{q ¢ Matr-candramani-priyah. He
was dear to his mother Chandramani.



SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 11

Comments: The mother had many supernormal experiences.
One day when she took the child on her lap he was very heavy.
Another day he was light as a feather. Candra-Devi was sure that
Divinity had chosen her as mother.

19. %»:nsﬁ'-a'ﬁ-m{\im Dhatri-dhani-prapiijyah. He
was worshipped by his nurse Dhani.

Comments: Gadadhara was invested with the sacred thread
when he was nine years old. His father had by then passed away.
His eldest brother Ramkumar performed the cermony. After
Upanayana it is the custom for the initiated boy to take alms from
a relation or from one of equal status, but Gadadhara took his
first alms from his nurse Dhani who belonged to the class of
blacksmiths. This he did in order to keep a promise which he
had made to her.

20. JFITARIAATT  Adbhuta-kirtiman. Even as a
child he was praised for supernormal manifestations,

Purport: Names seventeen to twenty. Here the endearing
nature and supernatural character of Sri Ramakrgna are
referred to. He was dear to his mother, he fascinated everyone
and his supernormal prowess became well known in that part of
the country.

AU RAgHITINEH |
wadgRdnl fgsTwiEes: 1.l

madhuksarasvarala@po vibhulilasugayakah
sarvadharmasumarmajno vidvaijalpavikhandakah:

21. Q@RI Moadhuksarasvaralapalh. His
voice was as sweet as honey.
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22. ﬁg@ﬁ'i&lgﬂmw Vibhulilasugayakah. He used
to sing hymns in praise of the sports of the all-
pervading Lord.

23. {ﬁﬁﬁgﬂﬁif: Sarvadharmasumarmajiah. He
knew the inner secret of all religions,

Comments: One of Sri Ramakrgpa’s main missions was to
show the unity of all religions.

24. FEsa=TR@ER: Vidvajjalpavikhapdakah, He
dispelled the futile objections of learned pandits.

Comments: Once in his village in the house of a zamindar
there was a discussion among pandits. The boy Gadadhara who
happened tobe there gave the solution to their problem and
thereby astonished them all.

Purport: Sri Ramakrgpa had a sweet voice: enthralling
music came to him naturally. His main stress was on the harmony
of religions and he made even the pandits realize that the Truth

was beyond logical quibbling.
o

YRS wadzaafig |
FARARATRREATEARTEE: 198

vedapathavihino’pi paramavedatattvavit
sucarupratimakarascitrankanavisaradah

25. %(qqlaﬁté’r:{: Vedapathavihinah. He was devoid
of the study of the Veda.

Comments: Sri Ramakrgpa did not go to any Vedic school
or study the Veda formally under any preceptor.

26. q{lﬁqeﬁqﬁﬁ( Paramavedatativavit. Yet he was
the supreme knower of the truth of the Veda.
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Comments: He realized the goal setin the Veda through
intuition. It seemed as though he made his advent into this world
in order to show that the purport of the Veda is Brahman-
experience and not mere study.

27. gamqf&qram{: Sucarupratimakarah. He was
skilled in making fine images.

Comments: He learnt from the potters the art of moulding

images of gods and goddesses and then made excellent ones at
home.

28. ﬁﬁ]‘ﬁaﬁm{q: Citrankanavisaradah. He was
an expert in painting pictures.

Comments: Painting fine pictures was one of his favourite
pastimes.

Purport: Names twenty-five to twenty-eight. Sri Rama-
krsna has been described as Vedamurti. Without any formal
study of the Veda he knew the supreme purport of the Veda. He
had a natural inclination towards the fine arts, He had the ability
to make fine images and colourful paintings.

afaagdiag THergIiE: |
At Mg FIshaam 199l

abhinaycpaturdhiman grhitabahubhiimikah
rangarasapriyah Sriman nrtyagitaparayanal

29. AfNATYT: Abhinayapatup. He had a genius
for acting.

Comments: In those days dramatic troupes used to enact
religious and mythological plays in the villages. Sri Ramakrspa
as a boy never missed those performances. He watched them
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closely, especially the poses and gestures. Often as a pastime he
would repeat such dramas before his friends almost verbatim.
Such was his wonderful ability of remembering by heart what he
had heard only once.

30. aﬁtni[ Dhiman. He was inteliigent.

31. qﬁangﬁﬁi: Grhitabahubhumikah. He was
skilled in enacting various roles.

Comments : Everyone was greatly impressed at the wonderful
intelligence and memory of the boy.

32. {i’-ﬂ({fi{q: Rangarasapriyah. He was fond of
wit and humour.

33. o{iqI Sriman. He was endowed with aus-
piciousness.

Comments: He was auspicious to look at.

34. EEZI-TﬁE{-q{WUI: Nrtya-gita-parayanah. He
was a lover of dance and song.

Comments: For instance he used to enact with the other
village friends the sports of Krgna in Brindavan and the height
of dramatic effect would be reached when he himself sang the
pastoral songs.

Purport: Names twenty-nine to thirty-four. Sri Rama-
krgpa’s histrionic talents are referred to here. He could express
correctly appropriate moods through gestures and poses. Enact-
ing along with his friends the soul moving sports of Sri Krsna
was his favourite pastime, He could dance and sing with super-
normal excellence
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Q|
FETATAMSAT FZATAATAD: |
A fsgEifmagiaasa: e

mukhavadyapravipo’sau suddhatdlaiayasrayah
pikatimuralivinasamuditasvaradhvanih

35. g@E{lEMEﬁﬂT: mukhavadyapravinah He was a

great expert in producing sounds of instrumental
music simply with his mouth.

36. YEANSBANAT:  Suddhatalalayasrayah. He

was a repository of the knowledge of correct musical
measures and rhythms.

37. Awis-ge-fmagiameal: pikali-murali-
vinasamudita-swaradhvanip. His voice was as sweet
as the combined notes of the cuckoo, bee, . flute and
Vina.

Purport: Names thirty-five to thirty-seven. These names
refer, further, to the aesthetic skill of Sri Ramakrsna. He had
a melodious voice and superb knowledge of rhythm.

o
gaEIRmdt 3 qHEEIRaE: |
UAIRFAFISIYT AGSFRATA 1122

ramaripavibhavi vai ramabhangrpradarsakah
ramavikalakanthayuk carucandranibh@nanah

38 &Rt Ramarapavibhavi. He adopted

the mode, dress, etc., of women,
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Comments: He identified himself with femininity, while
practising madhura-bhava.

39 (rqu\gqqﬁasz Ramabhargipradarsakah. He
could show naturally the gestures and postures of
women.

40 {[HIS&%G{W&% Ramavikalakapthayuk. He
was endowed with the sweet voice of women.

41 qw;:{:;ﬁ{qrq:[: Carucandranibhananah. His
face was like the beautiful moon.

Purport: Names thirty-eight to forty-one. The names here
relate to the feminine aspect manifested in the Great Master.
Especially while practising the madiura bhigva he expressed com-
pletely the demeanour, dress, voice etc., of a beautiful woman.

A AT AT HAHTR |
AR AFrfAEIA ARG IR0l

madhuryamanditasesabalyalilasamapakah
Srutidharo mahadhimanjanani janakapriyah

42 qrgaRieaRNTRadiQEaT®:  Madhurya-
manditasesa - balyalila - samapakah. He completed
various kinds of childhood sports (/i/@d) which were
full of sweet religious fervour.

Comments: For instance Sri Ramakrsna as Gadadhara
would act the role of Sri Krsna with a garland round his neck
and flute at his lips; or even playing the part of Radhika, would
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represent in a poignant manner her separation from Krgna. Sri
Ramakrsna would fall into frequent trances while enacting
those roles, being overwhelmed with emotion.

43. yfaut Srwidharah. What he once heard he
would hold fast in memory.

Comments: He had the gift of even verbal memory.

44, qgtﬁmq Mahadhiman. He was greatly intel-
ligent.

45. FAA-IIF-qT  Janani-jancka-priyah. He was
dear to his mother and father.

Comments: He was the darling of his parents.

Purport: Sri Ramakrgna as Gadadhara transformed the

village of Kamarpukur into a divine abode by his holy sports. He

had prodigious memory and great intelligence. He was the
beloved of his parents.

REgaEm=e A3 |
afegar giegar g0 RaFERgmEEe 1R

visuddhabrahmanacarah sarvadaivagunakarah
nandito vandito devah pinakibhiimikadharah

46. ﬁ@gﬂlaﬂﬂﬁi(: Visuddhab: ahimanacarah. He

followed the practices and habits of pure orthodox
Brahmins.

Comments: An instance may here be given. When he
joined his elder brother at the Dakginesvar temple and began to
live there with him, he refused to take food offered in the temple.
And at the suggestion from his brother he cooked his own food
on the banks of the Ganges. But this he got over very soon
afterwards.
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47. q&éqgunq;{: Survadaivagupakarah. He was
a treasure-house of all divine qualities

o~

48. dfega: Nanditah. He was (always) blissful,
50. gfga: Vandital. He was worshipped (by all)

50. &:a[: Devah. He was luminous as a god
(deva).

51. ﬁmﬁﬁqﬁﬁam: Pinakibhamikadharah. He

played the role of Lord Siva in a dramatic perfor-
mance on a Sivaratri night.

Comments: On a Siva-ratri night in Kamarpukur a perfor-
mance by a country troupe was arranged to take place in the
house of one Sita Nath Pyne. The theme was one of the
legends relating to Siva. At the last moment the actor who was
to play the role of Siva fell ill. The people of the village
approached Gadadhara to act as a substitute. At first he refused
because he was engaged in performing pija to Siva. But he was
persuaded by bis friends to agree to their request on the ground
that while playing the role of Siva he would constantly be
meditating on Siva. Gadadhara was taken to the green-room
and dressed up like Siva. His mind was so absorbed in Siva that
he lost worldly consciousness and he appeared on the stage in this
condition. The audience thought that this was part of the play,
but Gadadhara as Siva stood motionless and without ordinary
consciousness, The play had to be stopped and he was taken to
his house where he regained consciousness only in the next
morning. Such trances became more frequent subsequently.

Purport : Names forty-six to fifty-one. He did not volunt-
arily break away from orthodoxy. But when the right time came,
orthodox and formal habits fell away from him. He embodied in
himself the essence of all the divinities, He was always immersed
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in the supreme bliss. He was adored by all. When he meditated
on or played the role of any divine manifestation, for instance
Siva, he became completely identified therewith.

@

Q -
QARZAE: WIGHIAZAT |
FTARAAET QIR 13
darsakahrdayanandah saksammwdriamahe$varah
jatasivamayavesalh Sivabhavasamadhiman
52. qﬁmgqqm:g: DarSaka-hrdayanandah. He
was a source of joy to the hearts of those who saw
him.
53. IFYIITAL Saksan-mirtamahesvarah,
His form was exactly like that of Mahe$vara.

Comments : This refers specially to the dramatic perfor-
mance in the role of Siva on a Sivaratri night.

54. STARAAAAY: Jata-sivamayavesah. He had
identified or merged himself with Siva (completely).

55. R[Em‘fqmnﬁ?(qiq Sivabhavasamadhiman. He
was in samdadhi through continued meditation on
Siva.

Purport : Names fifty-two to fifty-five. Through him Lord
Siva became manifest in a complete manner. Those who looked
at him became filled with bliss.

FAMATAR G ATRT: |
FITRITAM: FIAGTeas 1IR3
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sarvagramajanamodascandramanitaniidbhavah
kamarapukurapranah suvenibaddhakuntaloh

56. IUWEKANE:  Sarvagramajanamodah. He
was a source of joy to all the people in the village.

57. a:;wﬁramar: Candramani-taniidbhavah. He
was born of Candra-mani-devi.

58. HMAYFN: Kamarapukura-pranah. He
was the very life of Kamarpukur.

59. gavfiaggeas: Suvenibaddhakuntalah. He had

hair which used to be arranged to hang in a beautiful
lock.

Purport: Names fifty-six to fifty-nine. These names refer
to the birth of Gadadhara from Candramani as the Divine Child
who endeared himself to all the inhabitants of Kamarpukur
village. He was the cynosure of the entire place.

FINARISTAN FATQUIT |
geigdafia qEedzagag: (ke

kvacittyaktakulacarah satyavrataparayanah
dhanigrhitabhiksanno dhairisnehavasamvadah

60. qqﬁiﬁwﬁ]{: Kvacit-tyakta-kulacarah.
In one case he gave up the family custom.

Comments: This was when he received his first alms after
upanayana from the hands of Dhani, the blacksmith woman.

6l. QAAAYIW: Satyavrata-parayanah. He was
steadfast in observing the vow of truth.
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62 ‘&‘{Fﬁ'qﬁafi[g{rq: Dhanigrlita-bhiksannah. He
received alms from Dhani.

63. qrsﬁﬁng{ﬁq: Dlatri-snehavasemvadah. He

promised to take the first alms from Dhani, who acted

as midwife at his birth and as nurse, out of attach-
ment to her.

Purport: Names sixty to sixty-three. These names refer to
Sri Ramakrsna’s nature of not making the distinctions of high
and low and his nature of remaining steadfast to Truth under
all circumstances. This is exemplified by his tender behaviour
towards Dhani the blacksmith weman who served as his nurse.

YRTHatmiEaasE |
fafmdnsr gawmzaEa: 1)

devigrhitanaivedyascinudbhinnasvariipakah
cinumistannasambhokta cinubhaktikriarcanah

64. i‘é}qﬁaﬁ%ﬂ: Devigrhita-naivedyah. The
Mother Goddess accepted his food-offering.
Comments : Sri Ramakrspa, when he offered naivedya to

the goddess (at Dakshineswar Temple), used to see a light

emanating from the eyes of the Divine Mother and touch the
offerings.

65. ﬁﬁfﬁﬂ-{ﬂ(&qm: Cintidbhinna-svarupakah. He
revealed his real nature to Cinu who was a great
devotee of his in the village.

66. ﬁgﬁglﬂﬁﬁ\ﬁﬂl Cinumistanna-sambhoktd.He
ate sweets offered by Cinu.
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67. ﬁgﬂﬁﬁ’{:&{lﬁﬁ: Cinubhakiikrtarcanah. He
was worshipped with devotion by Cinu.

Comments : Cinu, a person of low caste in the village
recognized in (Child) 5ri Ramakrgna an avarara of Sri Gauranga.

Purport : Names sixty-four to sixty seven. When Sri
Riamakrsna offered cooked food to the image of the Goddess,
the Goddess accepted it and showed evidence thereof. In the
village of Kamarpukur there was one Cinu who was greatly
devoted to him and saw in him an gavatgra of Lord Gauranga
(Caitanya).

]

weRIfaRegreans: grEmugIia: |
TWIAAGRN QIAAREIER: 118

bhaktarcitapadambhejah sakhamrgasupijitah
smrtatretayugdacadro raghavabhinnariipakah

68. H?Elf‘%{aqqltﬁ\]a: Bhaktarcita-padambhojah.
His lotus-feet were worshipped by devotees.

69. JEEIfA: Sakkamrga-suptijitah.  He
was devoutly worshipped by a monkey (believed to
be Hanuman).

Comments : One day a big monkey jumped down from
a nearby tree, approached Sri Ramakrsna, fell at his feet and
with folded hands asked for his blessings. Remembering his
previous incarnation as Sri Rama, the Master placed his hands
on Hanuman’s head and gave blessing. (This is according to
Sri Ramakrishna Punthi).

70. TIANGRAW:  Swirtatretayugacarah.  He
remembered his doing in the Treta=yuga (as Sri
Rama).
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71. UFAHAEIR: Raghavabhinnariupckah. His

form was non-different from that of Raghava (Sri
Rama).

Purport : Names sixty-eight to seventy-one. . As agvatdra-
varistha, Sri Ramakrsna was worshipped by his devotees.
Reference is made here to an incident where a monkey (i. e.
Hanuman) descended from a tree and offered worship to Sri
Ramakrsna who himself remembered his own previous avatdra
as Sri Rama in the Trtea-age.

yAtamagarnd SiRwmafRatsa: |
FEAFRIAAE AHAIHYSSAS: |1\

dhanibhaktyarcanadl:aro jatimanavivarjitah
Suddhabhaktidhanagrahi premanandasamujjvalah

72. GANFHATAIR: Dhanibhaktyarcanadharanh.
He was adored with great devotion by Dhani.

73. FfaARataa: Jarimanavi varjitah. He was
absolutely devoid of pride of caste.

74. AZACKIANE Suddhabhaktidhanagrahi. He
accepted only the wealth of pure devotion.

75. QUIA-GAYSSA®: Premdnanda-samujjvalah.
He was luminous with love and bliss.

Purport: Names seventy-two to seventy-five. The devotion
of the blacksmith woman Dhani is again referred to here. The
Master’s acceptance of that devotion shows that he did not have
even the least trace of caste pride. Wealth had no attraction for
him. What captivated him was pure devotion. Love and bliss
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which are characteristic of Godhead emanated from him and

enveloped the world.
o

RagsEaFe: FugsfRarat |
TGN TTTNEAHT R

pitrptjasamakrstah premapulakitantarah
jataraghuvaraveso raghavamalyabhiuisitah

76. WIISANIFL:  Pirrpaja-samakrstah. He
was greatly drawn to the worship of his father.

Comments: His father died in 1843. After Gadadhara was
imnvested with the sacred thread in 1845, he was permitted to
worship the family deity Raghuvira whom, he knew, his father
had been worshipping with great devotion. Gadadhara did not
look upon the image as a piece of stone but as the embodiment of
God Himself, the Creator, Preserver and Destroyer of the world.
He would spend hours, worshipping and meditating, The result
was that his mind reached a high level of conscicusness. At such
times, he used to experience various visions.

71. AMGSRRAGU Premapulakitantarap. His in-
side was thrilled with God-love.

78. Eﬂﬂlﬂaﬂﬁ!{l: Jataraghuvaravesah. He was
possessed of the Spirit of Raghuvira.

Comment: One day as his father was worshipping the family
deity Raghuvira a manifestation of Raghuvira appeared in
Ramakrsna’s body.

79. Uﬂ'q‘ﬂ?m{ﬁﬂ3 Raghava-malya-bhisirah. He
was adorned with the garland meant of Raghuvira.

Comments: On the occasion mentioned above, he wore
Raghuvira’s garland round his neck. When Khudiram, his
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father, woke up from his meditation he saw his son in that
condition and was greatly overjoyed. (This is according to Sri
Ramakrishna Punthi.)

Purport: Names seventy-six to seventy-nine. The identity
of Sri Ramakrsna with Sri Rama is further referred to here. The
family deity Sri Ramacandra was worshipped by Khudiram and
after him by Gadadhara. The identity was revealed to the father
on occasions during the worship.

FAIFAQRASE: qw qEagya |
g 981 Regognaiya: e

kalakalapanisnatah saralah saumyadarsanah
paramasundarah prestho divyalaksinalaksitah

80. FWIF@MMASNE: Kalakalapa-nisnatah. He
had expertise in a variety of fine arts.

81. Q& Saralah. He was upright and simple.

82. lﬁtqqﬁ[:{: Saumyadarsanah. He was comely
to look at.

83. QU@L Paramasundarah. He was supre-
mely beautiful.

84. UF: Presthah. The most beloved.

85. fiaqaa{maf?}{a: Div)/'a-lak.sana-lak,sitab. He
was endowed with divine characteristics.

Purport: Names eighty to eighty-five. These names refer
to the aesthetic nature of Sri Ramakrsnpa, his simplicity, endearing
character, supreme beauty, plenitude of love, all of which are
divine qualities,

o
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diftgafisad Sergaf: @a |
TEATATARGR: W H-ATTE 11300

tirthikrta-nijagramo janmabhiuisevadhih svayam
pujyabhedasamapannah svanghrinyastopacarakah

86. Eﬁﬂ'f@’iﬁﬁmq: Tirthikrta-nijagramah. He
sanctified his native village.

87. a:m@qf'é(: Janmabhtuisevadhih, He was a
gem of the place of his birth.

88. ISINCAAR: Pijyabhedasamapannaph. He
attained complete non-difference from the deity he
worshipped.

89. HiE-IRNGHIER: Svanghri-nyastopucarakap.
He offered materials of worship to his own feet.
Comment: At Dakginesvar where he officiated as the priest

of Mother Kali, he would see the Mother in himself and offer
materials of worship to himself instead of to the image.

Purport: Names eighty-six to eighty-nine. Hallowed be-
came the village Kamarpukur by the advent of Sri Ramakrsna
there. In the higher reaches of devotion the difference between
the devotee and the deity breaks down. Sri Ramakrgpa, in his
worship of Kali, demonstrated this truth,

apfendzara: qdggafia: |
AAFQICNT: FUSSEFAE: 13211

abhistaparsaduvratah parsaduvrrdapijitah
navakalebarasrisah krsnalilaprakasakah
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99, mﬂgqﬁqara: Abhista-parsada-vratah. He
was very earnestly desired by "attendants (parshada
devotee) who sought him for fulfilling their wishes.

91. edgTqANA: Parsada-vrndapijitah. He was
worshipped by a group of attendants (parshada).

92. ?{Em%quﬁ’.i[: Nuavakalebarasrisah. He bore
the nature and form of Narayana.

93. FUAF-THRAR: Krsna-lila-prakasakah. He
manifested the sports of 8ri Krsna.

Purport: Names ninenty to ninety-three. Whenan avatara
is born the attendant gods are also born with him. They render
service to him and worship him. Reference is made to Sri

Ramakrsna as the avardra of Narayana who manifested himself
in an earlier age as Sri Krgpa.

fantsEmsa arERmaRa |
ATEAASTEET NIRRT 3R
nisargalokanonmatto bhavarasiprapurital

meghambarabalakddrk balyascsasamadhiman

94. iﬁ}ﬂﬂf@%{;:ﬂﬂ: Nisargalokanonmattah.
Observing natural beauty, he was lost in it.

95. ﬂﬁ(lﬁlﬁ‘{ﬁﬁz Bhavarasi-prapuritah He was
filled with devotional feelings (bhavas).

96. AAFAABIHITE Meghambarabalakadrk. He
saw a fleet of cranes flying across a cloud.

Comments: He himself has described the first oecasion at
the age of six or seven on which he lost earthly consciousness.
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“I went along & narrow path separating the paddy-fields. I had
with me some puffed rice in a basket. Looking up at the sky
while eating puffed rice, I saw a beautiful sombre thunder-clould.
It spread rapidly and enveloped the whole sky when a flight of
snow-white cranes flew overhead along that cloud. It presented
such a beautiful contrast that my mind wandered to far off
regions. Lost to outward sense, I fell down, and the puffed rice
was seattered on all sides. Some people found me in that plight
and carried me home in their arms. That was the first time I
completely lost my consciousness in ecstasy.”

97. i{ﬁqli’[qqq[fﬁqrq Balydsesa-<amadhiman.
He experienced in his childhood frequent samadhi
(superconsciousness).

Purport: Names ninety-four to ninety-seven. The divine is
not separated from nature. Sri Ramakrgpa experienced his
identity with nature even as a child. Reference is made in this
verse to his first experience of trance and its frequent repetition,

qEARAEAT 831 WA |
sqrREE qufia: afenswata: 1330
samsdrasara'ddarsi sada vairagyabhavanah
nyasisangi parapritah parivrajokavanditah
98. YAERARAT Sarmsarasaratadarsi. He saw
the essencelessness of sarsara.

Comments: Quite early in life, even as a child, he realized
the transitory nature of the world.

99. qFI aﬂwr{ﬁm Sada vairagyabhavarah. He al-
ways had the attitude of dispassion (vairagya).

100. #qTRER Nyasisangi. He liked the company
of sannyasins.
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Comments: He joined the sannydsins who visited Kami#r-
pukur from time to time and felt at home in their company. He
used to join them in their songs and prayers and would serve
them by fetching fuel for cooking their meals and water for them.

101. qufi@ Pa-apritah. He was the beloved of the
supreme Godhead.

102. qﬁaraaﬁqﬁqa: Parivrajakavanditah. He was
esteemed by wandering monks.

Purport: Names ninety-eight to one hundred and two.
One essential mark of spiritual life is freedom from passion.  Sri
Ramakrsna exhibited this character from the very beginning. He
kept the company of visiting sannyasins. His love for the supreme
Godhead was supreme and undivided. Seeing this, the visiting
monks honoured him and bowed to him,

A RagRwaa: |

rzgiaaarar giauaifataa iz
garngambubrahmasambodhirgangabhaktiparayanah
drdhamunivratacaii ksutpipasormivarjitah

103. ﬂ‘ﬁttgﬂaaﬂﬁﬁlz Garngambubrahmasambodhi h

He considered the waters of the Ganga as the waters
of Brahman.

104. nﬁrqﬁsquqm: Garigabhakti-pardyanah. He
was filled with devotion to the Ganga.

105. {ggfiiaam]ﬁ Drdhamunivratacari. He foll
lowed the vows of ascetics.

106. giaqEfiafaa: Ksupipasormivarjitap, He

was free from the affliction-waves of hunger and
thirst.



30 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

Comments: Overpowered by his yearning for God, he did
not close his eye-lids in sleep. He was unconscious of hunger and
thirst. By this manner Sri Ramakrsna showed to the world —in
this age—how to realize God. He did all this only to set an
example for the whole of mankind. No one can expect to have
God-realization without passing through all the stages which Sri
Ramakrsna went through in his life.  All this /i/la was for the
sake of the world.

Purport: Names one hundred and three to one hundred and
six. The supremely holy nature of the holy river Ganga is cele-
brated in Hindu mythology. It takes its rise from the feet of
Vignu and falls to the earth on account of the austerities perform-
ed by Bhagiratha, but the ferocity of its current was curbed by
Siva, when He took the Ganga on His matted locks and then
allowed it to slowly flow on to the earth. Sri Ramakrsna knew
the holy nature of the river Gaiga.

As he came to the worid to set the right example for
mankind, he followed the ascetic vows and showed that one
could remain without being troubled by hunger and thirst,

aiRERmedt amiiiaamieaa |
fAfaning=srgfiganfinge 13w

sadasivasivalapi Samadivib/.avanv.iah
vihitagangamrcchambhurvisritapratibhadharah

107. ®RaAR@@d Sadasiva-sivalapi. He was
always uttering the name of Siva.

108. {[tﬂﬁﬁqqlf‘:‘-%: Samadiviblavanv.tah. He
was endowed _with virtues such as calmness, etc.

Comments: Six virtues which constitute one of the qualifi-
cations for the spiritual life are: calmness which restrains the
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mind (3ama), control which is subduing the sense-organs (dama),
giving up all actions (uparati), fortitude in the face of opposite
experiences such as pleasure and pain (ririksa), faith in the
teachings of Vedanta (3raddha), and concentration (samadhana).

109. ﬁ%ﬁﬂfmg%@tgz Vihitagarngamrcchammbhuh.
He made out of clay from the bed of the river Ganga
a beautiful image of Siva.

Comments: One day he sat on the bank of the Ganga and
made a fine image of Siva out of clay, worshipped it, meditated
on it and became absorbed in Siva. Mathura Babu, the son-in-law
of Rani Rasmani saw this and was greatly impressed both by the
fineness of the image and the deep meditation of Sri Ramakrsna.

110. ﬁgﬁqﬁ’{mq{: Visrutapratibhadharah. He was
well known for having extraordinary genius.

Purport: Names one hundred and seven to one hundred
and ten. It is the same Godhead that appears as Vignu and
Siva. In the present verse reference is made to the repetition of
the name Siva and the worship of Siva’s form by Sri Ramakrgnpa.
He was endowed with all the qualities that entitle one to follow
the path of spirituality.

His fame as the exemplar of spiritual
life spread far and wide.

BTN T FagwwaA: | -
qRIERAN Zfaurawiaag |1 38 |
chetabhatcajiti proktah krtamppmayacinmayah

prakatapu'akavego daksine$varajivanam

111, Srwzaffd M Chota-bhat-caj-iti-proktah,
He was called ‘Cota-bhat-caj’ (younger priest).

112. mquqqﬁﬂm: Kritamrpmayacinmayah. He
made the clay image of the nature of consciousness.
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113. gFTISHRIAN: Prakatapulakavegah. The horri-
pilation on his body was obvious.

114, gqUAHIIAq Daksinesvarajivanam. He was
the life of Daksinesvar.

Purport: Names one hundred and eleven to one huadred
and fourteen. Sri Ramakrgpa went to Daksinesvar for the first
time when he was about eighteen years old in order to assist his
elder brother Sri Rama Kumar Chattopadhaya who was the
head-priest of the temple. The Kali-temple at Dakgine$var had
been built by Rani Rasmani who belonged to a low caste. The
Brahmins of the place were not willing to consecrate the temple
and officiate as priests but Rama Kumar who was running a
Sanskrit school in Calcutta at the time agreed at Jast to conse-
crate the temple and serve as the priest of Kali Rani Rasmani’s
son-in-law Mathuri Mohan used to refer to Rama Kumar as
Bade-bhatcaj (elder) and to Sri Ramakrsna as Chota-bhat-caj
(younger). After the death of the elder brother Sri Ramakrgpa
became the priest of Kali. To him it was no simple image but
alive with consciousness. When he worshipped the World Mother
he would experience horripilation. Daksipe$var became spiritually
charged by Sri Ramakrgna’s living there.

TERCIGEEAS SFREAAE: |
FRRFIER FNRARATE 1 39 1

ghrstasasrumukhambhojah srikad'idarsanaku’ah
kathinamyrttikasayi hyuccai-mam-  tircdakah

115. SRR Ghrstsasrumukhambojah. He
used to rub his face smeared with tears against the

carth in agony of longing to have a vision of Mother
Kali.
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116. SNFdl-ayqga:  Sri-kalidarsanakuiah. He
was passionately longing to see Kali.

117. FEagiaFa Kathinamrttikasayi. He would
lie down on hard ground (in despair).

118. aa%qfi’[ﬁftqaﬁz Uccairmametirodakah. He

used to weep crying out loudly ‘“Ma,Ma!” (Mother,
Mother).

Purport: Names one hundred and fifteen to one hundred
and eighteen. Sri Ramakrsna’s one burning passion was to
have a vision of the Divine Mother. He would spend the days
in meditation and worship. The days would pass and each day
the peal of the temple-bells would sound in the evening. His de-
pression would intensify and he would cry, “Another day is gone
in vain, Mother, and I have not seen Thee. Another day of this
short life has passed and 1 have not known the Truth.”” Over-
come by despair he would rub his face against the ground and lie
down on the hard floor. He would often weep crying out,
*“Mother, Mother’°.

[ ]

TIUNEAAE: SFRSHGITF |
ARG OAEEGIA: 1) 3¢ 1)

mathur@mohananandah Srikalikasupiijakah
jaganmatrgatapranah pranatyagasamudyatah

119. Hg{lﬁizama: Mathuramohananandah. He
was the source of happiness to Mathura Mohan.

Comments: Mathura Mohan was the son-in-law of Ranpi
Rasmani, the founder of the Daksinesvar temple.

120. ANRISTMAINTH: Srikalkasupdjakah. He was
the supreme worshipper of Sri Kali,
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121, SeRIgaaqu: Jagannwa/rgatapranah. His life
was vested in the World-Mother.

122, qUOTATAGId: Pranatyagasamudyatah. He
was prepared to cut his own head.

Purport: Names one hundred and nineteen to one hundred
and twenty-two. Mathura Nath, had great attraction for Sri
Ramakrsna. This attraction increased every day although no
word was exchanged between them. Although Sri Ramakrsna
avoided Mathura Nath the latter was keen on Sri Ramakrsna
worshipping Mother Kali as Her priest. After the passing away
of Ramakumar in 1856 Sri Ramakrsna was called upon to wor-
ship the Divine Mother. But his worship was not superficial and
mechanical. He saw in the image the real manifestation of
Mother Kali and offered his heartful-worship to her. He surren-
dered his entire life to the Mother and was prepared to sacrifice
it in order to be able to realize Her.

W RfTat gftsnagnas: |
sSEreFaAREfafagreaaaaa: 130

svamundavinipata: thi sutiksnakhadgadharakap
akhandacetanasphii-ti1v'luptabahyacetanah

123. @gﬂgﬁﬁqranﬁ Svamundavinipatarthi. He
wanted to cut off his head.

124. geﬁmngm{q;: Sutikynakhadgadharakah. He
seized the sharp edged sword. Ramakrsna’s divine
hunger became insatiable. His sole desire was now
{0 see the Mother. o "

Comment: Sri Ramakrspa has described what happened,
later on, to his disciples thus: <There was severe pain in my
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heart because I could not get a vision of the Mother. I felt as if
my heart was being wrung out like a wet towel. It was an excru-
ciating pain. 1 became desperate and was dying to see the
Mother. Lying in agony I said to myself, *What is the use of
living this life?” Suddenly my eyes fell on the sword that hangs on
the temple-wall. I rushed towards it and seized it like a mad
person to strike off my neck and then I had a marvellous vision
of the Mother and fell unconscious.”

125. A@UEYINREIQ: Akhandacet.nasplartih. He
saw the effulgence of undivided consciousness.

Comment: What he experienced was a vast shoreless sea of
light, a sea that was consciousness. He saw the waters of the
sea of light closing in on him and engulfing him. He lost worldly
consciousness.

126. ﬁ@ﬁaﬂﬂadﬂt Viluptabahyacetanah. He lost
external consciousness.

Comment: It was as if everything—houses, doors, temples
—vanished altogether; as if there was nothing anywhere,

Purport: Names one hundred and twenty-three to one
hundred and twenty-six. These names refer to the first experience
which Sri Ramakrspa had of the manifestation of the World-
Mother in the Dakginedvar shrine. He became desperate and
wanted to cut off his head, seizing the sword that was hanging in
the sanctum sanctorumn; at that moment he felt the presence of
the Divine Mother and lost worldly consciousness.

@
IR e A fegEa: |
FAGAEREATAY TR IFIRE: vl

sabahyabhyantarajyotirdevimandirasayitah
anandasagarasnato drstacinmayakalikah
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127. gaEng-aG R Sabahyabhyanta njyotih.
Inside him as well as outside him, there was only
effulgence.

128. %aﬁqﬁqwmﬁza: Devimandirasayitah. He lay
down in the shrine of the Mother.

129. AMARJWREALG Anandasagarasndtah. He was
bathed in the ocean of bliss.

130. ggﬁ{:qqamf%aﬁ: Drsta-cinmayakalikah. He
saw Mother Kali as of the nature of consciousness.

Purport: Names one hundred and twenty-seven to one
hundred and thirty. These refer to the same experience as des-
cribed above. In Sri Ramakrsna’s own words: “All vanished
from my sight, leaving no trace whatsoever, and in their stead I
found a limitless, infinite, effulgent ocean of Consciousness or
Spirit, and as far as the eye could reach its shining billows
madly rushing towards me from all sides with a terrific noise, to
swallow me up! In the twinkling of an eye they were on me and
engulfed me completély. I was panting for breath. I was caught
in the rolling waves and fell down without any external cons-
ciousness.” For Sri Ramakrsna there was no difference between
Mother Kali and the Supreme Consciousness which is the non-
dual Brahman,

®

WA adlgaRage: |

CIRIEIMERIREICUE IR TR (ST
syamanirdjanonmattah sarvavisayanisprhah
atmasthitivighatenaparavidyaparanmukhah

131. squurefiasAeqs: Syamanirdjanonmattah. He

was inebriated while waving the lights in front of Kali
(Syama)
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Comment: For hours together he would sit before the
Deity in deep absorption, put flowers on himself instead of on
the image, offer Her food and perform the grari for a long time.

132. affgafing: arafaRfRT@a Scrvavisayae-
nihsprhah atmasthiti vighatena., He was free from

desire for any object, because desire destroys staying
in the Self.

133. ARRAUTYG: Aparavidyapararimukhah. He
turned away from lower knowledge.

Comment: The Upanisads e.g. the Chandogya, distinguish
between two kinds of knowledge, the higher and the lower. The
higher knowledge is knowledge of the immutable Brahman. All
other knowledge is lower knowledge.

Parport: Names one hundred and thirty-one to one hundred
and thirty-three. Sri Ramakrsna’s manner of worshipping the
World-Mother was unique and extraordinary. People who
watched him perform the pi/ja thought that he was mad. But his
was not worldly madness, it was divine madness. Since through
meditation and worship he had identified himself with the World-
Mother, sometimes he would offer the flowers on his own head;
what the priest would ordinarily do to the image he would do to
himself. Since his entire being was centered in the Self which is
the same as the Mother Divine he was free from any desire for
external objects. And since he was in possession of the highest
wisdom, he had no use for lower or secular knowledge.

QRN RawRgaet: |
AAsTaREt wREmEag: 18R

yogasiksaparamodo viyogasiksanarucih
bhogaristhivanatyagi paravidyapramanadah
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134. ﬁiﬂﬁ[&ﬂﬁ{llﬁqz Yogasiksaparamodah. He
had supreme longing for the teachings of yoga.

135. ROaBgms: Viyogasiksanarucih. He had
no taste for anything antiyoga.

136. ﬁ]ﬂﬁg’h‘ﬁ'{ﬂﬂﬁ Bhoganisthivcnatyagi. He
rejected enjoyments like what is spat out as distasteful.

137. Q{ﬁmqmﬂ{: Paravidyapramanadah. He held
the highest knowledge in great esteem.

Purport: Names one hundred and thirty-four to one
hundred and thirty-seven. Yoga means union, from the root yuj.
It is cognate with the English word yoke— it means union with
Godhead as also the path which leads to it. Sri Ramakrgpa was
a yogin in the highest sense of the term. Whatever knowledge
takes one away from God he rejected as useless filth. What he
revelled in was the supreme knowledge of the highest Reality,

‘RNardngEaE GFIFLNIE |
s fanEd) RAffFeamiag 1 w3

totdasampraptasannyaso hyadvaitasadhandparah
brahmabodhisamaradho nirvikalpasamadhiman

138. ‘E?tﬂl’(fﬂlﬂﬁ':ﬂlﬂ: Totasampraptasannyasah.
He took formal sannyasa from the monk Totapuri.

Comment: When the time for practising Advaita-sadhana
arrived, there came to Dakginesvar, Totapuri, the head of a Niga
sect in the Panjab. He spotted out Ramakrsna who was at the
time sitting in an obscure corner of the portico of the temple-ghat.
Without standing on ceremony, he bluntly asked Ramakrsna if
he would like to practise Advaita-:adhana. Ramakrsna quietly
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replied saying, “I really don’t know, it all depends on Mother.”
Ramakrsna went into the Temple of Kali and returning a little
later told Totapuri with evident joy that the Mother told him
“Jt is to teach you that the monk has come here.”” Totapuri
instructed §ri Ramakrikrsna in Advaita-sadhana after giving him
sannydasa.

139. a&amqarq{: Advaitasadhanaparah. He was
immersed in Advaita-sadhana.

Comment: Inward turning was mere child’s play to Rama-
‘krsna; but he could not take his mind away from the Divine
Mother. Sri Ramakrsgpa himself spoke about his experience
later on to his disciples: ‘“Again and again I tried to concen-
trate my mind upon the Advaita teachings; but every time the
Mother’s form stood in my way. In despair I said to Totapuri
‘It is hopeless. I cannot raise my mind to the unconditioned
state and come face to face wilh the Arman.’ Totapuri grew ex-
cited and sharply said,© What! You can’t do it, but you have to"’
He cast his eyes around for something and finding a piece of
glass he took it up and piercing its point between my eye-brows
said, ‘Concentrate on this point.” Then with stern determination
I again sat to meditate and as soon as the gracious form of the
Divine Mother appeared before me I used my discrimination as a
sword and with it severed the form into two. There remained no
more obstruction to my mind, which at once soared beyoand the
relative plane and I lost myself in samadhi.”

140. qgreﬁﬁaqlaa: Frahmabcodhisamariidhah. He
was firmly rooted in Brahm:n-knowledge.

141. ﬁﬁqaaqamﬁmq Nirvikalpasamadhiman. He
had the experience of Nirvikalpa samadhi,
Comment: This is also known as asamprajfiata or nirbija-

samadhi. Sri Ramakrsna was in this state for over six months
without any interruption. Afterwards by divine will he came
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back slowly to the relative world in o;der to fulfil the mission for
which he had come.

Purport: Names one hundred and thirty-eight to one
hundred and forty-one. These names relate to the Advaita-
sadhana which Sri Ramakrgna practised under the guidance of
Totapuri. Totapuri was amazed at the quickness of Sri Rama-
krgna’s realization of the non-dual Brahman. In wonder he ex-
claimed: <Is it true, is it possible that this man has attained in
the course of a single day what took me forty years of strenous
practice to achieve!”

(.
JFBARTAN RFgfdes: |
EQETARIAT GIINEHTEL | 98 |

anulomavilomajio vijianabhumisamdrdhah
rapdaridpasamdpattau prajiaprotkarsasamyutah

142. JFOARTAT: Anulomavilomajiah. He knew

the truth of the ordel_' of creation and dissolution
(which are the sport of I§vara).

143. Ry fdes: ®UEIEAITS Vijignabhamisar-
drdhah raparipasamapattau. He was firm in the ex-
perience of intuitive knowledge (vijiiana) after having
attained samprjndara saomadhi (ripa) and ¢ samprajndata
(ariipa).

144, S{iﬂﬁ\lﬁ@égﬂ: Prajnaprotkarsasamyutah. He
was endowed with the most luminous experience of
consciousness.

Purport: Names one hundred and forty-two to one hundred
and forty-four, Sri Ramakrspa went through, for the sake of
others, all the levels of Yoga practice and was endowed with the

plenary realization of sumadhi.
®
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RERAfART LA |
aFRARAIRE agmEaagia: | vy |

sanmasanirnimesakso hathayogaprasadhakah
sadasivasamavisto bhadramalyaprabhiisitah

145. quqmﬁfﬁlﬁsﬂa: Sanmasanirnimesaksah. For
six months his eyes did not wink.

Comment: This refers to Sri Ramakrsna’s state when he
was engaged in his worship of and meditation on the Mother.

146. gaﬁ‘.nqmqaﬁz Hathayogaprasadhakah. He
practised well Hatha-Yoga.

147. gIRAqAIRY: Sadasivasamavistah. He con-
centrated his mind on Sadadiva.

148. wzmEagqfa: Bhadramalyaprabliasital. Re-
alizing oneness with the Deity he used to decorate

himself with beautiful garlands meant for the Divine
Mother.

Purport: Names one hundred and torty-five to one hundred
and forty-eight. These names refer still further to the austere
sadhanas of Sri Ramakrspa. For six months sleep did not come
to him when he was engaged in meditation on the Mother., He
practised the Hatha-yoga exercises also. He was concentrated
in his mind on Sadasiva and was enveloped in His nature.
Beautiful garlands adorned his neck as there was no difference
between him and the Mother.

o

Rersaifidmand q@aiwsgas: |
WATARADAT IXIGZRIGR: 1) 88 1)

divyajyotirmayadharo dasyabhakiipradarsakah
syamadhyanamahavesi jatajatasiveksakah
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149. ﬁsqachﬁlﬁmm(: Divyajyotirmayadharah.
He was the locus of the Purusa (Self of the nature
of divine light).

150. FIWARRIGAH: Dasyabhaktipradirsakah. He

manifested the attitude of the devotion of a servant
(dasya-bhakti).

Comment: The ideal example is the devotion of Hanuman
to Sr] Ramacandra.

151. sznm’éqraqgr%ir: Syan:adhyanamahavesah.

He was greately intent on meditating on Mother
Kali.

152. STISERIAGFR:  Jarajutasiveksakah. He saw
Siva with matted locks.

Purport: Names one hundred and forty-nine to one hundred
and fifty-two. Sri Ramakrsna practised all the nine types of
bhakti-sadhana. One of the nine is dasya-bhakii, devotion of a
servant to his master. The ideal example of this type of bhakti is
the devotion of Hanuman to Sri Rama. In Sri Ramakrsna both
the aspects of Godhead as Mother and Father were exhibited.
He was constantly meditating on Mother Kali. He had visions of

Siva with matted locks.
o

ARG Fieagql gmaEa: |
afgsRyaam aRmFEIT | Lo |l

anwndasarasamsiddhah krantadarsi sumohanah
akhilavibudhavesah pratimajnatacetanah

153. Wlﬂ:{lﬂ'?&iﬁqz Anandasanasamsiddah. He
became accomplished in the practice of a@nanda-a:ana.
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Comments: This is part of the s@ntric practices. According
to Bhairavi Brahmani this is the final achievement.
154. ®I=agqt Krantadarsi. He was seer of Truth.

155. gMmaa: Sumohanah He bore a fascinating
form.

156. S{&:[aﬁgqﬁ’{[: Akhilavibudhaves:h. He ex-
perienced within himself the presence of all the deities.

157. q@MIF@AAA: Pratimajrdatacetanah. He was
aware of the presence of divine consciousness in the
images.

Purport: Names one bundred and fifty-three to one hundred
and fifty-seven. This verse refers to the culmination of Sri Rama-
krsna’s tantrila-s adhana, his realization of the Truth, his supreme-
ly beautiful form, the experience of the unity of the deities
within himself and the awareness that the divine images are alive

with consciousness.
o

EATNETE: FrAEEER |
ArgssHaail o RefreEsE | ve

buddhavatarasembuddhah Sanyatattvarahasyavit
nandkrcchravratdcari jyotirlinasvaripakah

158. ggﬁ%ﬂ(ﬁng Buddhavatarasambuddhah. He
was awake to the significance of the avatara of Buddha.

159. SFAGRAGREY ~ Sunyaraitvarahasyavit. He
knew the secret of the Buddhist sanya-vada.

160. ATNF=IANNY  Nanakrcchravratacari. He
observed many austere practices.
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161. Gzﬁﬁa'faamiﬁz Jyotirlinasvardpakah. He
became merged in Brahmajyoti.

Purport: Names one hundred and fifty-eight to one hundred
and sixty-one. Sri Ramakrsna realized that Buddha was an
avatara and he knew the real significance of the concept of 3unya.
He practised various austerities and through them he became
merged in the Supreme Effulgence.

g5 79 Aua gRgEN safegd
SAEAEAEIMTEn ITNFYATIHFAT 1) 8% ||

sarikirtako nrtyaparo niraso daridradevo

Jjanacittahdri
strimdtrasamviksitamatrripo vesyanublitotta-
mamdltrsattah

162. ﬁqﬁéasz Samkirtakah. He sang divine songs.

163. AW Nrtyaparah. He used to dance in
ecstasy.

Comments: He used to sing and dance with divine ecstasy
in Nata Mandir in front of the shrine of Mother Kali, in his
room and other places at the time of Sazikirtana and such other
religious functions.

164. AU Nirasah. He was free from longing
(for sense=vbjects).

163. qﬁgia: Daridradevah He saw God in the
poor

166. FAMNEI®  Janacittahari. He attracted the
hearts of people.
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167. ®EEN{FIAGER  Strimatrasamviksita-

matrrupah. He looked upon all women as forms of the
Divine Mother.

168. %wgqé\ﬂqmqqﬂ: Vesyanubhutottama-

matrsattah. He experienced the being of the Divine
Mother even in prostitutes.

Purport: Names one hundred and sixty-two to one hundred
and sixty-eight, There is a hall built in front of the shrine of
Mother Kali in Dakgsine§var. It is meant for performances of
bhajan. 1n that hall and in other places Sri Ramakrsna used to
sing and dance in divine ecstasy. His look was always inward-
turned, the outer objects had no attraction for him.

He saw the same Godhead in the poor people and insisted
that they should be worshipped by offering food etc. The divine
madness of Sri Ramakrspa fascinated the people at large who
lost their hearts to him. He saw the Divine in all women includ-
ing prostitutes and the fallen ones.

wiffanoaade mmRRaEwan 1 |
AERYARIAIRT: RAERTIS ST (| 4° ||

Syamarpitapranamanahsarirah Syamanididhyd:a

parayano vai
aharapanasvapandadisunyah syamavalekakula

udgatasruh
169. zqmifGamomaqdx: Syamarpitapranamanah-
sarirah. His life, mind and body were offered to
Mother Kali.
170. sgmifafsa@equan: Syamanididhyasaparaya-

nah. He merged himself in continued meditation on
Mother Kali.
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171. Wiﬁqﬁﬁ‘ﬂlﬁwqt Aha-apanasvapanadi-
Stinyah. He was without food, drink and sleep (dur-
ing his intense «dadhana period).

172. 3qMEAS TS, Syamavalokakulah. He was
passionately longing for seeing the Divine Mother.

173. 3gA1y: Udgarasruh. He had tears welling
forth from his eyes. (Tears of devotion).

Purport: Names one hundred and sixty-nine to one hundred
and seventy-three. Here in this verse the reference is to Sri
Ramakrgna’s intense devotion to and meditation on the Divine
Mother. He had completely surrendered his whole being to Her
(life, mind and body). He forgot the external world and even
the natural needs of his bedily organism such as food, water
and sleep. His one passion was to see directly the Divine Mother
and he used to wcep for gaining this end.

SIAGFAGINIAR AT ARGITE |
FUFARATTIGU IARRNTEAaITIE 1| wg 1)

dhyananukulakhilapasamcko dhyanarthasamiyakta-
suvesasuirah
traikrtasesadhanopakaro deviviyogavyathira-
pradagdhah

174. sqAIgERI@ANEGNEK:  Dhy ananukilakhila-
pasamokah. He freed himself from all bondages in
order that it might help his meditation.

175. <qIATAA<awG@INGA:  Dhyanarthasermtyakia-
suvesasitrah. For the sake of meditation he threw
away also the sacred thread.
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Comments: His intense longing was for seeing the Divine
Mother, and for this he practised meditation uninterruptedly.
He passed the several levels of Consciousness. About this state
he used to say later, “No sooner was one state transcended than
another crept in. Before that whirl-wind, the sacred thread was
blown away. Not only that, even the wearing-cloth hardly
stuck to its place.”

176. Qﬁ@ﬂlﬁqqfﬁqz!{: Traikrtasesadhanopaharah.
He rejected as chaff offerings of wealth.

177. iﬁ%ﬁ\?ﬂaqaﬂ{w: Deviviyogavyathitapra-
dagdhah  He burned within from intense pain when
he was separated from the Divine Mother.

Comments: He was convinced that one could transcend
misery and evil and reach eternity only after knowing the sweet
perennial fountain of all existence. When this conviction became
increasingly realized bis heart began to feel a great yearning to
realize the truth in the form of the Divine Mother. He felt ex-
cruciating pangs owing to the separation from Her.

Purport: Names one hundred and seventy-four to one
hundred and seventy-seven. These refer to the different aspects of
Sri Ramakrgna’s meditative disciplines in regard to the realiza-
tion of the Divine Mother. The conceit in the body, caste etc.
fell off of its own accord. He regarded wealth as filth. He could
not bear a moment’s separation from the Divine Mother.

EEEEHIRCEALG R IR CIRE U ERE SR e
HNFRABEATUART T SRARFAHFSAAG 1| W= ||
karmestasamh darimahatithijnah patnisamaradhita-
sodasikah
siijantabalatripuraprakaso devivilindtmakalatra
bhedah
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178. 653@&51&#3‘@&3{: Karmestasamharimaha-
thithijiiah. He knew the secret of the auspicious day (as
shown in Astrology) which destroys the desire for
fruit gained through action.

179. qEAAIUMRANRI®:  Patnisamaradhitasoda-
Sikah. He worshipped his wife (the Holy Mother-
Sirada Devi) as Sodadi—one of the ten manifestations
of Mahavidya (Divine Mother).

Comumments: Afier the Holy Mother came to live at
Daksinesvar one night Sri Ramakrsna made arrangements for
formal worsbip of her in his own room. He asked the materials
of worship to be collected, sat on the seat reserved for the priest
and beckoned to the Holy Mother to be seated on his right in the
place reserved for the Deity. She in the meantime had reached a
semiconscious state while watching the preparation for the pija.
There was only one other priest present to help in the arrange-
ment. His name was Dinanath. Sri Ramakrspa went through
the variety of items concerning ritual worship of the Divine
Mother. In the course of this worship both Sr1 Ramaksrpa and
the Holy Mother had reached a deep state of samadhi. The
worshipper and the worshipped became united in the experience
of the transcendental Self.

180. ®FIANSCIGUARIA:  Strijnatabalatripurapra-
kasah. He experienced the presence of Bala Tripura-
sundari in his wife (the Holy Mother).

181. é\'aﬁﬁaﬁ:ﬂiqiﬁaﬂﬁ‘q: Devivilinatn.a kalatra-
bhedah. The difference between him and his wife be-
came lost in the essence of the Mother Goddess.

Purport: Names one hundred and seventy-eight to one

hundred and eighty-one. The spiritual practices of Sri Rama-
krsna at Dakgsinesvar were misinterpreted by many people at the
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Temple as manifestations of insanity. The rumours reached
Kamarpukur which upset Candramani Devi greatly. She wanted
Sri Ramakrsna to get back to the village so that she could bestow
on him maternal care and restore normalcy in him. 8ri Rama-
krsna returned to Kamarpukur. His mother and the other elders
of the place thought that marriage would cure his madness. They
were looking out for a suitable bride, but in vain. Sri Ramakrgna
himself in a mood of super-consciousness said that the bride intend-
ed for marrying him was in the village of Jayarambati in the house
of Ram Candra Mukhopadhyaya. Sri Ramakrsna was twenty-
three years of age at the time. 7The bride Sarada Devi was a girl
of five years. Some time after the marriage Sri Ramakrspa
returned to Daksinesvar. Sarada Devi went to Jayrambati.
Later on when she heard about the abnormal condition of her
husband, she, at the age of 18, went to Daksinesvar to join Sri
Ramakrsnpa in the year 1872, Sri Ramakrsna gave her the choice
between leading a wordly life and helping him in spiritual
sadhana. Sarada Devi chose the latter. Sri Ramakrgpa saw in
her a manifestation of the Divine Mother. He offered worship to
her and saw in her being the presence of Bala Tripurasundari
(the ever youthful wondrously beautiful Divine Mother).

gieinqafiamsasa: qetgramandaiea: |
ARSI ATNSAIAALARATFR 114311

sastangapatarpitasadhyajatah patnipadanyastajapar-
thamalyah
patnipratisthapitamatrbhavo'samanyapijacarana-
prakdasi

182. wmiginqrarfiqarsasiia: Sastangapatarpitasadh-
yajatah. He offered to the Divine Mother the fruit of

all karma(sadhana) through prostrating before Sarada
Devi.
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183. qa'}qq:qaacneimam Patnipadanyastajapartha-
malyah. He placed the japa-mala at the feet of his
wife the Holy Mother.

Comments: Late in the night, when he worshipped the
Holy Mother and came to a state of semi-consciousness, he
surrendered himself and the fruits of all his s@dhana together with
the garland of beads at her feet.

184. GAIARSINANEGNE:  Parnipratisthapitamatr-
bhavah. He installed in his wife his attitude of look-
ing upon her as the Divine Mother.

185. ARMAALAIROSH Asamanyapijacarana-
prakasi. He showed the way to perform supernormal
puja.

Purport: Names one hundred and eighty-two to one
hundred and eighty-five. Those names also refer to the attitude of
Sri Ramakrgpa to Sarada Devi, the Holy Mother. He prostrated
before her, he offered at her feet the garland of beads. He saw
in her the World Mother in visible form. He showed to the
world how one may be free absolutely from carnal desire,
although married. His way of worship of the Divine Mother in
Sarada Devi was supernormal.

A sRiaiEeEn aatam: qaFEFTd |
TGN A FOUIGED 1142

186. WIgIW: Madhuryabhavah. He was filled
with madhura-bhava.

Comments: While practising madhura-bhava he lived, dress-
ed and behaved like a woman. There were physical changes slso
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in him which show the power of the mind over the body. He
meditated on Radha and had a vision of her. Subsequently he
had a vision of Sri Krsna.

187. al&ﬁﬁamq: Akhiladivyaripah. He was the
repository of the nature of the whole of divinity.

188. {ﬁfﬂﬂ: Sarvottamah. He was supreme over
all sadhakas.

189. Hlk‘{iﬁiliﬁqaff Sadhakacakravarti. He was an
emperor among sad/akas.

190, {ﬁﬂﬁiﬁfi{ﬂ?ﬂ@q: Sarvatra-samviksitavasu-
devah. He saw the form of Vasudeva everywhere.

191. 3qEIgAs Syamadhanah. = His wealth was of
the form of Kali.

192. FEHIAEY: Krspamayasvaripah. He hada
nature which was identical with that of Krsna.

Purport: Names one hundred and eighty-six to one hundred
and ninety-two. Sri Ramakrsna reached the pinnacle of devo-
tion by practising madhura bhava. Through him all the forms of
Godhead became manifest. He was supreme among sddhakas.
He was the sovereign sddhaka. He saw Godhead everywhere in
the form of Vasudeva. His nature was identical with that of
Krsna. His wealth was Syama, Mother Kali.

AFIRTGEIFS ST gl |
AR RAAETNT  CATTEAFIAENG: )4
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akhandasaccitsukhatattvalino’ dvaitaprabodho
virajohutisca
nariniriidhasthiramatrbhavah patnijagenmatrsamana
bodhah

193. qgugaﬁ?gﬁa?qaﬁ'a: Akhandasaccitsukhatat -
tvalinah He was lost in the truth of impartite being-
consciousness-bliss.

194. a&a;ﬁ]q: Advaitaprabodhah. He was estab-
lished in the knowledge of non-duality.

195. RwNgR: Virajohutih. He performed viraja-
homa.

Comments: Before taking sannydsa from Totapuri Sri
Ramakrsna performed the viraja-homa uttering the appropriate
mantras. The purport of the mantras is: “Freed from the blemi-
shes produced by rajoguna by virtue of offering oblation may I
attain the nature of the light of consciousness itself. -svaha
1 assure all beings of the universe of freedom from fear on account
of me.” According to custom he offered his sacred thread and
tuft of hair to the sacred fire and then put on a pair of Kaupinbs
and ochre cloth and sat near Totapuri to receive instruction.

196. ARERWAGAA:  Nariniriighasthiramatr-
bhavah. He looked upon all women as forms of the
Mother.

197. QEAISRFATGARIAA: Patnijaganmatrsamana-
bodhah. He knew that his wife and the Divine
Mother were the same.

Purport: Names one hundred and ninety-three to one
hundred and ninety-seven. Reference is made here to Sri Rama-
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krsna’s Advaita-sddhana and his realisation of the non-dual
Brahman which is Being Consciousness-Bliss; and also to the
Great Master's total freedom from lust. He saw in all women,
including his wife, the non-dual World Mother.

‘G-’ -aday aamEia |
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mahimnah-stotra samprito bhavasamadhimajjitah
asesabhavasamsiddhah kalikasresthapiijokah

198. q&:q:;a'}ﬂ-(iq'h: Mahimnahstotra sampritah.
He was greatly pleased to listen to the recital of the
Mahimnah Stotra. ’

199. wraamiwissa:  Bhavasamadhimajjitah. He
was merged in Bhavasamadhi.

Comment: Bhdva-samddhi is the identification with the
Deity through concentration, adopting various attitudes of Sadha-

nas such as that of a servant of God, of the Mother Goddess
etc.

200, JNGAAEGRG:  ASesabhavasarsiddhah. He

achieved accomplishment through all the bhavas
(spiritual moods).

201. FRIFAGITH: Kalikasresthapiijakah. He was
a great worshipper of Mother Kali.

Purport: Names one hundred and ninety eight to two
hundred and one. The hymn to Siva the Mahimnahstotra by
Pugpadanta, is @ moving litany to Godhead. Sri Ramakrsna
loved to recite the hymn or hear it recited. He practised the



34 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

various modes of bhava-samadhi and attained perfection in
those practices. He offered his heart’s worship to his favourite
deity, Mother Kali.

AarargARaRHt AarAredaE: |
FAMIATT: THFTIRARES (149

nanadharmamatapremi nanadharmapariksakah
satyadharmapathavratah sakaladharmasaradrk

202. :{quqﬁqaﬁlﬁ Nanadharmamatapremi. He
was a lover of the various religious paths.

203. matﬁqﬂm: Nanadharmapariksakah. He
made experiments by practising the various religions.

204. qwﬁqwa: Satyadharmapathavratah. He
knew that all the religious paths are true.

205. m&ﬁmwg Sakaladharmasaradrk. He saw
the essence of all religions.

Comments: For Advaita, there is. no religion that could
really be called “alien”, for all religions lead to the same goal.
After having gained the Advaita experience, Ramakrsna wished
to tread the paths of other religions such as Islam, Christianity,
etc. It was to the Mother that he prayed to show him how
people professing other faiths worshipped Her.

Purport: Names two hundred and two to two hundred and
five. These names refer to the central mission to fulfil which Sri
Ramakrspa came as an avardra. The mission was to show that
all religions lead to the same goal. The paths may differ, they
may be straight or crooked, but all of them culminate in the same
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Godhead even as the different rivers flowing through different
areas reach the same ocean. Sri Ramakrspa has given a beautiful
simile. There are muny ghats on the banks-of the Ganga. One
may bathe in the river at any of these and gain the same merit.

FrearfgETEIsT MfraganaE: |
grenedigfigtamsaaraa: 1l

santadibhavasamvetta gopibhavaprasadhakah
sudrstasodasimurtih jiianayogavyavasthitah

206. QreAfRNTIAIAT  Santadibhavasarivetta. He
knew well the devotional moods (bha@vas) santa, etc.

Comment: The principal moods are 3d»ta, dasya, sakhya
vatsalya and madhura. The object attainable through each of
these is Brahman with attributes or I$vara who is omnipresent and,
omniscient. The s@dhaka by attributing one or other of these
moods to himself tries to know I$vara in that way. And He,
seeing the single-minded devotion of the aspirant, helps him and
in order te encourage him on his path reveals Himself to him, in
the form most suited and thus blesses him. In this way God
assumes various forms at different times as an embodiment of
such moods. He even incarnated Himself as man so as to fulfil
the desire of sincere seekers.

207. MAAT-9G19F: Gopibhava-prasadhakah. He
practised intensely the devotional mood of the gopis
(milk-maids of Vrndavan).

Comments: Sri Ramakrsna explained the meaning of the
divine play of Krsna and the gopis at Vrndavan, to some English-
educated young men who came to him, thus: ¢“Why don’t you
mark and grasp the attraction of Srimati’s heart to Krsna in the
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divine play? When one has that kind of devotion to God, one
realises Him. Just see how mad the gopis were for Krsna.
renouncing their all—husbands, children, family, propriety of
eonduct, honour and dishonour, shame and aversion, fear of
public opinion and of society and so on! When one can be so,
one realises the Divine Lord’>.

208. g{ﬁ!@{ﬂt{fﬁ: Sudrstasodasimiirtih. He saw
the Devi vividly in the form of the “Sodasi” (one of
the ten-mahavidya forms of Tantra).

Comment: The Master relates: “Thus I saw in a vision the
beauty of the person of Sodasi which melted and spread all
around illumining the quarters’’.

209. srqzhﬂaqafﬁ@mz Jhanayogavyavasthitah. He
was firmly established in the path of Jiana yoga
(knowledge).

Purport: Names two-hundred and six to two-bundred and
nine. Sri Ramakrsna practised the various devotional moods.
He worshipped Sri Krsna with all his soul even as the milk-maids
of Vrndavan did.- He had direct vision of the Divine Mother
in the form of Sodasi. Besides bhakti-yoga, he followed also
JjRidna-yoga.

FHALIAFAN AAAIZAR AT |
Faraglizen RAfisemmiza: v

tanmayapijakasrestho mayamohanamirtidrk
dinatrcyaturiyastho nirvikalpasamahitah
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210. a:tm'{\aﬂiﬁg: Tanmayapijukasresthah. He

was a great priest who worshipped Mother Kali
identifying Her nature with his being.

211. qmﬁ]gai{fﬁza& Mayamohanamirtidrk. He
saw the bewitching form of Kali as ‘Mohin?’.

212. fgaxagfiaer: Dinarayaturiyasthah. He re-

mained in the turiya (transcendental) state for three
days.

Comment: After receiving instruction on Advaita-sddhana
from Totapuri he soon reached the state of super-consciousness
and remained in that state for three days. He was drawn
out of it by Totapuri who chanted the mantra ‘Hari Om’ in a
loud voice. Totapuri remarked that Sri Ramakrspa had attained
in a single day what had taken him forty years of strenuous
practice to achieve.

213. fAfaweqmuifRa: Nirvikalpasamahitah. He
experienced Nirvikalpa-samadhi.

Purport: Names two hundred and ten to two hundred and

thirteen. The reference here is to Sri Ramakrspa’s both saguna
and nirguna realisations.

ARFATOEZE TIINASAGR: |
T RFAR-HTEIIZTH: lIgel!

sarathikrsnasamdrasta balagopalaviksakah
capalabdlikavesi-srijaganmatrdarsakah
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214. m{ﬁ@wﬁ;m Sarathikrsnasamdrasta. He saw
Krsna as the charioteer (of Arjuna in the Kuruksetra=
war).

215. qrFMOSANGF: Balagopalaviksakah. He saw
Krsna as the cow-herd boy (Baligopala).

216. IWRNRFFAR->NTAGIAF  Capalabalika-
vesi-Srijagann.airdarsakah. He saw the World-Mother
as a young girl (near Kali-ghat temple in Calcutta).

Purport: Names two hundred and fourteen to two hundred
and sixteen. Sri Ramakrsna saw Sri Krgna in the aspect of the
World Teacher on the battle-field of Kurukgetra and also as the
child Gopala indulging in boyish pranks.

The Great Master saw the Divine Mother as a young girl in a
prankish and playful mood near the Kali Temple in Calcutta.

WHATFAG: SFaAAuiTe: |
AYFIALET FATHAAAL: 1L

Syamavesakarasresthah svikrtabrahmaniguruh
sadhakakulamirdhanyah kftadharmasamanvayah

217. quﬁﬂmt Syamavesakara-sresthah. He
was the foremost among the decorators of Mother
Kali-

218. (aﬁiiasnamﬁgﬁ: Svikrtabrahmaniguruh. He
accepted the Brahmani as his guru.

Commments: One morning Ramakrsna was gathering
flowers in the garden of Daksinesvar when he saw a country-boat
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berthing at the bathing-ghat near the temple. A woman in saffron
robes got out of the boat.carrying a bundle of books and a couple
of garments which seemed to constitute all her earthly posses-
sions. The woman was a wandering nun, & Bhairavi. She
recognised in Sri Ramakrsna a great soul and helped him in the
completion of his tanrric-sadhana.

219. Hwaﬁgmﬁ:m Sadhakakulamiirdhanyah. He
was the crest-jewel among sadhakas.

220. gai‘lﬂ({qﬁm: Krtadharmasamanvayah. He
established the harmony of religions.

Purport: Names two hundred and seventeen to two hundred
and twenty. Sri Ramakrsna in his worship of Mother Kali took
infinite care to decorate the image beautifully. Bhairavi
Brahmani was the expert in the t@ntric tradition who arrived at
Daksinesvar at the appropriate time to help Sri Ramakrsna in
the practice of rantrika sadhana. Sri Ramakrsna was the fore-
most among sddhakas of all religions. He was the harmonizer
of all faiths.

YREATEIAT: @RS IAUTARS |
AIARITTAT amQefiFariEs: 15

prakatitamahabhavah svadehalinaradhikah
bhavatarinyanudhyata tvaparoksikrta@mbikah

221. QFHEANEING: Prakatitamahabhavah. He

manifested Maha-bhava (as described in the Vaispava
literature).
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222. WALEIAUMTF: Svadehalinaradhikah. The
form of Radhika merged within his body.

223, wyarfoagsatar  Bhavatarinyanudhyata. He
meditated always on Bhavatarini (Mother Kali as
called at the Daksinesvar temple).

224, JqQeAFaTRARK: Aparoksikrtambikah. He
directly experienced Ambika (the World Mother).

Purport: Names two hundred and twenty one to two hun-
dred and twenty-four. Sri Ramakrspa practised the Vaigpava
modes of worship and the summit thereof, which is maha-bhava,
was exhibited in him. Radha the ideal lover of Krspa became
merged in his body. The name of Mother Kali in the
Daksinesvar temple, Bhavatarini literally means the Mother who
takes one across the sea of samsara. Sri Ramakrgpa constantly
meditated on Bhavatarini and directly saw Her and was filled
with infinite bliss.

aduAdifif: dagaadifa: |
RRIANIAFIAGIR: 11§31

pramirtaramasaumitrih sitadarsanamoditah
paraikagramanovrttiranekatantrasadhakah

225. qt@{mﬁ\lﬁﬁ[: Pramﬂﬂardmasaumitrib. He
experienced Rama and Laksmana within himself.

226. WagmamiZa: Siadorsanamoditap  He felt
extremely happy when he saw in a vision the form of
Sita.
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Comments: Once when Sri Ramakrgna was sitting under
the Paficavati (not meditating), an incomparable effulgent female
figure appeared before him illumining the whole place. He was
wondering what that figure was. Suddenly a black monkey
came and sat at her feet, Immediately he knew that the figure
was Sita. He was about to prostrate before her when she swiftly
merged into his body.

227. tﬁﬂ!ﬁﬁ]ﬁﬁ: Paraikagramanovrttih. His
mental modes were concentrated on Parameévara.

228. JAAFAAAITR: Anckatantrasadhakah. He
practised many taniric sadhanas.  (He. perfected
himself in all the sixty-four zantras prevalent in
“Visnu-Kranta’').

Purport: Names two-hundred and twenty-five to two hund-
red and twenty-eight. The level on which Sri Ramakrsna spent
his life at Daksinesvar was the one where divine incarnations are
present. He realised his identity with them all; his mind was

always centred in the supreme Reality. His God-hunger was so
great that he practised all the ranrric disciplines.

Angmaaee: ‘R qEasaig |
FaRwgEIRdidadia aus 152

Srigaurangasanaridhah ‘Sikha’-sasanatattvavit
premasru iktatundadirnetinetiti sadhakah

229. %ﬂi’ﬁ{fﬂlﬂ:ﬂl&at Srigaurangasanaradhah. He
sat on the seat of Sri Gauranga.

Comments: Once in Kalutolah near Calcutta at a Hari-sabha
he rose from where he was and sat on the seat intended for Sri
‘Gauranga in a state of ecstasy.
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230. ‘R -q@Aaafq  ‘Sikha’— sasanatattvavit.
He knew the truth of the scriptures of the Sikhs.

231, YRR Premasrusiktatupgdadih. His
face was covered with tears of love.

232. Af-ARXQAGFR: Netinetitisadhakar. He
practised the path of ‘neti-neti’ (not this, not this).

Purport: Names two hundred and twenty-nine to two
hundred and thirty-two. Sri Ramakrsna’s sitting on the seat
intended for Guauranga signifies his identity with Sri Gauranga.
The Master was thoroughly conversant with the truths taught
by the Sikh gurus. His eyes were always filled with tears of
devotion. He practised the Advaira-path of ‘not this, not this’ as

indicated in the Upanigads, the path of enquiry which consists in
discarding everything that is not the Self.

FSIRAAIZET JAESRATA: |
sgeefeRzINshftaaeTam: lgul

kalatatkaminidrasta savaridhasivapriyah
brahmakundalinidraghno’vigitatantraparagah

233. FSIHWAZEN Kalatatkaminidrastd. He saw
directly Siva as Maha-Kala and Parvati His Consort.

234. qAIESRAINA: Savaraghasivapriyah. He
loved the form of Kali standing on the stretched body
of Siva.,

235. w&"f@ﬁilﬂ: Brahmakundalinidraghnah.
He roused tbe Brahma-Kundalini-$akti from her sleep.
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236. AR Maa=aqw@ Avigirataniraparagah. He
was a master of t@ntric sadhanas.

Purport: Names two hundred and thirty-three to two hund-
red and thirty-six. These names refer to Sri Ramakrgna’s various
tantric sddhanas and how he roused the Brahma-Kundalini from
Her long sleep.

E{E SR CEIEHAMERRE L L AR Tl
SZEAAATREY TZwAg@ii: 1581

viviktasevanakrsto divyapremamadakulah
jagadambasamadisto drdhabhavamukhasthitih

237. ﬁﬁ?ﬁﬁéﬁlgﬂ: Viviktasevanakrstah. He was
attracted to solitary places for purpose of sadhana.

238. {ZsaqquIFA: Divyap-emamadakulah. He
was intoxicated with divine love.

239. JNZFAAAIREY: Jagadambasamadistah. He
received the plenary teaching from the World-Mother.

240. TgwEgA@fd: Drdhabhavamukhasthitip. He
remained firmly in the state of Bhava-samadhi.

Purport: Names two hundred and thirty seven to two
hundred and forty. These names also refer to the sddhana-
period in Sri Ramakrgnpa’s life. There was a large wooded
ground next to the temple where Sri Ramakrsna used to spend
many hours each day in solitude performing s@adhana. He was
always inebriated with divine love. The grace of the World-
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Mother revealed to him the supreme Truth and he was immersed
in the blissful experience of mahd-bhava.

Tedidaenst Afadd@T: |
sfgadidarerea: gadigaamg: gell

calatirthasva po’pi vihitatirthasevanah
brmhitatirthamahatmyah sutirthikrtajanmabhiih

241. IFNYIEY Calatirthasvariipah. He was a
moving purifying tirtha (holy tank, river or place of
pilgrimage).

242. RRaARTA  Vikitatirthasevanah. Yet he
visited the rirthas as enjoined in the scriptures.

243. §RANAMIER: Brihitatirthamahatmyah.
He enhanced the greatness of the tirthas.

244. gaﬁsffgaaﬂ{k{: Sutirthikrtajanmabhiith. He
made the country of his birth a great tirtha.

Purport: Names two hundred and forty one to two hundred
and forty four. Tirtha means a place of pilgrimage on the banks
of a sacred river. As Narada says in his Bhakti-siitra, the places
of pilgrimage become sanctified because of the saints and sages
who visit them or stay there. Sri Ramakrsna sanctified every-
thing and everyone that came in contact with him. He was
himself the most sacred tirtha. Although there was no need for
him to visit any sacred place, he went on pilgrimages to set an
example for others. He knew well the greatness of such places.
The very place of his birth and his country became sanctified

because of him.
o



SR1 RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 65

AT TFTAINTA: |
ZRETEEFAN gAIIEASAT: 152

jagraddrstamaravratah praokrstatirthapavanal
daridraduhkhasantaptah ksudhaturasubhojyadah

245. APFTLAT: Jagraddrstam.raviatah. He
saw in his waking-state a host of deities.

246. S[‘sﬁﬂhlé'ﬂq"l: Prakpstatirthapavanah. He
enhanced immensely the sanctity of the tirihas.

247. qﬁgg::gq:aa: - Daridraduhkhasantaptah. He
was greatly pained at the misery of poor people.

248. g‘q{@{gﬁ\&uq: Ksudhaturasubhojyaduh. He
arranged feeding sumptuously those who were hungry.

Comments: In 1868 he started on a pilgrimage to Varanasi
with Mathura Babu. On the way they visited the shrine at
Vaidyanath. While passing through a neighbouring village Sri
Ramakrsna was appalled at the intolerable condition of the
people. Deeply moved by what he saw he said to Mathura Babu,
“You are responsible to these people on the Mother’s behalf.
Feed these people one day nicely and give each of them a piece of
new cloth.” Mathur was hesitating because the pilgrimage they
had undertaken would require a lot of money and these people
were so many in number. Mentioning this to Sri Ramakrsna he
asked him, “What do you say, Father?’ Sri Ramakrgna was
adamant. He was crying at the sight of such poverty. He
rebuked Mathura Babu saying that feeding the poor people was
more important than going to Varapasi. “I won't go to Varanasi
—leaving these poor hungry people.” So saying he left Mathura
Babu and seated himself among the poor. At this Mathura Babu
realised the need for feeding the people and arranged for
clothing and food to be served to them. After this
Sri Ramakrsna cheerfully resumed his journey.
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Purport: Names two hundred and forty-five to two hundred
and forty-eight. Sri Ramakrsna was living on earth in the
world of the gods. To him the kingdom of Heaven was here.
He saw the various deities with open eyes in the state of waking.

There is a reference in this verse to the pilgrimage which
Mathura Babu arranged for, to Varanpasi, and to what happened
on the wayin a village where people lived below the poveity-
line. Sri Ramakrsna could not bear the sight of people suffering
for lack of food etc. He wanted that rich people should use
their wealth as trust-property.

WIFHSEARAT TWAEAAG: |
wnHEEgmAE: FAREgia 15

svangasarmlinavisveso drstatarakamantradah
svarnakasiksapanandah svayarmpijitadurgatah

249. ©idAIARIAT: Svarngasamlinavisvesah. He
experienced Lord Vi§vanatha merging in his body.

250. THAHWAG: Drsratarakamantradah. He saw

Siva whispering the ‘“‘saving-mantra” (taraka-mantra
—Rama) into the ears of the dying people.

251. {E{Ufamiﬁaﬂn:ﬁq: Svarnakasiksananandah. He
rejoiced on seeing Kaéi (i.e. Varanasi) as the city of
gold.

Comments: On beholding the eternal city of Siva, he
experienced a significant vision. Precious illuminating thoughts
of countless monks and devotees have accummulated there so as to
render the place an effulgent abode of auspiciousncss. The real
Varanasi was a conglomeration of spirituality; the city which
profane eyes could see was merely like its shadow.
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252, Qﬂ'ﬁ!{\ﬁ{agﬁ?j: Svayampijitadurgatah.  He
himself worshipped those people who were in a state
of misery (seeing them as manifestations of Siva).

Purport: Namestwo hundred and torty-nine to two hundred
and fifty-two. These names refer to the visit of Sri Ramakrsna
to the holy Kasi (Varianasi). He experienced the mergence of
Lord Vigvesvara (Siva) into him. The entire place of Kasiis
spiritually a golden city. It is aglow with holiness.

Lord Siva releases the persons who die there by uttering the
Taraka-mantra into their ears. The saving mantra (Rama) is a
combination of two leticrs Rg and ma which are taken out of the
astaksara-mantra of Visnu and the pancaksara-mantra of Sivas
Om namo Narayandya and namah Sivaya. It will be noted
that these two letters Ra-ma constitute the key-letters in thesc
mantras. Bereft of these letters the mantras would signify the
opposite meanings: “Nayayanaya” would mean “not destined
to go along the spiritual path’ ; and “Nadivaya” which would
mean “not for auspiciousness’’. The last name in this verse
again refers to the love that Sri Ramakrsna bore towards people
in distress.

®

HadgeFaraEl eI |
RO ATRRRRAET: 1190))
dinartasulkasammoci drstajyotirmayesvarah
prakasitaparaprema praptakasisivalayah
253. HARIEFEATNA  Dinartasulkasarnmoci. He
freed poor and distressed people from paying sulka.
254. Egsiﬁﬁﬁﬁ%ﬂt Drstajyotirniayesvarah. He
saw the effulgent form of I¢vara (Lord Siva).

255. ﬂiﬁlﬁlaqff{lﬂ Prakasitaparaprema. He mani-
fested supreme love,
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256. MRS Praptakasisivalayah. He
visited the shrine of Lord Vi§vanatha.

Comments: While staying at Kedarghat Sri Ramakrsna
went in a palanquin almost every day to pay his homage to Lord
Visvanath, the principal deity at Kasi. Even on the way to the
temple he would experienee samadhi.

Purport: Names two hundred and fifty-three to two
hundred and fifty-six, Sri Ramakrspa made Mathura Babu
absolve his poor tenants from paying taxes.

In Kasi he saw the luminous form of I3vara (Lord Siva)
and visited the Vi§vanatha-temple often in a state of superconsci-
ous absorption. His supreme universal love was obvious to all
those people who saw him.

Ao eannaRIf: |
MISFONGIET ANTZEAATHIE 119911

vinamadhurajhamkarasravanapraptanirvrtih
gopalekrsnasudrasta srivrndavanadiamagah

257. ANMIE@STAIARIR:  Vinamadhurajhasi-
karasravanapraptanirvrtih. He attained quiet peace
on hearing the sweet musical sound of the vina.

Comments:- While staying in Varanasi Sri Ramakrsna had
an urge to listen to the music of the vipe. There was a rich man
by name Mahesh Chandra Sarkar who was an expert in playing
the vipa. He would not come to the house where Mathura Babu
was staying; so Sri Ramakrsna went to Mahesh Chandra Sarkar's
house and asked him to'play on his instrument. Hardly had the
music begun when he went into samadhi. When he regained his
consciousness he prayed to the Mother to let him listen to the
music. Afterwards for three hours he was able to listen to the
music and also join with his voice at times. From that moment



SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 69

on succeeding days Mahesh Chandra Sarkar would go to Mathur
Babu’s house to play vipg to Sri Ramakrsna.

258. MUISFNGZYl Gopadlakrspasudrasta. He
saw Krsna in the form of the cowherd boy.

259. (IEAAMN: Sri Vrndavanadhamagah. He
went to Sri Vrndavan.

Comments: Sri Ramakrspa was almost all the time in
ecstasy while he was in Vyndavan. Every spot reminded him of
some aspect of the sports of Sri Krsna, He rolled on the sands
of the banks of the Jamuna, he saw cows crossing the river along
with boy Krgna. He was reminded of Sri Gopala.

Purport: Names two hundred and fifty-seven to two
hundred and fifty-nine. There is a reference here to §ri Rama-
krsna’s liking for the vipg. From Kasi he went to Vrndavan,
the place which is associated with the sports of Gopala. Every-
thing that the Master saw there reminded him of Sri Krspa’s
lila He saw Sri Krsna as Gopala in Vrndavan,

RIEEI BRI CEIEE LI C LGl
MATARISIES! FTAAGATE: 119R)
Sibikarohanavrajyapirvabl:avasamadhiman
govardhanasilariudho janaganasamadrtah
260. RIRFEuASIIINIANRANG Sibikarohana-
vrajyapurvabhavasamadhiman. When he was carried

in a palanquin from one place to another he remained
in bhava-samadhi.

261. fﬂﬂ&ﬁﬁl@l&a: Govardhanasilariidhak. He
climbed the Govardhana hill.

262. JAANOHAIEA: Janaganasamadrtah. He was
greatly honoured by the people (in Govardhana),
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Purport: Names two hundred and sixty to two hundred
and sixty-two. As Sri Ramakrgna was being carried in a
palanquin from one place to another in Vrndavan he was in the
state of the highest samadhi- He climbed the Govardhana hill
which was associated with one of Sri Krspa's divine sports.
The people of the area were greatly attracted by Sri Ramakysna's
presence there, they honoured him and offered obeisance to him

ARENGAEAET QARG |
AfgmrAdd) qEafeaaaTs (193l
sandeharaksasadhvasta sparsamatrasamadhidah
akhiladharmamarmajiio mirkhapanditasamyadrk
263. HF%_’{{[&;{HEE{@‘I Sandeharaksasadhvasta., He
was a destroyer of thc demon of doubt.

264. quimﬂ'ﬂmﬁq: Sparsamatrasamadhidah. He
would impart samadhi through mere touch.

265. aﬁqaaﬁqﬁa: Akhiladharmamarmajriah. He
knew the secret of all the religions.

266. Qﬁqqﬁlgaang Maurkhapanditasamyadrk.
He saw the same Reality in the idiot as well as in the
scholar,

Purport: Names two hundred and sixty-three to two
hundred and sixty-six. Sri Krsna says in the Bhagavad-gita that
a man who doubts perishes. Doubt, then, is a great destroyer, a
raksasa. The Great Master was a remover of all doubts,

There are different modes of initiating a disciple. Touch is
one of them. Through mere touch Sri Ramakrsna could elevate
a disciple to the supreme state of samadhi. To him there were
no differences of religions. All these religions were but expressions
of the one supreme Truth.
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| He made no difference between the scholar and the dull-witted.

he word sema (same) means the non-dual Self. He saw the
same Self in all; the literate and the illiterate, the virtuous and the
wicked and so on.

FRES AT FAFGTNTA |
IRIFAIRAIZAl qHEFERTErEa: |1l

svangasarmlinagaurangah smartrkalusanasanah
asprsyapatitoddharta dharmadvandvavikhandanah

267. i@ Svangasamlinagaurangah.
He saw Lord Gauranga merged in his body.

268. m&mqam:{: Smartrkalusanasanah. He
destroyed the sins of those who remembered him.

269. FRITYIRAGAl  Asprsyapatitoddharta. He

was the saviour of the untouchables and the fallen
ones.

270. qAgsgA@ueA: Dharmadvandvavikhandanah.
He condemned the opposition between religions.

Purpert: Names two hundred and sixty-seven to two
hundred and seventy. As we have already seen, the various
forms of Godhead and Sainthood got themselves merged in the
person of Sri Ramakrspa. Here the reference isto one more
merging, i.e, of Lord Gauranga (Caitanya).

The Master was so holy that even a remembrance of him by
a devotee would remove all the defects of the latter. He was the
saviour of the lowliest and the lost. He showed the way to
religious harmony by removing the apparent contradictions.
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AEAJFITA T TFAOGLAL
MITTEANDAN FEOTTONST 1194
adyascktyaprihagbhiitah saktaganasupiijitah
jivaduhkhamayocchetta karunavarunalayah
271. AAYFITA ! Adyasaktyaprthagbhiitah. He
became non-separate from Adya Sakti(the World-
Mother).
272. QUHINGISA: S akiaganasupijitah. He was
adored by the Sakti-worshippers.

273. Eﬁquﬁmzﬂ%%ﬂ[ Jivaduhkhamayocchetta.
He was the remover of the sorrows and diseases of the
jivas (as Avatara).

274. FEMAGUNISY: Karunavaiundlayah. He was
the ocean of compassion.

Purport: Names two hundred and seventy-one to two
hundred and seventy-four. Sri Ramakrsna had realized his non-
difference from the primal Saksi, the World-Mother, and he was
adored by all the Sakti-worshippers. He was an ocean of mercy
and grace and as such he removed the distresses and diseases of
all souls,

A FEAgiar admiRgeg: |
FIASFRIRA G ATTLSTERRAT 119511
cyul@cyuto jiianadata sarvajativimuktidah
karamalakavatsiddhirmatrpiijasamadhiman
275. =gqi=ga: Cyutacyutah. He was capable of
defeating the undefeatable.
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276. FIAZIAT Jnanadata. He was a giver of jiana
(knowledge).

277. AAARgtwR: Sarvajativimuktidah. He was
a giver of salvation to the people of all castes.

278. mqwﬁ-fﬁﬁz Karamalakavat-siddhih. His
yogic accomplishments were like a myrobalan-fruit on
the open palm.

279. LA Matrpajasamadhiman. He
was in samadhi while performing the worship of the
World-Mother.

Purport: Names two hundred and seventy-five to two
hundred and seventy-nine. To the holy ones there is no distinc-
tion between defeat and victory. They remain the same in the
face of opposite experiences. When one does not become depres-
sed by defeat, one gains victory over it. Or in other words, he
was capable of defeating the undefeatable also.

Sri Ramakrspa experienced the supreme state of sameness.
He was a source of supreme wisdom. For him the distinctions of
caste had no meaning. He accepted anyone who had longing for
spirituality and helped all to progress towards the goal. The state
of final perfection in which he was, was crystal clear. His
worship of the Divine Mother was itself the highest samadhi.

IAATHAAAE: gz RarzEE: |
FIAENGT T qUggm-NEH (99|

dattabhaktajananandah sudhindraseviianghrikah
avataravaristho vai papadiisara-mocakah

280. TANRAAIA: Dattabhaktujananandah. He
was a giver of happiness to people who were devotees,
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281. gHfiezAfRiTR: Sudhirdrasevitanghrikal.

His feet were worshipped by highly learned and
intelligent people.

282. ATAWANE: Avataravaristhah. He was sup-
remely adorable as greatest of all the Avataras.

283. qI9FqU-HYA® Pdpadiasana-mocakah. He
liberated people from the defect of sin.

Purport: Names two hundred and eighty to two hundred
and eighty-three. He was the delight of all the devotees; even the

most intellectual ones of the day worshipped his feet. He was
the supreme avatidra. He freed the sinful ones of their sins.

AT TRIABART AT |
ANFORIOETAHINNARIRL 100

sribhagavat prasangotthasresthasamadhibhavayuk
srikrsnamadhurakhyanasravanapraptanirvriih

284. “rauacERRgaEATRNEgE Sribhagavatpra-
sangotthasresthasamadhibhavayuk. He used to have

supreme samdadhi arising out of discourses on the
Lord.

285. AMFORIUCAHANNARIR:  Srikrsnamadiu
rakhyanasravapapraptanirvrtih. He was overcome by
divya-bhava (divine contemplation) when he heard the
sweet stories of S8ri Krsna.

Purport: Names two hundred and eighty-four to two
hundred and eighty-five. These names refer to the state of

absorption and the divine moods that came to him while either he
spoke about the supreme Divinity or heard about it.
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N AMATI FFAATRGA: |

adgaRRgw AavwErama s
yogado yogavidvaryah suddhasattvapratisthitah
sarvadvandvavinirmukto narendranyastadharmadhi h

286. q“mq: Yogadah. He was the giver of yoga.

287. z?mﬁa\q%: Yogavidvaryah. He was supreme
among the knowers of yoga.

288. ggaﬂqf?ﬂ'\ga: Suddhasa'tvapratisthitah. He
was firmly established in suddha-sattva (pure sattva
guna).

289. Hﬁg;gﬁﬁé?ﬁ: Sarvadvandvavinirmuktah. He

was free from all pairs of opposites (such as pleasure-
pain, cold-heat, praise-blame etc).

290. ai:g:qiaqﬁaﬁ: Narendranyastadharmadhih.
He instilled into the minds of devotees like Narendra
the knowledge of dharma.

Purport: Namestwo hundred and eighty-six to two hundred
and ninety. Sri Ramakrgna was the prince among yogins. He
had reached the summit of both yogic practice and yogic know-
ledge. He imparted yoga to those who sought it. He was firmly
established in Suddha-sattva which makes one unaffected by the
pairs of opposites. To the most learned ones like Narendra Nath
(Swami Vivekananda) he imparted knowledge of the highest truth.

GBI R AIE 3 (A G ECAG B £ 0 (Al
THIA-GRTa- A EEsaE 1ol

adhyatmasaktisarmdara narendranirvikalpadal
sparsamairasuvijiiata-srinarendrasvarupakah
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291. JeqrRTiwRAqrar Adhyarmasakrisarmdata. He
was the giver of the power relating to the Self.

292. qi:iﬁﬁiﬁiqw Narendranirvikalpadah. He
gave nirvikalpa-samadhi to Narendra.

293, WFNIAGRATIA-NARFE@CAF Sparsamdtrasuvi-
jRata-§rinarendrasvariipakah. He gave Sri Narendra
(Swami Vivekananda) true knowledge of the cosmic
Self through mere touch (and in that samadhi state
knew from him about his real being and the purpose of
his advent on earth).

Comments: Later on Swami Vivekananda, recalling his
experience about the spiritual prowess of Sri Ramakrsna, said:
<] found bim sitting alone on his small bedstead. He was glad
to see me and calling me affectionately to his side, made me sit
on one side of his bedstead. But the next moment I found him
overcome with a sort of emotion. Multering something to
himself, with his eyes fixed on me, he slowly drew to my side, I
thought he might do something queer as on the preceding occa-
sion. But in the twinkling of an eye he came quite close to me
and placed his right foot on my body. The touch at once gave
rise to a novel experience within me. With my eyes open I saw
that the walls and everything in the room, whirled rapidly and
vanished into nought, and the whole universe together with my
individuality was about to merge in an all-encompassing void:
I was terribly frightened and thought that I was facing death, for
the loss of individuality meant nothing short of that. Unable to
control myself I cried out, ‘What is this that you are doing to
me? I have parents at home: ‘He laughed out at this and
passing his hand over my chest said, ‘All right, let it rest now.
Everything will come in time.”

Purport: Names two hundred and pinety-one to two hundred
and ninety-three. Narendra Nath was the foremost of Sri Rama-
krsna’s disciples. He was the apostle who came to carry out the
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Master’s mission in the world. He was given the proper training
and the highest experience which would make him deliver the
Vedantic message especially to the West. We have already
referred to ‘touch’ as one of the modes of spiritual initiation.
Through this mede the Master elevated Narendra to the experience
of the highest wisdom.

RemAmRTiaEEgE IR |
agfiruesiFaaasfiRnE: e

vilomamarganirjhatakhandanarendrasamsthitih
saptarsimandalantahsthaprestharsikanthadharakah

294, RAWmAERFIaEIER=zdfaf Vilomamarga-
nirjiatakhandanarendrasamsthitih. He knew the true
state of Narendra as the undivided Reality through his
samadhi-yoga.

295. gAf§RITA-AMATAFTIH  Saptarsimanda-
lantahsthaprestharsikanthadharakah. He hung to the
neck of the most venerable sage who was seated in
meditation in Saptarsi Mandala (the region of the
seven sages).

Comments: Sri Ramakrgna’s vision regarding Narendra is
described here in his own words: “One day I found that my
mind was soaring high in samadhi along a luminous path., It
soon transcended the stellar universe and entered the subtler
region of ideas. As it ascended higher and higher I found on both
sides of the way ideal forms of gods and goddesses. The mind
then reached the outer limits of that region where a luminous
barrier separated the sphere of relative existence from that of the
Absolute. Crossing that barrier even the mind entered the trans-
cendental realm where no corporeal being was visible. Even the
gods dared not peep into that sublime realm and were content
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to have their seats far below. But the next moment I found seven
venerable sages seated there in samdadhi. It occurred to me that
these sages must have surpassed not only men but even gods in
their knowledge and holiness, in renunciation and love. Lost in
admiration I was reflecting on their greatness when 1 saw a
portion of that undifferentiated Inminous region condense
into the form of a divine child. The child came to one of the
sages, tenderly clasped his neck with his loving arms and address-
ing him in a seraphic voice tried to drag his mind down from
that state of samadhi. That magic touch roused the sage from
his superconscious state and he fixed his half open eyes upon
that wonderful child. His beaming countenance showed that the
child must have been the treasure of his heart, In great joy the
strange child spoke to him. ‘I am going down. You too must
go with me." The sage remained mute but his tender look ex-
pressed bis assent. As he kept gazing on the child, he was again
immersed in samadhi. 1 was surprised to find that a fragment of
his body and mind was descending on earth in the form of a
bright light. No sooner did I see Narendra than I recognized
him to be that sage."’

Parport: Names two hundred and ninety-four to two hun-
dred and ninety-five. These names refer to the supernormal
relationship between the Great Master and his chief disciple
Swami Vivekananda.

VRBAERYE WA |

S FAA AT FATSYTISSHE: (1€
bhakraklesasahisnurvai bhavarogavidirakah
urarikrtasaddasijagadamba@’khila mayah

296. AHRFLIAEIY:  Bhaktaklesasahisnuh.  He
could not bear the afflictions experienced by
devotees.
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297. ):[quﬁg;{q;: Bhavarogavidirakah. He drove
away the disease of sarsdra (in the case of those who
were eligible devotees).

298. ITQFaRTIHIANGFNSTABISSHG:  Urarikriasad-
dasijagadamba’khila’mayah. He took upon himself
the disease from which Jagadamba Dasi (the wife of
Mathura Babu) suffered.

Comment: Full of compassion for Mathura Babu the
Master in ecstasy told him that his wife would come round.
“Jagadamba Dasi’”, the Master later told the disciples who
were with him, “was gradually coming round from that day and
her suffering from that disease had to be borne by this body
(showing his own). As the consequence of bringing round Jaga-

damba Dasi I had to suffer from dysentery and other diseases for
six months,”

Purport: Names two hundred and ninety-six to two-hun-
dred and ninety-eight. We learn here how extremely compassio-
nate the Great Master was to his disciples. He freed them from
physical and mental afflietions. By his grace the great disease of

samsara could be cured.
[ ]

WRRIEFIFNAT RGILTH:
¢
e reaEawadaiae: el
bhaktatyantakrpavarsi paratativopadesakah
jitakamadisadvargastyaktasarvapratigrahah

299. rﬁmeq:agcnqq'f Bhaktatyantakrpavarsi. He
showered his immense compassion on his devotees.

300. GRANYZTE®: Paratattvopadesakah. He gave
instruction on the nature of the supreme truth.

301. ﬁ{ﬂ%{ﬂlﬁngﬁ: Jitakamadisadvargah. He
conquered the six internal enemies—desire, etc.
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Comments: The six passions are desire. anger, miserliness,
delusion, pride and envy.

302. gwAATGAL: Tyaktasarvapratigrahah.  He
rejected all material rewards.

Purport: Names two hundred and ninety-nine to three
hundred and two. The Great Master was compassion incarnate
to all those who went to him. He gave his disciples the highest
teaching about the ultimate Reality. He had conquered the
passions which are the internal enemies. He practised the virtue
of non-possession completely.

FIMATRITARIEN ATq MITIAH |
ORI AIHAGIAL |1<2)|
kaminikancanatyagi apurvo matrpujakah
sthavarasthavarabhogi samtycktamathurdadhanah
303. witNAFRiTaN N Kaminikancenatyagi. He
renounced woman and gold.

Comments: Lust and wealth belong to maya. Sri Rama-
krsna renounced both of them. He looked upon every woman as
a manifestation of the Divine Mother. He used to take gold in
one hand and clay in the other, exchange them from hand to hand
several times and throw both of them into the river Ganges. To
him gold and clay were the same.

304. GqaT Q@ISR Apurvo matrpijukah. He was
a unique priest of Mother Kali.

305. FFAUXAEUNR Sthavarasthavarabhogi. He

did not enjoy either stationary or non-stationary
possession.

Comments: Stationary wealth such as house, land, etc.
Non-stationary wealth such as money, clothes etc.
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306. geRgHRAGUHA: Sarmtyaktamathuradhanah.
He refused Mathuranitha’s wealth.

Comments: Once Mathur proposed to give a property
worth several thousand rupees to Sri Ramakrsna for his future
use. On hearing the proposal he felt an excruciating pain as if
someone was cutting his head in two with the help of a sawing-
machine. He at once refused the proposal with great disgust
saying: “Mathur, if you come with such a proposal a second
time I shall not look even at your face.”

Purport: Names three hundred and three to three hundred
and six., Lust and lucre are the two binding forces of man.
The Great Master was totally free from these two evils. He was
not an ordinary priest of Mother Kali. As we have already
stated he saw in the image of the Mother the living Deity. He
worshipped Mother Kali with his soul and heart. He had no use
for any kind of property. An instance is given of how he rejec-
ted with disgust Mathura Natha’s offer to place a huge sum of
money at his disposal.

AN RZEr ARy fAvarae |
AAfAR-0v ael seiaaFidas el

brahmayoni paridrasta visado vimalantarah
bhavasthiti-parah saksi drstacaitanyakirtanah

307. FJIIE qQREET  Brahmayoni paridrasta. He
saw the Brahma-yoni.

Comments: While Sri Ramakrsna was practising at Vilva-
mul in Daksine§var he saw the Mother in the form of Brahma-
yoni, triangular in shape which pervades the entire cosmos every
moment.
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308. ﬁ’{[{: Visadah. He was brilliant.

309. fq@EAT Vimalantarah. He had a blemish-
less interior.

310. WIAfMQQ: Bhavasthiti-parah. He remained
in the godly state.

311. queft Saksi. He was the witness (of the merits
and demerits of the mind).

312. w%a:qq’.ﬁa: Drstacaitanyakirtanah. He saw

Caitanya’s devotional music party coming towards
him (from the Paficavati at Daksinesvar).

Comments: The Master once had a wish to witness the
beautiful peripatetic safikirtana of Sri Caitanya. The Divine
Mother fulfilled this in the following manner. He saw from his
room waves of safikirtana approaching towards him from the
Paficavati and from there proceeding towards the main gate of
Daksinesvar and disappearing behind the tree. He saw also
Caitanya accompanied by Nityananda and Advaita and also by
numerous devotees dancing in ecstasy. When the Master:started
receiving his disciples he recognised in some of them former
devotees of Sri Caitanya now reborn.

Purport: Names three hundred and seven to three hundred
and twelve. During the period of Tantra-Sadhana Sri Ramakrsna
saw the Divine Mother in the form of the Brahma-yoni.... He
had a fair complexion; his heart was supremely pure. He was
always rooted in divine bhgva. He remained as the witness of
the passing show of the world. When he wanted to hear the
singing and see the dance of Sri Gauranga, the Divine Mother
fulfilled his wish in a supernormal way.
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FHEAT FFAT ARRALAE: T2 |
FIAWY A FNFTITHE (1§

lokapriyo lokanatho lokasiksaguruh prabhuh’
labdhayogavibhiitisca lokanugrahakarakah __

'313. TG Lokapriyah. He was the beloved of
the people.

314. FFTA: Lokanathah. He was the Master of
the world.

315. &'haﬁﬁ[%llﬂﬁt Lokasiksaguruh. He was a pre-
ceptor teaching religion to the people.

316, qyq: Prabhuh. He was the Lord (spreading
spirituality.)

317, E[sqﬁ]ﬂﬁ'xif%{: Labdhayogavibhiatin, He had
attained yogic powers (through the grace of the Divine
Mother).

318. WFIFUGFF: Lokanugrahakarakah. He bes-
towed grace on the world.

Purport: Names three hundred and thirteen to three
hundred and eighteen. Sri Ramakrsna came as the avatdra and
spiritual teacher for the entire world. He was the beloved of all,
their leader, preceptor and gracious Master. The spiritual powers’
he had obtained were all for the purpdsc'of blessing the world.
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Framay et A oA Raarda |
yRgaaiRg: afddr Faama ne

lilamayo harih saksat pajito visvavanditah
bhityisthasadhananisthah prathito devamanavah

319. #@@|a: Lilamayah. He manifested divine
sport (because he was identical with Hari, i.e , Lord
Visau).

320. R A1q(q  Harihsaksat. He was verily Hari.

321. qf§q: Pajitah. He was worshipped (by all
people).

322. faqafega: Visvavanditah. He was worshipped
by all.

323. ﬁﬁgﬂ'l'ﬂﬂlﬁ‘lg: Bhayisthasadhananisthah. He
had mastered many types of sadhana.

324. 9{Xq: Prathitah He was well known (famous)
because of his unique spiritual attainments.

325. IqQIAT: Devamanavah. He was a God-man,

Purport: Names three hundred and nineteen to three
hundred and twenty-five. These names refer to the avargra-nature
of Sri Ramakrgna. He was Lord Hari receiving the worship of
all people. All «ddhanas culminated in him. He was God in
human form.
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wafaftgenar faaar Rged: |
TIETFATEA T ARG 11¢<l)

vedamdrtirvibhustrata visvapata visaladhih
van-hakalpatarurviro vicitresvaradarsanah

326. quff.: Vedamiurtil. He was a visible form of
the Veda.

327. {99 Vibhuh. He was all-pervading (since he
was identical with the Lord).

328. AIGT Trata. He was the Saviour.

329. f@gurar Visvapata. He was the protector of
all (those who took refuge in him).

330. famn@: Visaladhih. He had a vast intellect.

331. qA(SIFqqG: Vanchakalpataruh. He was the
Wish-fulfilling-tree.

332. #t; Virah. He was a hero (a vira) in the
spiritual world.

333, ﬁﬁ{ﬁ%ﬂ{’.ﬁa: Vicitresvaradarsanah. He saw
Iévara in varied forms.

Purport: Names three hundred and twenty-six to three
hundred and thrity-three. Sri Ramakssna was the Veda in visible
form. Although appearing in an individual body he was identical
with the all-pervading Lord who is the saviour and protector of
the entire world. He was omniscient, the celebrated heavenly
Kalpataru (the Wish-fulfilling-tree). He was endowed with vira-
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bhava (the attitude of a hero). His God-hunger was such that he
experienced the ultimate Reality in a variety of ways.

([
Ripad) frozedt Ry Pl |
TRuAY FowEy e AT el

visvesvaro viradripo visvadhdro vivekadah
varenyo vaisnavo visnurvetteso vedavittamah

334. YA Visvesvarah. He was the Lord of the
universe.

335. {aIg®q: Viradrapah. He was of the form of
virat (cosmic Self).

336. @M Visvadharah. He was the support of
the universe.

337. {93%g: Vivekadah. He was the giver of dis-
crimination.

338. 078 Varenyah. He was worshipful (the
sought for).

‘339. ?IWIE[: Vaisnavah. He was a Devotee of Visnu.
340. fasup: Vispup. He was himself Vispu.

341. J: Vetlesah. He was the best among the
knowers of the Truth.

342. Q’?{f?ﬁm: Vedavittamah. He was the best
among the knowers of the Veda.
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Purport: Names three hundred and thirty-four to three
hundred and forty-two. Sri Ramakrsna was the avarara of Visnu
and of I{vara, Advaita makes no distinction between Visnu and
I$vara, As identical with the supreme God-head he was the
ground of the world; as the supreme Teacher he was the giver of
wisdom and was the universal refuge. He was the source of the
Tantra and the Veda; he knew the truth that they teach.

TAEN AUFR JZN FNAissaa: |
facdt fataisTay ffisedt fdsae kel

nanariipo nirakaro nrdevo nirbhayo’vyayah
nityo nirvasano’jiieyo nirvikalpo nirafijanah

343. A& Nanariapah. He assumed many
forms. '

344. {AUFIC Nirakarah. He was one who had no
form.

345. At Nrdevah, He was God who had taken
on the form of man.

346. fqa: Nirbhayah. " He was fearl;;s.

347. J=q7: Avyayah. He was without decay...

348. {@q: Nityah. He is eternal.

349, fiﬁ’fﬂﬂ: Nirvasanah. He w;s wi:hgyt resi-
dual impression {vasanas.)

" N 1 .o \ ¥
350. WJT: Ajicyah. He was unknowable,
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351. {afa#eq: Nirvikalpah. He was without vikal-
pas (false notions).

352. {adSa: Nirafijanah. He had no blackness
(vice).

Purport: Names three hundred and forty-three to three
hundred and fifty-two. As Sri Ramakrsna was the terrestrial
manifestation of the supreme Brahman, all the Upanigadic state-
ments about Brahman applied to him perfectly. Being inherently
without any form he appeared in many forms especially as the
Divine in human form. He was fearless because there is nothing

else from which fear might arise. He is immutable, eternal,
without vasandas and vikalpas, and he is immaculately pure.

FUAC FIUM FHT FEAIWS |
FSET: TTIFIST FOGITETER: 112201

krpasarah krpadharah karunah karuneksanah
kalisiinuh svayamkali karnadhdra-svaripakah

353. FOAW: Krpasarah. He was of the essence of

Grace.

354. MW Krpadharah. He was the locus of
Grace.

355. %M. Karunah. He was of the nature of
compassion.

356. FEWAW: Karuneksanah. He had compassion-
filled eyes.



SR1 RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 89

357. ®I\gd: Kalisunuh He was the son of Kali.
358. TAIFWAT Svayarmkali. He was himself Kali.

359. aﬁnfqmzngm: Karnadharasvarurakah. He was

the helmsman (ferrying people across the river of
samsara).

Purpert: Names three hundred and fifty-three to three
hundred and fifty-nine, The first four names refer to the pro-
foundly compassionate pature of the Great Master. He was
verily the incarpation of divine compassion and grace. He
regarded kimself as the son of Mother Kali, he was identical with
the Divine Mother. He was the ferry-man taking people across
the river of saysara.

guaRgdeRdl ZINEA-HIAF: |
FMIRIAEET FWaTHE- R 1R

yugadharmasusamskarta yugabhava-pravartakah
yugacara-paridrasta yugaglani-vidirokah

360. gﬂqﬁgﬁl@af Yugadharmasusamskarta. He
was the purifier of the dharma of this ) uga (age).

361. gqmarqqéq;: Yugabhavapravartakah. He was
the promulgator of the diiarma of this new yuga.

362. gm%n{qﬁim Yugdacaraparidrasta. He saw
clearly the modes of conduct which should be practised
in this yuga.
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363. gwwatl-R®:  Yugaglani-vidarakah.  He
drove away the dirt and unhealthiness from this yuga.

Purport: Names three hundred and sixty to three hundred
and sixty-three. Sri Ramakrgna was the avatara particularly for
this yuga. He is the Yugacarya. Although the Kali-yuga is said
to be the black age, it has its advantages too. The goal that is
attained through great effort and severe discipline in the other
ages can be achieved in this age through a simple and effective
means. Sri Ramakrsna made his advent to reveal the way to
release meant for this age. By his life and teachings he purified
the Kall-yuga; he set in motion the wheel of dharma in this age.
He saw clearly the spiritual practices appropriate for this yuga
and preventing the world from sliding down, he set it again on
the upward journey to the final goal. '

peliwwda sl Ingsu |
FIARIFAYFAT HiOFSTATA 119311

krtasrikalikalilo lalitah premasundarah
kamakaricanasinyasca kalikalusanasanah

364. FRNRSHSS: Kreasrikalikalilah. He play-
ed divine sport along with Mother Kali.

!

365. @f@a: Lalitan. He was easy of access.

366. S\ngz Premasundarah. He had the beauty
of love,

367. FHRTAYT: _Kdmakaﬁranqs‘anyggz. He was
devoid of lust and longing for wealth.
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368. Eﬁ%ﬁgﬂﬂlqa: Kalikalusanasanah. He was the
destroyer of the evils of the Kali-age. .

Purport: Names three hundred and sixty-four to three
hundred and sixty-eight. He was immersed in the divine sports
of Mother Kali. Although supremely great, he was easy of
access to all. People were attracted to him by his divine Jove. He
was utterly uninfluenced by the twin drag of men, i.c. woman
and gold. He came as a destroyer of the sins of the Kali-age. |

o
TZAAT THA AT TR |
ST AFAE: IOEN F[AEG 1R

vtddhasrava brhatkarma bhitatma dharmadhdrakah
prajiiaghano mahabhavah pranaripo nirantarah

369. FIZAAT Vrddhasrava. His fame was great.

370. qgaiqf Brhatkarma. He pefformed great
deeds.

371. i{\ﬂﬁm Bhutatma. He was the Self of all
beings.

372. %Tﬁm{m: Dharmadharakah. He was the sup-
port of dharma.

373. q=A:  Prajnaghanah. He was a mass of
superconsciousness solidified as it were.

374. qMIA: Mahabhavah. He was endowed with
maha-bhava.
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375. MWEq: Pranariipah. He was of the nature of
the life force.

376. {a%=at Nirantarah. He was one without rift
(duality).

Purport: Names three hundred and sixt)"-nine to three
hundred and seventy-six. As the fine scent of a beautiful flower
spreads far and wide without any effort on its part, Sri Rama-
krsna’s fame spread everywhere without any effort of his own.
He was the doer of great deeds. He was the Self of all beings. He
was identical with the highest Reality which is pure conciousness.

He was constantly in the highest divine mood. He was the life
force of the universe, all-pervading and unintermittent.

RIATEETN FTANIRTE |
gfaaaaa: g TEg addga: 1ul

pitrmatrsvaripasca janatapanivarakah
patitapavanah sSuddah suddidah sarvatomukhah

377. RIATQEY: Pirrmatrsvaripah. He was of the
nature of father and mother (to his devotees).

378. FFAIARTR: Janatapanivarakah. He was the
remover of the misery of the people.

379. qfqquaA: Patitapavanah. He was the uplifter
of those who had fallen.

380. [G: Suddhah. He was pure.
381. Qg Suddhidah, He was a giver of purity.
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382. g4AgQ: Sarvatomukhah. He had his face
everywhere (he knew the secret of all things).

Purport: Names three hundred and seventy-seven to three
hundred and eighty-two. The poet Kalidasa describes Parames-
vara and Parvati as the world’s Father and Mother. Sri
Ramakrsna who was identified with both, bodied in himself the
Cosmic Parenthood. He was the source of all beings, the remover
of the sufferings of people, the uplifter of the downfallen;
supremely pure, the purifier of everything. As the Cosmic Being
he was aware of all things and would guide the earnest seeker of
Truth in the right path.

A9 Aqiwd TEARTIEE |
ARJIA WA WER qAC 1RSI

sarvajiiah sarvasakiisca vasanabijabharjakah
atmaramo ramandthah parabrahma paresvarah

888 {ﬁg{: Sarvajiah. He was omniscient.

884. @iqlw: Survasakiih. He was omnipotent.
385. EIIHﬂliﬁﬂﬁmicﬁiz Vasanabijabharjakah. He
burnt away the seed of vasanas (residual impressions).

886. QRHUH: Armaramah. He revelled in the
Self.

887. [HIAIA: Ramanarhah. He was the Lord of all
auspiciousness.

388. QWA Parabrahma. He was of the nature’
of the supreme Brahman.
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869. QX Paresvarah. He was the supreme
Isvara.

Purport: Names three hundred and eighty-three to three
hundred and eighty-nine. As identical with Parame$wara he was
omniscient-and omnipotent. As the Great Guru he was the des-
troyer-of - va@sanas which are the seeds of transmigration. Since
he is non-dual his enjoyment is in the Self. He is the home of all-
auspiciousness; verily he is the supreme Brahmnan Itself.

o
*iﬂeﬁ‘ii;@ﬁﬂ_ @%}%ﬂqﬁgg; |
FUFIGGAT ey S el

kathorakarmdkrcchakto mirtakarunyavi orahah
krpakataksasuksept nirmoho-lokapavanah

890. aﬁaimﬁgq Ka t/zorakarmakrf He performed
the most difficult sadhanas.

91! Fk: Saktah. He wasa WOrshippér'bf Sakti.

892.. {éw‘{suqﬁqu Murthakarunyavigiahah, He
was compassion incarnate.

893. gqraﬁzm@ﬁ!ﬁ Krpdka,tdk,sasuk,sl'epi'.' He bes-
towed (on his devotees) grace through his side-glances.

394. fewig: Nirmohah. He was free from delusion.

. 895. @\FANAA: Lokapavanah. He was.the purifier
of the world.
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Purport: Names three-hundred and ninety to three hundred
and ninety-five. Sri Ramakrsna practised the different faiths.
Particularly he was the worshipper par excellence of Sakti. He was
compassion in visible form. . Through his side-glances He poured
in abundance grace divine. He was utterly free from dclusnon.
He was the sanetifier of the world.

.
FENC FL @ T ARLET |
TIITII A [Ofeag: aﬁmuﬁz{ lijell

saktyadharak Sival .s‘amah .s‘ankarah saktza’ayakah
Suklambaradharah Subhrah Santidah Srutisaravit

896. WFAIMW: Saktyadharah. He was the reposi-
tory of all spiritual powers. '

397. R Sivah. He was of the nature of auspi-
ciousness (Siva).

- 898. qleqs S'dnta{z. 'He was ever in p‘e'acc.
899. JF Sarkarah. He was the bestower of aus-
piciousness.

400. qﬁﬁqrqq;‘ Saktidayakah. He was thc giver of
spiritual power.

401. FFEAIT S“uk/ambaradharah He wore white
clothes.

402. gA: Subhrah He was fair in complexion.

408. Fifeags S antidah. He was the'gii/ér of peace.
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404. JfqAWE7 Srutisaravit. He knew the essence
of scripture.

Purport: Names three hundred and ninety-six to four
hundred and four. He was the basis of all spiritual powers. As
Siva he was auspicious, peaceful and the giver of auspiciousness.
He was of fair complexion. He was the giver of peace to all and
the knower of the essence of scripture.

o
IR AR T WHAEZIET |
faar ArwRegwRaizdar aaai 1.l

buddhido b.,dhidah saunyah paramanand.dayakah
visvavetta trikalajriastvadv.tiyo manoyatih

405. gfgq: Buddhidah. He was the giver of in-
telligence.

406. N Bodhidah. He was the giver of awa-
kening (Self-knowledge).

407. (ﬁtq: Saumyah. He had an appearance of
poise and peace,

408. qUATAZIA®R: Paramanandadayakah. He was
the giver of supreme bliss.

409. fQMANAT Visvaverra. He was a knower of the
universe.

410. (AFEFT: Trikalajiiah. He knew all the three
times (past, present, future).
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411. AZAI: Advitiyah. He was non-dual.

412. gA1qfd: Manoyarip He had control over the
mind.

Purport: Names four hundred and five to four hundred and
twelve. The term guru means dispeller of the darkness of ignorance
through imparting knowledge. Sri Ramakrsna was Loka-guru
(world Teacher). Bodhi means awakening. People in the world
slumber in samsdra; being their guru, Sri Ramakrsna was the
great Awakener. Divine beauty was streaming forth from his
being. He was the giver of supreme bliss to everyone. He was
the all-knower. As the supreme witness of all time he transcend-
ed time. He is the non-dual Reality. Remaining as the inner
Self of all beings he was the ruler of all minds.

HRIATISEIET I FreHT g3 |
TEMIN AETIIRQSIQIATRAIT 119001

prematma’raparipo vai visvatma hrdayesvarah
mahadharo mahasaktirojodhatatmarustiman

418. JHI{T Prematma. He had the nature of
love.
414. ARIEQ: Arapardpah. His form was no-form.

Comments: He had no form since he had attained the
nature of Brahman.

415. [AqWAT Visvatma. He was the Self of the
Universe.

416. EEAM Hrdayesvarnh. He was the Lord of
the Heart.
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417. QEQW. Mahadharah. He was of the nature
of the great Support (of all things).

418. qEI(®+ Mahasaktih. He was the bearer of
great powers.

419. {SNMIar Ojodhata. He was the giver of
spiritual brilliance.

420. ARAIRAT  Atmatustiman. He was content
always in the Self.

Purport: Names four hundred and thirteen to four hundred
and twenty. Being identical with the Self which is supreme love
he was of the nature thereof. Essentially without form he
appeared to be endowed with form in order to save the world,
He was identical with the cosmic Self. He was the Lord seated in
the hearts of every being. He is the supreme ground of the
world, and is of great power. He radiated spiritual effulgence and
was always contented in the Self,

qrgfe agIARg: aREET: Agraa: |
grRIElRAsh afdagaE: 1gee

sadhumitram sadanandah satsvaripah sadatanah
sampradayavihino’pi pratisamghasudharakah

421. mgﬁﬁq Sadhumitram. He was the friend of
good people.
422 QI1A+q: Sadanandah. He was ever blissful.

423. qwI®q: Satsvripah. He was of the nature
of being “sat).

424. QI3 Sadatanah. He exists at all times.
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425. tha_mﬁﬁﬂ: Sampradayavihinah. He was
not attached to any particular tradition.

426. q{Q€IGIWER: Praiisarmghasudharakah. He im-
parted sanctity to all traditions.

Purport: Names four hundred and twenty-one to four
hundred and twenty-six. Being supremely good Sri Ramakrsna
was the friend of all good people. They in turn held him in high
esteem. Ever holding Mother Kali in his heart whose nature is
the highest bliss, he was always blissful. One of the terms em-
ployed in the Upanigsads to indicate Brahman is sat (existence). It
is that which is never non-existent. Being identical with Brahman
Sri Ramakrgna is of the nature of sar, and he is ever existent,
being not limited by time. Since he was universal in religious
outlook he was not attached to any narrow tradition. He was the
support of all spiritual traditions.

VAT AIEIAT ARRAEAZIF |
WA, WA ARTTAGILA 1190R)

bhavatito bhavastutyo bhaktimargapradarsakah
bhagavan bhavapathodhirbhavabandhanakhandanah

427. WA@tas Bhavatitah. He was above all
thought.

428. WATIA: Bhavastyutyah. He was adored by
the jivas (seeking release).

- 429. m‘mmﬁm‘im: Bhaktimargapradarsakah., He
showed the way of devotion.

430. WYY Bhagavan. He was Bhagavan (en-
dowed with all lordly powers).
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431. WEATNT: Bhavapathodhir. He was an
ocean of Bhavas (spiritual moods).

432. WAAYA-GUA: Bhavabundhana-khandanah.
He was the destroyer of the bondage of samsara.

Purport: Names four hundred and twenty-seven to four
hundred and thirty-two. Sri Ramakssna, being identical with the
supreme Self, is beyond all thoughts and imaginations. Because
of his pure divine nature, he was worshipped by all seekers of
spirituality. He was Bhagavan, the treasure-house of all divine
powers. Through various disciplines he had attained all the
different spiritual moods. He was verily an ocean of those moods.
As the world Teacher he is the dispeller of ignorance which is the

seed of samsara.
[

WFAAT FAFAT A |
ARG AIATAT AHEZITHAL 11903
bhaktesvaro bhayocchetta bhavasagarataranah
bhaktapalo bhavatra:a bhaktahrdayarafijanah
433. MFAMY Bhaktesvarah. He was I§vara to de-
votees.
434. WQ=SAT Bhayocchetta. He was the destroyer
of the fear (associated with samsdara).

435, qAQIWAWO  Bhavasagarataranah. He was
the one who helped people to cross the sea of samsara.

436. wRYW: Bhaktapalah. He was the protector
of devotees.

437, qFAIXX  Bhavatrata. He was the saviour of
devotees.
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438. WHEZA-INA  Bhaktahrdayaraijanah. He was
the source of joy to the hearts of devotees.

Purport: Names four hundred and thirty-three to four hun-
dred and thirty-eight. These names again refer to Sri Rama-
krspa as the ideal teacher and Lord of sincere devotees and dis-
ciples. Fear arises out of ignorance. Samisara is replete with fear.
Sri Ramakrsna, as the Lokaguru, is the destroyer of fear. He is
the saviour of souls from the sea of samsara. He is the delight of
the hearts of devotees,

afvamafEnsaFagft: g
FEAFASHAT FIRGAFTA: |
gFRRFRTss: adn adawh
fArewaid Raadadin: 19091
amitagunacaritro’nantamirtih prasanto
hrdayakamalasamstho jhanadanavatirpah

prakrtivikrtisinyah sarvagah sarvasaksi
vimalaparamahamso visvadharmapratikah

439. qtmaqmaias Amitogupocaritrah. His life was
full of immeasurable meritorious qualities.

440. aa:at;‘(f‘&: Anantamiirtih. He was of the nature
of the endless Reality.

441, q{I=3: Prasantah. He was supremely peaceful.
442. g{’b%ﬂi{-ﬁ@l! Hrdaya-kamala-samsthah ~ He
was seated in the heart-lotus. )

443. AR Jianadanavatirpah. He descend:
ed to the earth for the sake of giving knowledge.



102 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

444, gafARTRIea: Prakrtivikrtisanyar. He was
devoid of prakrti and its modifications.

445. @A Sarvagah. He was capable of going
everywhere (in the subtle body).

446. g|reft Sarvasaksi. He was the All-witness.

447. ﬁqaq{qéq: Vimalaparamahamsah. He was
the supremely pure Paramaharisa.

448. RgyAgdis: Visvadharmapratikah. He was
the image of all religions.

Purport: Names four hundred and thirty-nine to four hun-
dred and forty-eight. Sri Ramakrsna’s life was a saga of divine
events. He was the personification of divinity in all its glory. An
Upanisadic text defines Brahinan as Reality (satyam), Knowledge
(jRanam), and Infinitude (anantam). Sri Ramakrspa is infinite.
As he was always in the state of the supreme Self he was full and
peaceful. 1In the heart-lotuses of those who meditate on him he
appears resplendent as the inner light. The very purpose of his
avatdra was to disseminate God-knowledge. Prakrtiis another
name for mdya. It consists of three gunas: sattva, rajas and
tamus. All the factors constituting the world are modifications of
these gunds. Sri Ramakrsna was untouched by prakrei and its
modes. He was the repository of great siddkis (occult powers)
such as the ability to be at various places at the same
time. He was unattached to anything and thus was the witness
of all things. Sri Ramakrgna is known to the world as the great
Paramahanmsa the supreme Swan. The Swan has the unique ability
to separate milk from water into which it has been poured. The
great Master realized the essenceless nature of mere samsdra and
through his insight he saw that samsdra is only an appearance of
Godhead, the Reality. Having realized the unity of all religions,
he was the image of universal religion.
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guanfeafmisafEnsRasw:
BRCITUEEIET IS R DI
snfawnfagidt micagaradion:
IAZAAFR qFaafimsEn: 19w
pranayagalitacitto’ nadirapo’tisiksmah
Sisumatiravinasi saktipathastarangah
agatikagatidayi santidanavatirnah
samanadamanakari $antivarsisvariipah

449. gugufSa: Pranayagalitacittah. His mind
was saturated with divine love.

450. aﬁlﬁmz Anadiripah. He was of the nature
of the beginningless Reality.

451. :ﬂﬁiﬁm Atisuksmah. He was supremely
subtle.

452. RrawfQ:  Sisumatih. He was of childlike
nature.

453, alﬁa‘liﬁ Avinasi. He was the indestructible
Reality.

454. ﬂf%{iqrq{a{?;: Scaktipathastararigah. He was a
wave in the ocean of §akti.

455. wfaFNfAIA  Agatikogatidayi. Heshowed
the path to those who had lost their way.

456. iﬂﬁﬂﬁlﬂﬁiﬁﬂf! Santidanavatirnah. He came
down (to earth) for the purpose of giving peace.
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457. .’{rq:{qqaamﬁ Samanadamanakari. He was the
controller of the god of death.

Comments: He removed from his devotees the fear of
death.

458. mi~aaf§qeq: Santivarsisvariipah. He was
of the nature of the shower of peace.

Purport: Names four hundred and forty-nine to four hun-
dred and fifty-eight. Sri Ramakrsna’s heart was ever centred
in God-love. It had no other attraction. Being non-different from
I¢vara, he is without beginning and supremely subtle. The Great
ones are compared to children because they are guileless. Sri
Ramakrgna had not even a trace of guile. He was innocence in-
carnate. He had realized His identity with the indestructible
Self. He is free from destruction, he is immortal. He appeared
as a wave on the ocean of the primal $akri, which is the source
of the cosmos. As the Yuggvatarahe is the path-finder for all souls
belonging to this age. He is the giver of the sure remedy to all
those who are tormented by the ills of sanis@ra. From those who
take refuge in him, he drives away the god of death. On a world
that is parched by the scorching heat of misery he showers the
rain of peace.

aafredt adweamuh
RogsgasiRglanas |
Ffglsaard e aEgfa-
dRwssam@l Mm@ 1905
ratipatibhayahari sarvakalyanarasi
ripukulasumaharir jianamargaprakasi
yatimunijanatari rafnjako bhavamirtir-
matimalalayakari mohameghapasari
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459. (RQafg-wazift Ratipatibhayahari. He remov.

ed the fear caused by the consort of Rati (i.e. Man-
matha).

460. Haiafﬁmumﬁl: Sarvakalyéqza rasih. He was
of the nature of the store of all auspiciousness.

461. figzegagii: . Ripukulasumaharip. He was

the destroyer of the family of enemies (consisting of
desire, anger etc.)

462. araq[ﬁ-gsﬁ]{ﬁ Jaanamargaprakasi. ‘He was
the illuminator of the path of jiarna (knowledge).

463. qRIGANA-T{ Yatimunijanatari. He was the
uplifter of ascetics and contemplatives.

464. ISF: Ronjakah. He was the giver of Divine
joy to all.

465. mqtif%'[: Bhavamiartih. He was the personifi-
cation of divine moods.

466. Hﬁ{qa-a‘qaﬁ[ﬁ Matimalalayakari. He was the
destroyer of mental impurities.

467. HEREGEIE Mohameghapasari. He was the
remover of the cloud of delusion.

Purport: Names four hundred and fifty-nine to four
hundred and sixty-seven. Yielding to lust is the greatest enemy
of spiritual aspirants. Sri Ramakrsna, by his example and teach-
ing, removed this obstacle in the case of those who sought his
guidance; thereby he bestowed blessedness on them. He was the
home of all beatitude. He destroyed completely the six internal
enemies ie. desire, anger, miserliness, delusion, pride and
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jealousy. For people in this Kali-yuga he revealed the pure path
of Self-knowledge. Ascetics and aspirants derived great benefit
from his guidance on the path of Self-knowledge. He occasioned
delight in the minds of devotees by engendering in them the
fitness for receiving God’s grace. He was the repository of the
various divine moods. Through his stupendous spiritual power
he drove away all impurities from the minds of the seekers after
release. His immaculate nature was completely free from the
cloud of delusion.
o

FgERanE afEzEeggf-

fafgaaqenaame: gl |

B GIECIRIECEIR AR

FIINPET: a3 1igew)
kalusamalavinasi saccidanandamiiritih
nikhilamadhurabhavasvasrayah pirnardpah

abhilasitavidhatapiurvasaktipradata-
pyamrtamadhuraripah sarvavisvatisayi

468, %@lqaﬁmiﬁ Kalusamalavinasi. He was the
destroyer of the impurity of sin.

469. Grf‘aqr:{:qgféz Saccidanandamiirtin. He was
of the nature of Being-Consciousness-Bliss.

470. ﬁ&qaqg‘mrq@mq: Nikhiiamadhurabhavasva-
Srayah. He was the repository of all madhura-bhava.

471. {ufsq: Pirparupah. He was of the nature of
the plenary Reality.

472. FNFWA-RGIAT  Abhilasitavidhata. He was
the giver of ends longed for (by devotees).
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473. AQAWFGIZIAT Aparvasaktipradata. He was
the giver of Supernormal sakti.

474 A& Amrtamadhurardpah. He was of
the nature of the immortal sweetness of ambrosia.

475. TR Sarvavisvatisayi. He was trans-
cendent to the entire world.

Purport: Names four hundred and sixty-eight to four
hundred and seventy-five. From those who surrendered them-
selves unto him he removed all sin. He was firmly established in
the state of Brahman; so he was of the very nature of sat, cit,
ananda. He practised for the perfection of the madhura-bhava as
taught in the Vaisnava texts and gained the plenary accomplish-
ment through that path. Like the wishfulfilling-tree he fulfilled
the longings of ‘those who had the necessary virtues. His nature
was sweet as ambrosia. As identical with the infinite Reality, he
was transcendent to the phenomenal world.

ECETUA G I ECIEEE R
JaRESaAT: aiedy FitFay |
gfiageagw RSt
trriRaEd wrREfRem: e

paramasaranadata suddhabodhapradipo
dhrtasahajasamadhih sakriyo niskriyasca
duritadalanasakto visvabhavapravetta
trigunarahitariipo bhasvarascidvilasah

476. QHIOIAN Paramasaranadata. He was the
giver of supreme refuge.
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471. -g;;sﬁ'e'{qd’[q: Suddhabodhapradipah. He was
the lamp of pure knowledge.

478. qaqgaqmﬁ: Dhrtasahajasamadhih. He was
one who had accomplished sahaja-samadhi.

479. R{FT: Sakriyah. He was divinely ever active.
480. fA{Swg: Niskripah. He was actionless.

481. gﬁaqa:{:ﬁa: Duritadalanasaktah. He was
capable of driving away all sin.

482, NI Visvobhavapravetta. He was a
knower of all Divine Bhavas.

483. PruRfRa®a: Trigunarahirariipah. He was de-
void of the three gunas.

484. WAV Bhasva-ah. He was the shining one.

485. ﬁg‘ﬁalﬂt Cidvilasah. His mind was absorbed

in pure consciousness (that is the Self).

Purport: Names four hundred and seventy-six to four hun-
dred and eighty-five. Those devotees who took refuge in him
found in him a secure support. He was the most brilliant lamp
unto those who were seekers of knowledge. He was always in
the state of natural seamadhi i.e. not in any state of induced
trance but constantly in the knowledge that the plenary Self is
one’s own true nature. Apparently he was active always but in
reality he was actionless. Sri Krspa says in the Bhagavad-gita
(iv 18): <He who sees inaction in action and action in inaction,
is wise among men. He is a yogin who has performed all actions”.
In this context two mantras from the I¥@va@sya-upanisad may also
be cited (4 and 5) ‘It (thatis Brahman) is unmoving, one, and
faster than the mind, the senses could not outrun It, since It ran
ahead. Staying stationary It outruns all other runners; It being
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there, Matari§va allots (or supports) all activities. That moves,
that does not move; That is far away, That is very close; That is
inside all and That is outside all.”” To say that the sage is with
action and without action may appear to be a contradiction but
if we adopt the standpoint respectively of the empirical world and
of the Absolute, it will be seen that there is no contradiction at all.

The great Master drove away the sins of those who sought
refuge in him. Being identical with I$vara he is omniscient and
being identical with the supreme Brahman, he is beyond Maya
and free from the three gunas. He is resplendent, Self-luminous
consciousness.

SRERRIRTELRITEE

IR Rsasa |
fragaEs faarg g
fAfg@gaaqTar QITRSAATL 11 3¢5 ||

hrtasasadharakantirhyuttamajyotireva
prabhavamaranahinascinmayo divyaripah
cirasahacara isto dinabandhuh krpalur-
nikhilabhuvanadhata tarako’nathanathah

486. gAWANHI(ras Hriasasadharakantih. His bril-
liance surpassed that of the moon.

487. IAHSAR: Utramajyotih. He was the supreme
light.

488. qqa{qtmg‘h: Prabhavamaranahinah. He was
devoid of birth and death.

489. "4 Cinmayah. He was of the nature of
consciousness.
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490. ®=3&q: Divyariipah. He was of divine form.

491. ﬁtmga{z Cirasahacarah. He was the eter-
nal companion(of those who knew his true nature).

492. 9! Istah. He was the chosen deity (of his
devotees).

493, ﬁaq:g: Dinabandhuh. He was the friend of
the poor.

494. FUA: Krpaluh. He was gracious.

495. ARAQIIAIIQT Nikhilabhuvanadhata. He was
the protector of all the worlds.

496. QUFK: Tarakah. He was the uplifter of those
who were caught in samsara.

497. JAAANA: Anathanathah. He was the refuge
of those who had no refuge.

Purport: Names four hundred and eighty-six to four
hundred and ninety-seven. Sri Ramakrspa was supremely pure.
Through his supernormal nature he exceeded the beauty of the
moon. He was a mass of spiritual consciousness. Since he had
realized the truth of non-difference from the non-dual Self he was
free from birth and death. Jfizna was his very nature. He was
of the nature of divine consciousness. Since he was the Yugava-
tara he liberated people from the scorching miseries of samsara.
He was the friend of all, the chosen deity of his disciples.
Towards the poor he was supremely compassionate. Being
identical with Parame$vara he was the support of the entire
world, the saviour of the downfallen and the refuge of the

forlorn.
o

rziateqy aEmRgishiadEt fawaw |
wiRTRTd 9 FwasaEiE: 10l
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mahasddhyo mahasiddho’mitaviryo digambarah
mahavipannivari ca tyaktalajjabhayadikah

498. QTMATY: Mahasadhyah. He was attainable
by those who practised great sadhana.

499. WG Mahasiddah. He was a great siddha.
500. Sifi(aaﬁﬁz Amitaviryah. He had limitless power.
501. fweaq: Digambarah. He was sky-clad.

502. wERaiMAE  Mahavipannivari. He saved
(His devotees) from great dangers.

503. @wASANAIRF: Tyaktalajjabhayadikah. He
renounced the false sense of shame, fear etc.

Purport: Names four hundred apd ninety-eight to five
hundred and three. Sri Ramakrsna performed severe austerities
and spiritual practices for the sake of his numerous devotees. On
account of these disciplines supernormal powers came to him un-
sought. Although frail of frame his spiritual power was so great
that its force was felt by everyone who came in contact with him.
He warded off dangers from the devotees who had taken refuge
in him. He was so lost in God-intoxication that he was uncons-
cious of his external appearance and even moved sometimes
without clothes. He was free completely from the ordinary
afflictions of human beings such as self-conceit, shame and fear,

ATIA AFIHYT FIqFIUAA |
seearHt vErEt enfaatagesd: g

adbhuto manujasrestho yugapaccaturasrami
jagatsvami mahacaryo tyagivaryo hyakhandadhih
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504. AAFgaA: Adbhutah. He was wonderful.

505. AJF-AF: Manujasresthah. He was the best
among men.

506. FNIAIUAH Yugapaccaturasrami. He remain-

ed in the four @sramas, (stages of life) at the same
time.

507. SEEAIM Jagatsvami. He was the Master of
the world.

508. I{zlilfl: Mahacaryah. He was'a great prece-
ptor.

509. m]ﬁﬁ&: Tyagivaryah. He was supreme
among renunciants.

510, spgeesftt Akhandadhih. He had limitless
knowledge.

Purport: Names five hundred and four to five hundred and
and ten. Sri Ramakrsna’s life is a great wonder to the world.
It is unique and very special. Ordinarily the four stages of life are
prescribed for a man to be traversed in succession. But the Great
Master was a life-long celibate (braimacarin); he was a house-
holder in the sense that he was formally married to Sarada Devi
the Holy Mother. He was a vanaprastha (forest-dweller) in the
sense that he performed his sadhanas in solitude in the Paficavati
grove; he was also a Parainahamsa-sannnydsin as he was initiated
into the fourth @srama by Totapuri. Thus he was in all the four
stages at once. He was the spiritual Master of the world, the
Great Acarya. As Swami Vivekananda has described him he is the
Yugdcdrya, the Preceptor for this Age. His renunciation of
worldliness was absolute. Although unlettered he was all-
knowing.

L
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anadinidhano’nanto’vyaktokhilahrdisvarah.
asimabalasali vai gunadhyasca gundtigah.

S511. aarﬁﬁaa: Anadi-nidhanah. He had no be-
ginning and end.

512, HA+d: . Ananrtah. He was devoid of end.

513. =3kt Avyaktah. His nature was of the un-
manifest (avyakta).

514. ﬂﬁtﬂ@g{‘lfa{: Akhilahrdiévaralz. He was the
Lord of the hearts of all souls.

515. AHIAASTIST Asimabalasali. He had limitless
strength.

516. ymiA: Gunadhyhah. He was endowed with
all good qualities.

S517. gunﬁﬂ: Gunatigah. He was beyond all
qualities.

Purport: Names five hundred and eleven to five hundred
and seventeen. Sri Ramakrspa knew the true nature of his non-
ditierence from the non-dual Self and so he has neither birth nor
death, he is without beginning and end. He is the infinite unmani-
fest and the Lord residing in the hearts of all souls. As he had
attained supernormal powers through the path of yoga his
spiritual strength knew no limits. He is identical with Brahman
as saguna and nirguna, therefore it may be said of him that he is

endowed with all auspicious qualities and at the same time
is absolutely qualityless.
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yirarfaaast R |
NG WY 57 qw gen=a: 19931
bhuridatakhilapremi visvamaitriprasddhakah.
moksado varado divyah paramah purusottamah.
518. i{ﬁqtar Bharidata. He was the giver of
plenty.
519. AfgeRHt Akhilapremi. He was the very life
of the entire universe.

520. ﬁ’ﬁsﬁqmw: Visvamaitriprasadhakah. He
accomplished universal friendliness.

521. lfm{: Moksadah. He was the giver of relcase
(moksa).
522. @ Varadah. He was the giver of boons.

523. f¥sq: Divyah. He was divine.
524. Q¥ Paramah. He was supreme.

525. gﬁtfmm Purusottamah. He was the supreme
Purusa.

Purport: Names five hundred and eighteen to five hundred
and twenty-five. Sri Ramakrsna was the giver to all his devotees
of the knowledge of and devotion to God in full measure. He
looked upon all living beings with the same love and friendliness.
As the great Acarya he imparted to the supremely eligible
aspirants knowledge of the Self and led them to mokgsa. He
stayed always in divya-bhava (divine mood); he experienced his
identity with the supreme Self. As he was firmly established in
the divine state he was the supreme Purugsa— Purusotiamah.
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dantah svalpdksaro jiani jaanamurtirudaradhih.
sarvajio jhanasindhusca jreyo jhianaravih sudhih.

526 gIFa: Dantah. He was endowed with the
quality ot self-control.

527. TJNYL: Svalpaksarah. He had read little.

528. gnc'ﬁ' Jnani. He was jaani (wise one).

529 guagfa: Jranamartih. He was of the form of
Jjhana.

530. 3{[{@: Udaradhih. He was endowed with a
liberal intellect.

531. QA Sarvajhiah. He was omniscient.

532 iTHﬁl-‘-g: Jnanasindhuh. He was the ocean
of jaana.

533. 93: Jheyah. He was the object of knowledge.

534. QAT Jaanaravih. He was the sun of know-
ledge.

535. gzﬁ: Sudhih. He was eadowed with a good
intellect.

Purport: Names five hundred and twenty-six to five hundr-
ed and thirty-five. Sri Ramakrspa was endowed with supreme
self-control. There was no question at all of the senses and
mind dragging him away even tor 2 moment from the inner Self.
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He was not learned in the worldly sense of the term. He had
not read even the 3astras, but the plenary knowledge came to
him of its own accord. In fact he was himself of the nature of
the ultimate knowledge. Since he had realized his identity with
Godhead he was endowed with omniscience, he was the
veritable ocean of Self-knowledge. For the devotees and seekers
he was himself the object of knowledge. As emanating the
supreme wisdom he shone as the sun of knowledge.

TaE: TRATE AEATATTAE |
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piitadehah pavitraksoh hyatmajfanaprajagarah
jRanavijidnanisnatascajranamohamudgarah

536. qa<g: Patadehah. His body was pure.
537. qf¥qt&: Pavitraksah. His look was pure.

538. ARHAFMAASNW Atmajadnanaprajagarah. He
was the illuminator of Self-knowledge.

539. ARG JAdnavijiananispdtah. He
was an expert in mediate and immediate knowledge (of
the Self).

540. ﬂﬁ[ﬂﬁ]ggg{z Ajnanamohamudgarah. He was
a pestle destroying the delusion of ignorance.

Purport: Names five hundred and thirty-six to five hundred
and forty. As his body was constituted of Suddha-sattva it was
perfectly pure. He had sanctifying eyes. As he was the destroyer
of the darkness of ignorance in the case of his devotees he was of
the nature of the lamp of Self-knowledge. He was the Great
Master who imparted to his disciples both mediate and immediate
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knowledge of Brahman, himself being firmly rooted therein. His
teachings may be compared to the hammer strokes that destroy
the delusion that is of the nature of ignorance. It may be of
interest here to recall that one of Adi Sankara’s poems popularly
known as Bhaja Govindam bears the title Moha-mudgarah.

HIFTETAET AT T F-HSAETETE |
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omkarabijariipo va aim-hrim-bijasvaripakah.
sabijavanmayadrasta mantracaitanyakarakah.

541. AFIEAFEY Omkarabijarapah. He was cf
the nature of the seed=sound Om.

542. T-F{-fAETRIF: Aim Hrimbijasvaripakah. He
was of the nature of the bija-mantras: Aim, Hrim.

543. ANJATRAZS  Sabijavanmayadrasta. He
was a seer of mantras along with their bijas.

544, eANTTARAF: Mantracaitanyakarakah. He
was the manifestor of mantra-caitanya.

Purport : Names five hundred and forty-one to five hundred
forty-four. Om is the sound-symbol of Brahman. There is an
Upanisadic mantra which declares: «“That World or state which
all the Vedas proclaim, that which is stated by all austere dis-
ciplines. desiring (to attain) which, they observe brahmacaryal
tell you about that World in brief: Itis Om.” 8ri Ramakrspa
was the visible representation of Om which Is the essence of all
the Vedas. Svami Vivekananda describes his Master as Veda-
mirti and also as of the form of all Gods and Goddesses. Sar:a-
deva-devi-svariipa). Aim and Hrim are seed-mantras of Gods and
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Goddesses. Sri Ramakrgpa was identical with these mantras and
the Deities which they indicate. He got himself initiated into
multifarious sg@d/hana« and by going through them he gained their
respective accomplishments. In this sense he was the seer of the
various manirgs. By virtue of seeing the mantras and realizing
clearly their meanings, his life became man/ra-maya of the form
of mantras) and he gave to his devotees liberally from his rich
spiritual treasure out of compassion for them. He enabled them
to obtain (realize) dtmacaitanya (the Self which is Consciousness).

®
ArErigaaEr g |
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moharirhritamohari sokatapanivaranah.
bhuktimuktipradata ca ramo manasarafjanah.

545. qigifit  Moharih. He was the destroyer of
illusion.

546. g?{lﬁgrﬁ Hrttamohari. He was the remover
of the darkness within the heart.

547. MFAIGETAM:  Sokatapanivaranah. He was
the preventor of sorrow and pain.

548. gfRYI®IZAT  Bhuktimuktipradata. He was
the giver of enjoyment and release.

549. u¥: Ramah. He was of the nature of Rama.

550. HAQIAA: Manasaranjanah. He was the
giver of joy to the minds (of devotees).

Purport: Names five hundred and forty-five to five hundred
and fifty. The Guru is so called because he is the destroyer of
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the darkness of delusion Sri Ramakrsna was the universal guru.
The seat of this darkness is the heart which is really the centre
of the Self. Sri Ramakrsna was the remover of the darkness and
the revealer of the Self. Ignorance is the cause of sorrow and
pain. By removing ignorance Sri Ramakrspa was the destroyer
of these; he was the giver of joy and release. He was identical
with Sri Ramacandra. The last two of the incarnations of Visnu
that have occured so far viz., Rama and Krspa are combined in-
the form of Ramakrsna. Svami Vivekananda calls him avar@ra
varigtha (the supremely adorable avar@ra). Being of such a nature
8ri Ramakrsna was the delight of all hearts.

dRidargarar 7 agfifaiifei: |
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samkirtanaplutatma vai samsrtisthitivismrtih.
krsnadrk bhaktiman dhirah siddhakaivalyanirvrtih.

551, @¥Yq-1egAeAT  Samkirtanaplutarma.  His
soul was overwhelmed by the singing of divine songs.

552. ggffufafazaf:  Samsrtisthitivismrtin - He
was oblivious of the state of samsara.

553. FwER Kr,szzad_rk.. He was the seer of Sri
Krsna.

554. A{®HAT Bhaktiman. He was a devotee
555. “fit: Dhirah. He was calmness personified.

556. fﬁisf%ﬂEQﬁéfﬂ: Siddhakaivalyanirvrtip. He
had ac.ompiished the perfection of Kaivulya (release).
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Purport: Names five hundred and fifty-one to five hundred
and fifty-six. Itis the mystery that one and the same Reality
splits Itself into Bhagavan (Godhead) and bhakta (devotee).
§ri Ramakrsna, who was Bhagavan, was at the same timea
bhakta lost in the divine music with the sole theme of praising
Godhead. Often he saw the vision of Sri Krsna, love incarnate
and the essence of Vedanta; in that experience the Great Master
was completely lost to the world which has neither meaning nor
reality. Being supremely devoted to Godhead, his mind became
inward-turned and he was above the dualities that constitute the
empirical process and by great spiritual prowess he gained the
supreme goal of perfection (Kaivalya) which is of the nature of
undisturbable peace.

[
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Jjnanodbhasitatundasrih sarvagranthividaranah.
krpakataksasarmvarsi samsayapufijapatanah.

557. FAEIREaeEs: Jaanodbhasitatundasrih. His
beautiful face was bright with jrana.

558. H&ﬂf-\‘-ﬂﬁ{uﬂl: Sarvagranthividaranah. He
was a breaker of all the knots (of ignorance).

559. gmma{rﬁé{q"f Krpakataksasamvarsi. He
showered grace through his side-glances

560. GAYRNIA: Samsayapunjapdtapah. He was
the destroyer of the host of doubts.

Purport: Names five hundred and fifty-seven to five hundr-
ed and sixty. Sri Ramakrspa’s benign face becamed with the
rays of divine knowledge. An Upanigadic mantra says the knot
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of the heart is cut, all doubts are dispelled, the karmas are
destroyed in the case of him who has seen the highest Reality.
Sri Ramakrsna had not only got the knot of ajiana lodged in the
heart destroyed, but he also through his compassion enabled the
competent disciples to break loose from ajfiagna and removed all
doubts from their minds.

RUFINST ArHEQ SRR |
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nirakaro’tha sakaro lilavigrahadharanah.
manameyasvariipascadvayah kevalacetanah.

561. {IF: Nirakarah. He was without form.
562. AR Sakarah. Yet he was with form.

563. ?ﬂ'mﬁ;[gmm: Lilavigrahadharanah. He bore
a sportive body.

564. QIANITARY: Manameyasvariipah. He was of

the nature of means of valid knowledge and object of
valid knowledge.

565. AZA: Advayah. He was non-dual.

566. aﬁaﬁaﬂ: Kevalacetanah. He was of the nature
of pure consciousness.

Purport : Names five hundred and sixty-one to five hundred
and sixty-six. Sri Ramakrspa is identical with the formless
Brahman. For the sake of uplifting the world he tock avatara as
Gadadhara. In order to save the souls in this age of Kali he bore
a body that is a mere sport of the Divine. In truth, however, he is
the non-dual, pure consciousness-being. He is non-different
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from the supreme Self. For this reason it may be said he is the
ultimate object of knowledge i.e. Brahman- 4tpian which is the
purport of scriptures.

o
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nirmoho nirmalo justo buddho mukto mahesvarah.
premdmytakarah parno’khilapatakiiaranah.

567. ﬁ‘ﬂﬁg Nirmohah. He was devoid of delusion,

568. fq"®: Nirmalah. He was without impurity.
569. §8: Justah. He was worshipped.

570. 9% Buddhah. He wasthe Awakened.

571. g<®t Mukiah. He was the liberated one.
572. |EIA Mahesvarah. He was the great Iévara.

573. QHIGAF Premamtrakarah. He was of the
form of love immortal.

574. '{\nf: Péirnah. He was the full

575. AfGAARRARM:  Akhilapatakitaranah. He
was he saviour of the fallen ones.

Purport: Names five hundred and sixty-seven to five-
hundred and seventy-five. Sri Ramakrspa is the pure plenary
Reality which is eternally awakened and ever released Brahman.
He is also the supreme I§vara, who is the ground of the
universe. His form is of the nature of immortal love, He was
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the saviour of many fallen oncs and for this reason he was
worshipped by numerous devotees through their devoted service.

quifs: FRATE = ggauAEns: |
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premabdhih premavahi ca pramiirtapremavigrahah.
premalilaprakasi ca premaromapcitantarah.

576. Gqvisq: Premabdhih. He was the ocean of
love.

577. A1 Premavahi. He was the flood of love.

578. qt{éfwﬁﬂg: Pramiirtapremavigrahah He was
lov. personified.

579. f{t{aﬁ'alqéﬁliﬁ Premalilaprakasi. He mani-
fested the Prema leela of Isvara by distributing Sup- -
reme love which is moksa to inumerable men and
women who took refuge in him.

580. GRUAIRIARAT Premaromancitantarah. His
heart was endowed with a thrill of love.

Purport: Names five hundred and seventy-six to five-
hundred and eighty. One of the definitions of Godhead is that
Itis Love. Sri Ramakrsna was love incarnate, he was the river
of Love and the ocean of Love. All his divine ministrations
manifested the supreme Love. Both his mind and body expressed
the thrill of Love,

 J
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Jjagatpita jaganmata jaganndtho jandrdanah.
jagannivasa a-inah sarvabhitalayasthitih.

581. R Ifeqar Jagatpita. He was the Father of the
world.

582, AWHIAr Jagammatra. He was the Mother of
the world.

583. IANA: Jagannathah. He was the Master of
the world.

584. HHI&H: Janardanah. He is the destroyer of
the affliction of the people.

585. SNfAA1E: Jagannivasah. He was of the nature
of the basis of the world.

586. wrdia: Asinah. He remained firm (in the
divine state).

587. Hﬁ\(ﬂa’lﬁwﬁz Sarvabhiitalayasthitih.  He is
who alone exists after the dissolution of all beings.

Purport: Names five hundred and eighty-one to five-
hundred and eighty-seven. In the eleventh chapter of the
Bhagavad-Gita Arjuna prays to Sri Krsna “Thou art the Father
of this world, moving and unmoving. Thou art to be adored by
this (world), Thou the Greatest Guru: (for) Thy equal exists not,
whence another, superior to Thee, in the three worlds, O Being
of unequalled greatness?”’ We can address the same prayer to Sri
Ramakrspa who is identical with Sri Krsna. We may also
address him thus in the words of the popular verse “Thou art the
Mother, Thou art the Father too. Thou art the Relative and Thou
art the Friend, Thou art Knowledge and Thou art the Wealth.
To me Thou art everything, O God of gods.” Sri Ramakrspa as
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the Godhead is the resting-place of the world and the Reality
that remains after all beings have been dissolved.

@
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pranesah pranakantasca pranaramah paravarah.

pranadah pranagopalah pranasrisca pardtparah.

588. grMm: Pranesah. He was the Itvara of life
(of devotees).

589. Juotkia: Pranakantah. He was the Lord of
life.

590. UMM Pranaramah. He was the giver of
happiness to life.

591. QU Paravarah. He was one to whom even
Brahma the creator was inferior.

592. quuig: Pranadah. He was the giver of life.

593. FIORNIATE: Pranagopalah. He was the protec-
tor of life (by spiritual instruction).

594. WAt Pranasrih. He was of the nature of
the wealth of life.

595. QU Paratparah. He was absolutely sup-
reme.

Purport: Names five hundred and eighty-eight to five hun
dred and ninety-five. One of the terms applied to Brahman is

that it is the life of life (prapasya pranah). Life is that which
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supports and pervades cverything. As the supreme Godhead
Sri Ramakrspa is the Lord of life, the resting place of all living
beings, the giver of life, the preserver of life and the beatitude of
life. There is nothing superior 10 him. He is the supreme being.

®
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premadata parapremi premagadgadabhdsanah.
paraprema premaghanah premakulitaviksanah.

596. YHZIAT Premadata. He was the giver of love.

597. qUAHt Parapremi. He was the lover of the
supreme type.

598. RUNGUGHINN: Premagadgadabhasanah. His
speech was choked on account of love.

590. QAT Parapremd. He was immersed in the
love of the supreme God.

600. Y/GA: Premaghanah. He wasa mass of love,
as it were.

601. ﬁm@%aaﬁ{m: Premakulitaviksapah. His
look was moist with love.

Qg RAAISHT SHRIFATAITA: |
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pasamukto vimano'sau prakataklesanasanah.
puranapuruso’nadiravatari krtarcanah.

602. qIyg<h: Pasamuktah. He was liberated from
all bonds.

608. |®TA: Vimanah. He was devoid of egoity.

604. qFZFSTAIRA: Prakataklesanasanah. He was
the destroyer of the well-knowan afflictions.

605. QUUIGEY: Puranapurusah. He was the ancient
Purisa.

606. 3'(-'{[&: Anadih. He was beginningless.

607. NFA{ Avarari. He was the cause of all in-
carnations. :

606. 5?{1%?:{: Krtarcanah. He was worshipped (by
his devotees .

Purport: Names six hundred and two to six hundred and
eight. The bonds of ignorance etc., are those which bind the soul
to the empirical process. Sri Ramakrspa who is identical with
the ever-free non-dual Self is totally unaffected by the bonds. He
was absolutely free from egoity and was the Guru who destroyed
the afflictions of his devotees. He is the ancient and beginningless
Purusa, thé avarara principle which is responsible for the
periodical avataras and the most worshipful Being. Sri Krgna
declares in the Bhagarvad Gita (ii,20) “The Self is not born nor
does it ever die and it does not become anything atter being born;
for it is unborn, eternal, everlasting and ancient. The Self is not
slain even though the body is slain.” And again: (vii,9) ¢He
who meditates on the all-wise, ageless Being, the ruler of all,
subtler than the subtle, the support of all things possessing a
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nature which is beyond the reach of thought, effulgent like the
sun and which trapnscends the darkness of ignorance”.

qI=AqHITEE YEATFTGARSAT |
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pracyapascattyadesastha prakr s tisusamanvayi.
visvasamskrtimdlinyapasarakajanagranih.

608. FEANATAEACI-IP(L-GAAId  Prcyapas-
cattyadesastha-prakrsti-susamanvayi. He was the har-
monizer of the religions of the East and West.

610. fqudepfamioraEREsAAW:  Visvasarns-
krtimalinyapasarakajanagranih. He was the best
among those who removed the impurities of religious
traditions of the world.

Purpert: Names six hundred and nine to six hundred and
ten. The very purpose of this incarnation was to show demons-
tratively the harmony of religions which is in fact the essentiay
teaching of the Vedic dharma. 1t is this message which was
carried by Svami Vivekananda to the Chicago Parliment of
Religions. In the nineteenth century there was a new flowering
of culture in lndia. Among those who were responsible for the
renaissance Sri Ramakrspa was the foremost. Removing the
accretions of ages Sri Ramakrsna proclaimed the universal nature
of Vedanta dharma.

o
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pranasakho mahaprano dinonatho dayaghanah
esanatrayanirmukto naray.namsasambhavah

611. Q. Pranasakhah. He was the friend of
life.

612. gt Mahapranah. He was the great
Prana.

613. &aNY: Dinanathah. He was the protector
of the poor.

614. Zq1ga: Dayaghanah. He was compassion
personified.

615. '!Fﬂﬂllﬂqﬁlﬁﬂi: Esanatrayanirmuktah.  He
was free from the three desires (esanrds) viz. for son,
wife and wealth.

616. AEN{IATIT: Ndarayanamsasambhavah. He
was born as a part of Narayana.

Purport: Names six-hundred and eleven to six-hundred and
sixteen. He was the life-friend of all beings. He was the great
life-principle resident in the hearts of all devotees. He was the
protector of the poor and the embodiment of compassion. As an
incarnation of Lord Narayana he was eternally free from the three
desires viz., desire for son, desice for wife, and desire for wealth.
An Upanisadic passage says that those who seek Brahman relin-
quish these desires and go about as mendicants. (See the Brhada-
ranyaka-Upapisad 111, vii, I).

WY T IR FEagy {dEa: |
THAT ARILAT AT 11 % 1



130 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

svabhiih Sambhuh svayambhiisca virtipakso vilocanah
parameso mahadevo devadevasiapodhanah

617. T Svabhiih. He was self-existent.
618. [*Y: Sambhuh. He was Sambhuh.
619. SRE2 ¢ Svayambhiih. He was self-born.

620. f@&qe:  Virdpaksak. He was one with the
third eye.

621. Rav=A: Vilocanah. The one with a distorted
eye.

622, T Paramesah. He was Parameévara.

623. QEIXA: Mahadevah. The Great God.

624. %;qiq: Devadevah. He was the Deva-deva
(the God of gods.)

625. qQgA: Tapodhanah. He was endowed with
the wealth of asceticism.

Purport: Names six-hundred and seventeen to six-hundred
and twenty-five. All these names refer to Lord Siva with whom
Sri Ramakrsna was identical. There is no cause for Siva’s being
and therefore He is called Self-born, or born of His own accord.
He is the origin of all auspieiousness. He is endowed with the
third or extraordinary Eye which is the BEye of knowledge. He is
the supreme I$vara. The term I$vara or Paramesvara in
Hinduism refers to Lord Siva. While mentioning the synonyms
of Siva the Amarakosa says ** I¥varaji-3arvah isanah*® Lord Siva
is the great God (Mahadevah) and the God of Gods (Deva-
devah). He is the Prince among ascetics. Asceticism is His
wealth. Hindu mythology depicts Him as the Great Ascetic
seated in meditation on Mount Kailasa.
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FEANEY GHALN JAAAR €T 7 |
AHFNMATEAT 3§ SRR 11 ¢3¢ ||

kalyanakrta sukarmatho yugdavatara eva ca
ramakrsnobhayatma vai kuladharmaprabhodhakah

626. FEATNHT Kalyanakrt. He was the maker of
auspiciousness.

627. gaaqf Sukarma. He was the doer of good
deeds.

628. gMIAA Yugavatarah. He was the avatara of
this yuga.

629. UAFSMNATHT Ramakrsnobhayatma. He was
of the nature of both Rama and Krsna.

630. @E&Iﬁqeﬁqsﬁ: Kuladharmaprabodhakah. He
was the teacher of the Tantric way (kula-dharma).

Purport: Names six-hundred and twenty-six to six-hundred
and thirty. Sri Ramakrsna was the Source of all auspiciousness,
the bestower of blessedness on all. He is the doer of good deeds
the avatara specially meant for our age, Rama and Krgna rolled

into one. At a time when the Tantric practices were being abused
he taught the right kaula-path.

( ]
AUEAIRATEAY TAMRZURT: |
FITHU AFEG FATSIFAFTE 11932 ||

samastasastratattvajiio brahmavispuharatigah
ki tastho brahmaripastu dvijacandalasa@myadrk

631. QUEIARATAF: Samastasastratattvajiah. He
was the knower of the truth of all the sacred texts.
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632. SRMASYRURN  Brahmavisnuharatigah. He
transcended even Brahma, Visnu and Siva.

633. FTY! Kitasthah. He was the immutable.

634. JA[EY: Brahmarupah. He was of the nature
of Brahman.

635. GIARIFATFATE Dvijacondalasamyadrk. He
looked upon the twice-born and the Candala as the
same.

Purport: Names six-hundred and thirty one to six-hundred
and thirty-five. Without reading any scripture, Sri Ramakrsna
knew the essence of all scriptures. He taught the truth as ex-
perienced by him. As he was of the nature of the supreme
Brahman immutable and non-dual he was even beyond the appear-
ance of Godhead as Trimurti viz.,,” Brahma, Vignu and Siva.
Distinctions between high and low were meaningless to him. He
looked upon all beings as. manifestations of the same Reality.
Sri Krsna says in the Bhagavad-Gita (v.18) « The wise ones look
with the same eye on a Brahmapa endowed with learning and
conduct, a cow, an elephant, a dog and a dog-eater.” Acarya
Sankara has the following as the refrain of his Maniga Pafica-
kam: ¢‘He to whom there is such firm knowledge (of Bra/unan)
is the preceptor, be he a casidala or & brahmana this is my con-
clusive view.”

o
At Ragrar RasnRege: |
TAGIZATA AFTFAFINEA 11 23R 1|
bhodhasaksi visuddhatma visvajyotirudaradhih
bahyasarmvedanasunyo brahmasaktyaikyablavanah

636. NEAIEt Bhodhasaksi. He was the witness of
Self-knowledze.
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637. RWZWEAT Visuddhatma. He was supremely
pure in nature.

638. RN Visvajyotin. He was the Light of
the universe.

639. IRt Udaradhih. His intellect was all-
pervasive.

640. EI'TEI@%{?{TQE’J: Bahyasamvedanasinyah. He
was devoid of external consciousness.

641. ﬂg{ﬂ?i‘ai’lﬂﬁﬂ: Brahmasaktyaikyabhavanah.
He meditated on Brahman and Sakti as one.

Purport: Names six-hundred and thirty-six to six-hundred
and forty-one. As one who had realized the plenary Self-
experience Sri Ramakrsna remained constantly in the state of
witness-consciousness. His mind was absolutely pure. He was
of the nature of the light of consciousness driving away the cosmic
darkness of ignorance. In him there was the perfection of
generosity and magnanimity., He was devoid of external cons-
ciousness since ‘he had realized the sole reality of Braghman. He
perceived the non-difference ot Brahman and Sakti.

NI=SIHEAT R NOAHWIN |
ATAERGISA M=y TR|=A 19331

bodhecchakarmasaktisca yogabhaktiparayanah
avataravaristho’pi vikranto desikottamah

642. NY=BFAARK:  Bodhecchakarmasaktin. He
was endowed with the powers of knowledge, desire
and action,
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643. AHIUIN:  Yogahhaktiparayanah. He
practised both karma-yoga and bhakti-yoga.

644. FFAANRE:  Avataravaristhah. He was the
best among avataras.

645. RAxwsat  Vikrantah. He was endowed with
great valour.

646. TRMAA: Desikottamah. He was supreme
among preceptors.

Purport: Names six-hundred aad forty-two to six-hundred
and forty-six. Sri Ramakrsna’s supreme knowledge and supreme
power stood united. He showed by example how to follow the
paths of karma-yoga and Bhakti-yoga. He was endowed with
the heroic valour of the Spirit. Since all the previous avatdras
appeared before Sri Ramakrsna and entered into him, Svami
Vivekananda described him as avarara varistha. He was the
great preceptor who guided his disciples along the different dis-
ciplines appropriate to them.

o

qURAREEAT FIETaT qEEH |
AT TRAT RATNHATR 11938 11

prnayogarahasyajnio yogadata mahayami
yugadevo yugadarso visvavarnasramasrayaj.

647. '{\Ufﬁ‘m{g@a: Parpayogarahasyajiiah. He knew
well the complete secret of yoga.
648. QNZIAT Yogadata. He was the giver of yoga.

649. WIAH Mahayami. He was great among
those who practised restraint.
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650. gNET: Yugadevah. He was the God of this
yuga.

651. gmq.’&: Yugadarsah. He was the examplar
for this yuga.

652. ﬁ’qétmf%lm%mz Visvavarnasramasrayah. He
was of the nature of the basis for all varras and
asramas. |

Purport: Names six hundred and forty-seven to six hundred
and fifty-two. Sri Ramakrsna knew the secrets of all the yogas,
having gone through them himself. He gave that discipline to
each of his disciples for which he or she was eligible. Yama means
restraint. The yoga-system of Patafijali sets down five Yamas
such as non-violence, truth etc. All round restraint was natural
to the Master. He set a glorious example in self-restraint and
self-control to the entire world, He is the Deity specially meant
for this age. He is the path-finder for the modern times. He was
the common support for people belonging to various classes and

stages in life,
o

g AEE: agEFIeaEa |
fawan: ReafgRatia 1 ay
Sthitaprajiiomahapra;iiah sadaprajnialayasthitah
vitaraghabhayakrodhah sthitadhirmunisamjhitah
653. {&aqg: Sthitaprjiiah. He was one with steady
wisdom.

654. qZINMF: Mahaprajniah. He was well establish-
ed in absolute wisdom.

655. AZIAFIQIRIA:  Sadaprajialayasthitah. He
was established always on the seat of wisdom.
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656. ANJWNIRG: Vitaragabhayakrodhah. He
was free from attachment, fear and anger.

657. f&rady: Sthitadhin. He was endowed with a
steady intellect.

658. gl@fa: Munisamjiitah. He had attained
the wisdom of sages.

Purport: Names six hundred and fifty-three to six hundred
and fifty-eight. Sri Krspa in the second chapter of the Bhagavad-
Gita gives a description of the sage who has attained steady
wisdom (sthitaprajfia, sthitadhih). When a person is satisfied in
the Self alone and completely casts off all the desires of the mind
he is said to be a sthitaprajfia. Such a oneis not distressed in
calamities nor does he exult in pleasures. He is free from
attachment, fear and wrath. Abandoning all desires he attains
peace, moving ahout without aitachment, without selfishness,
without vanity. The names under reference apply this description
to the nature and states of Sri Ramakrgna.

gArawIsAFarg w@lfegiataa: |
AATEISAEAE] QRIFSTAIA: 11 935 1)

anasakto’niketastu stutinindavivarjitah
atmatus to’nahamvadi tyaktakhilasubhasubhah

659. JAqTd<h: Anasaktah. He was without attach-
ment.
660. ARFA: Aniketah. He was homeless.

661. wgfafRezIRafsa: Swutinindavivarjitan He was
indifferent to praise and blame,
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662. AIHJY: Atmatustah. He was content in the
Self.

663. AAZATI| Anaharvadi. He was without egoity.

664. AFIGSTAGN: Tyaktakhilasubhasubhah.
He had renounced all that is auspicious and inaus-
picious.

Purport : Names six hundred and fifty-nine to six hundred
and sixty-four. In many of these names one finds echo of expres-
sions used in the Bhagavad Gita. Sri Ramakrspa had no attach-
ment to anything. He had no home. Praise and blame were equal
to him. He was contented in the Self. He was free from the
conceit of I and mine; the distinction between the auspicious and
the inauspicious had no meaning for him.

smffanagizataramaga: |
FHATHT TARNG AT gagaa: 1) 2391

isarpitamanobuddhiryogamayasamavrtah
subhanama subhagarah subhasih subhadarsanah

665. Imf§anagiy: Isarpitamanobuddin. He was
one who had offered his mind and intellect to God.

666. FINAMAIARITq: Yogamayasamavrtah. He was
enveloped in yoga-maya.

667. [AATAT Subhanama. His name is auspicious.
668. AW Subhagarah. He was the support of

auspiciousness.
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669. AR Subhasih. His blessing was always
auspicious and fruitful.

670. TAENA: Subhadarsanah. A sight of Him was
auspicious.

Purport: Names six hundred and sixty-five to six hundred
and seventy. In the previous verse it was said that this distinction
between the auspicious and the inauspicious had no meanig for
him. Butin relation to the world and for its people he was all-
auspicious. His name was auspicious. He was the substrate of
of all auspiciousness; his blessing was auspicious, his very look
was auspicious.— He had offered his mind and intellect to the
ultimate God-head and like that Reality he was covered with
yoga-maya.

[

Rsfimtzamarr 29dar wasaw: |
HARST GHIACATAYLY fa0gRe (193¢ |

nigirn@hammamajnano dvesahino gatavyathah
samadrasta ksamavamscanapekso visvanayakah

671. ﬁiﬁﬂlf_éﬂﬂ'ﬂrﬂt Nigirnahammamajnanah. He
renounced the conceits of I and mine with reference to
his body.

672. gY&A: Dvesahinah.  He was free from
animosity.

673. NA=qY: Gatavyathah. He was devoid of
mental pain.

674. QUYL Samadrasta. He was the seer of the
same (Brahman in all beings).
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675. QUMEAT] Ksamavan. He was endowed with
forbearance.

676. AAYY: Anapeksah. He had no longings.

677. RgA1a%: Visvanayakan. He wasthe Master
of the universe.

Purport: Names six hundred and seventy-one to six
hundred and seventy-seven. As Sri Ramakrsna had transcended
mdya, there was not even the least trace of I and mine in him.
He was utterly devoid of hatred for any being. There was not in
him any mental anguish. He saw the same -non-dual Self every-
where. He was not expectant of anything nor was he in need of

anything. He was patience incarnate. He was the Lord of the
entire universe spreading spirituality.

frgq-tamnf: saragado: |
AWEATARIDN JETHATETF 1) 932 1)

piyisarasapathodhih kathamrtapravarsanah.
aspastamadhuralapo gramyabhavapradarsakah

678. 'ﬁq\qtﬂm%ﬂﬁ: Piytuisarasapathodhih. He was
the ocean of ambrosial Rasa.

679. iﬁ%ﬂﬁﬂ!ﬁﬂfﬂz Kathamrtapravarsanah. He
poured (for the benefit of devotees) kathamrta (stories
of the Lord).

680. HAWTAYUING Aspastamadhuralapah. His
sweet speech was unclear (sometimes when he was in
maha-bhava).
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681. mtqmqqq{ﬁ;: Gramyabhavapradarsakah. He

showed (sometimes to his devotees) the modes of rural
life and speech.

Purport: Names six hundred and seventy-eight to six hun-
dred and eighty-one. Having attained identity with the Lord
who is the ocean of immortal ambrosia Sri Ramakrgna became
of that very nature. To the devotees who went to him he shower-
ed his sweet words of ambrosial wisdom. When he used to enter
the divine ecstatic moods his words became unclear. Sometimes
his speech was pitched in the colloquial language of the village-

sides.
)

gagIar g et agdg: |
ATAT FIAAFTEUSAFETR: 11 98° ||
sarvajfidta tvavijiidto visvayonih svayamjanuh

sarvesvarah svatan:rascaikariipo’nekariipakah

682. Ha?a[ar Sarvajnata. He was a knower of all.

683. AfJ1ar Avijaatar. His nature was unknow-
able.

684. =B Vis vayonih. He was the source of
the universe.

685. Héﬂg: Svayarjanuk. He took on a birth of
his own accord.

686. (ﬁ’q{: Sarvesvarah. He was the Lord of all.
687. Tqa=A: Svatantrah. He was Self-dependent.

688. TF&Eq: Ekarupah. He was of one form,
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689. JAFEIFR! Anekariipakah. He took on many
forms.

Purport: Names six hundred and eighty-two to six hundred
and eighty-nine. These names assign to Sri Ramakrgna the
attributes of the Lord of the world. He is omniscient, he is
beyond the reach of our knowledge; he is the Source of the
universe, he is self-born. Being the Lord of the entire universe he
alone is independent; being essentially of one consistent form he
takes on many forms as it were.

o
AFFIASHIIN NARATATAR |
AT IS AA2ASSaH: GEATHHERTY || 989 1|
anudvigno malaprajfio vitamanavamanakah
prarthaniyo’pyarthasinyo’vyaktah suvyaktikaranam
690. w1gigA: Anudvignah. He was unperturbed by
anything.

691. AHIJIAF: Amalaprajiah. He possessed know-
ledge without any impurity.

692. NAATANAT: Vitamanavamanakah. He was
free from the sense of horour and dishonour.

693. qrdta: Prarthaniyah. He was worshippable.

694. 3]2?51‘5—21: Arthasunyah. He had no attachment
to wealth.

695. ¥=q<hs Avyaktah. He was the unmanifest.

696. GATKENNY ~ Suvyakiikarapam. He was the
cause of the manifestation of the world.
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Purport: Names six hundred and ninety to six-hundred and
ninety-six. Further characteristics-of the Sage are mentioned in
these names: freedom from agitation, endowment with pure
wisdom, equanimity in the face of honour and dishonour, total
non-attachment to wealth. The Master was approached by his
devotees with their prayers. He is the supreme Brahman. He
was unmanifest, and as saguna-Brahman he was the ground of the
manifestation of the world.

AN Jagiay RiegdIsh anqe |
AANSH AT a1 AT AEAFAL W 98R )

ajeyo jayasilasca nihsprhoapi tapahparah
ajohapi jayamano va apapah papamocanah

697. ANT: Ajeyah. He was unconquerable.

698. 9IS Jayasilah. He had the ability to
conquer,

699. {1982 Niksprhah. He had no desire for ends.

700. Q¢ Tapahparah. He resorted to ascetic
practices.

701. ¢ Ajak. He was devoid of birth.
702, FIqAA: Jayamanah. Yet he was born.
703. qqIq: Apapah. He was sinless.

704. qu@@Y=A: Papamocanah. He was the libera-
tor from sin.

Purport: Names six hundred and ninety-seven to seven-hun
dred and four. Sincereal conquest is spiritual conquest Sri Rama-
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krsna was the great conqueror. Although he had no desire for
any selfish end, he performed austerities for the sake of world-
welfare. Being identical with the supreme Brahman he had no
origin and yet for the purpose of saving the people of the present
age he came as the yugdvarara. There was no trace of any sin in
his nature. He took on the sins of his devotees and released them

therefrom.

gegdaRiany TEHIZINGD: |
gRaREfsEq faemiang: 19831

sarvadharmasaritsindhuh sadbhaktahradayasrayah
muniyogiyatidhyeyo vitaragagatipradah

705. (ﬁaﬁqﬁﬁm: Sarvadharmasaritsindhub. He
was the ocean into which the rivers of all religions
entered.

706. QEHEZAAG: Sadbhaktahrdayasrayah.  He
resided in the hearts of all godly devotees.

707. gﬁ-ﬁ]ﬁ[—qﬁ@q: Muniyogiyatidhyeyah. He
was the object of meditation for ascetics, yogins and
renunciants.

708. q’}a{m-nfaqq: Vitaraga-gatipradah. He was
the giver of liberation to those who were devoid of
attachment.

Purport: Names seven hundred and five to seven-hundred
and eight. Sri Ramakrgna was like an ocean into which the
rivers of all religions entered. The hearts of all good devotees were
centred on him. He became the object of meditation for ascetics,
yogins and aspirants. He was the giver of release to those who
had freed themselves from attachment.
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FAAA AHGAIRTE AFTN THGIFAE: |
sRifRngfiaamiia saRmiE=Ean 1y

brahmastuto brahmamukhadhivaso brahma ndago
brahmamukharcandarhah

brahmadibodhatigasemusiko brahmarpito brahmaviga-
hicetah

709. si@Eda:s Brahmastutah. He was praised by
the Creator Brahma.

710. WY@ Brahmamukhadhivasah. He was
the locus for the gods Brahma and others.

711. FFIEA: Brahmandagah. He was pervasive
in the cosmos.

712. ;{g{g@lﬁ:ﬂé: Brahmamukharcanarhah. He was
fit to be worshipped by gods like Brahma and others.

713. itgllﬁsﬂmfﬂﬂﬂgﬁfiaﬁ: Brahmadibodiatigase-
musikah. His Excellence was beyond the meditation
of Brahma and others.

714. safqas Brahmarpitah. He had offered him-
self to Brahman.

715. sl’g[ﬁm]ﬁ%ar: Brahmavigahicetah. The modes
of his mind were dissolved in Brahman.

Purport: Names seven hundred and nine to seven-hundred
and fifteen. The word Brahmsj is in the masculine gender. Of
the Hindu Trinity He is the Creator-god. Hindu mythology says
that Brahma appeared seated on the lotus which issued forth
from the navel of Visnu reclining on Adi Sesa upon the milk-
ocean, Brahma thus is one aspect of saguna Brahman (Brahman
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with attributes). Sri Ramakrsna who was identical with the
supreme Brahman (the term is in the neuter gender) was superior
to the Creator Brahma, hence it is stated here that he was prayed
to by Brahm3, that he was the support of Brahm3 and the other
gods, that he was fit to be worshipped by them, that he was
immanent in the entire universe. The term Brahman in the last
two names refers to the supreme Reality. Sri Ramakrspa had
offered his own being to Brahman. All the modes of his mind
had resolved themselves in Brahman.

SRS gely: gz daRugaa |
AR GAARTIE: FIUE FATTRAG 1) 994 1

satkarmalilaprakatah sudrstih sudrstidah samsrtipasa-
nasi

Sraddhanivasah sumanovilasah kandarpahrt kama-
kalavilopi

716. SFNRAIIRE:  Sarkarmalilaprakatah. He

made himself manifest through the sport of good
karma

717. gef®: Sudrstih. His look was auspicious.

718. QT8RS Sudrstidak. He wasa giver of pure
sight.

719. d@fqngaaft Samsrtipasanasi. He was the
destroyer of the bond of samsara.

720. AZNEAA: Sraddhanivasak. He was the home
of faith (Sraddha)

721. gqﬁ]ﬁam: Sumanovilasah. He resided in
pure minds (of devotees).
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722. wqﬁgz{ Kandarpahrt. He was a destroyer of
the pride of the gog of love.

723. FHFARASIA Kamakalavilopi. He was the
vanquisher of Kama-Kala (the art of mundane lust).

Purport: Names seven hundred and sixteen to seven hundred
and twenty-three. Sri Ramakrspa made manifest to all the play
of good deeds. Being naturally endowed with divine looks he had
the ability of making the looks of others also divine. As the
universal preceptor he was the destroyer of the bonds of samsdra.
In the hearts of his devotees he remained in the form of divine
faith. He shone with brilliance in good minds. He was the
destroyer of lust. In the minds of the seekers of moksa he des-
troyed the passion of lust and rendered them untouched by the

art of mundane lust.
o

AFAAY AHATEIE AHIFE: RAwIa: |
AHEHA WHIIFAIET AHAQ TR Q98!

bhaktesvaro bhaktavarastapasvi bhaktiprakasah priya-
bhaktibhavah

bhaktapriyo bhaktavrtastamoha bhaktavataro bhava-
karnadharah

724. qFQAQU Bhaktesvarah. He was the Lord of
devotees.

725. <RI Bhaktavarah. He was supreme among
devotees.

726. qq&dt Tapasvi. He was an ascetic.

727. ARIFN: Bhaktiprakasah. He revealed him-
sef through devotion.
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728. PEATHWF: Priyabhaktibhavah. He had the
mood of loving devotion.

729. q{w A Bhaktipriyah. He was a lover of de-
votees.

730. q®KIA: Bhaktavrtah. He was surrounded by
devotees.

731. M@ Tamoha. He drove away the darkness
of ignorance.

732. qR/IAAIW Bhaktavatarah. He took incarna-
tion as a devotee.

733. ﬂiﬁiﬂfq'l{: Bhavakarnadharah. He was the
ferry-man on the oceap of samsara.

Purport: Names seven hundred and twenty-four to seven
hundred and thirty-three. Most of the names here centre around
the nature of Sri Ramakrspa’s devotion and his devotees. He
had mastered all the secrets of devotion, he was the best among
devotees. Bhakti involves great austerity and self-denial. He
was perfect in these. In him devotion was most luminous. His
mind was always in the mood of love-devotion. He was dear to
devotees and he was surrounded by them. In short he was de-
votion incarnate. As the Great Teacher he was the destroyer of
the darkness of ignorance and the one who ferried people across
the ocean of transmigratory existence.

AR AFAMER 3 greadar IndfRE |
FeHIAY: AT AATAGIRSAT AT 11 989 1)
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bhaktiprabho bhaktaganadrto vai sugranthadipo
yamabhitihari
suvyaktavaksahsthitaharatulyo bhramapramadakalito
madarih
734. qi{w9q: Bhaktiprabhah. He was endowed
with the light of devotion.

735. qRIONEF: Bhaktaganadrtah. He was resorted
to by a group of devotees.

736. @RI Sugranthadipah. He was like a
lamp illuminating spiritual texts.

737. ANRIQ Yamabhitinari. He was a remover
of the fear of death.

738. gaq;ﬁm:ﬁzqagugam Suvyaktavaksahsthita-
raratulyah. His chest was as bright as if a brilliant
jewel-garland had adorned it.

739. YQYAIGIRK®A:  Bhramapramadakalitah. He
was never overcome by delusion and sloth.

740. |ZI: Moadarih. He was the enemy of pride.

Purport: Names seven hundred and thirty-four to seven
hundred and forty. Sri Ramakrsna was framed by the halo of
supreme devotion. Naturally he became the ideal for all bhaktas.
The teachings of the sacred texts which were hidden from even
the learned scholars became lucid when Sri Ramakrgna explained
them. The fear of death is the greatest spectre that terrifies
every man. The Master removed from the minds of his devotees
the fear of death. His chest was luminous with divine moods. It
appeared flushed with devotion. There was no place in his nature
for delusion, negligence and sloth. ’

{
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AT A ezt #og g |
FHiAET: quarhE Reaaifésagmamat 1 ove 1

anantabhavo jitasastrasaro daksinyadayi kalidosanasi
asimariipah samatanidanam divyakritirdivyamukha-
prakasi

741. FAFANEA:  Anantabhavah. He had endless
spiritual moods (ananta-bhava).

742. ﬁ(am{am{: Jitasastrasarah. He had master-
ed the essence of all sasrras.

743. ﬂfi{ﬂqqllﬁ Daksinyadayi. He shewed com-
passion,

744 %@iﬁq?ﬂiﬁ Kalidosanasi. He was the des-
troyer of the evils of the kali age.

745. 3I!ﬁﬂ{aq: Asimarupah. He had a limitless
form.

746. Ht{alﬁ{l?{{ Samataridaram. He was the
dispenser of sameness (samata .

747. R=aixfQ: Divyakrtin. He had a divine form.

748. ﬁ‘éqg@qqsliﬁ Divyamukhaprakasi.  Divinity
shone in his face.

Purport: Names seven hundred and forty-one to seven
hundred and forty-eight. Sri Ramakrgpa was a repository of
endless divine moods. He had a thorough mastery over the
essence of all 3astras. He showed compassion to all beings.
He was the destroyer of the sins of the kal/i age. His form was
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endless. Sameness was the truth he established. His form was
divine and his face was scintillating with divine effulgence.

gakas: adgagnin Remawdars: o |
gImY: feraazae: g aaueiEe: 11 98e 1)
sarvatmakah sarvasulaksanango niskamakarma=
prakatah paresah

sudhamayah snigdharasardrabhdvah sarvamsahah
sarvaghatadhirddhah

749. galeq®: Sarvatmakah. He was the Self of all.

750. iﬁgaa'ulfm Sarvasulaksanangah. He was
endowed with limbs which were indicative of God-
liness.

751. ﬁsimqaﬁﬁqaﬁz: Niskamakarmaprakatah. He
showed the way of action without selfish desire.

752. Q@ Paresah. He was of the nature of the
supreme Iévara.

753. @A9a: Sudhamayah. He was of the nature
of ambrosia.

754. ﬁamﬂl&ﬂﬁ: Snigdharasardrabhavoh. His
nature was drenched in friendly love.

755. {ﬁa‘g: Sarvarmsahah. He bore the pairs of
opposites.

756. Hii'qzrf‘?ﬂ.\‘d: Sarvaghatadhiridhah. He was
seated in all perishable bodies.
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Purport: Names sevan hundred and forty-nine to seven
hundred and fifty-six. As the ultimate Reality the Great Master
was identified with all. He was the all-pervasive supreme Lord.
His body bore all auspicious signs. He was the teacher of the
path of karma-voga. His nature was as sweet as ambrosia; his
nature was always saturated with friendliness and compassion to
all. The pairs of opposites did not trouble him. He was the
ksetrajiia of all bodies (knower of the field. i.e,body).

agIgeRISTAARAET Feamadt gagtmfd
frgglmmanaisaaa fggas gRameaan nen

sadapraphullo’subhand sinama kalyanavarsi
sukhadayimirtih

visuddhavijianamayo’prameyo visuddhasattvah
suvisalavaksah

757. QA% G: Sadapraphullah. He was ever in
bloom (pleasing)

758. WEAARAAT  Asubhanasinama. His name
destroyed all inauspiciousness.

759. F=QTOIAT Kalyanavarsi. He used to shower
auspiciousness.

760. g@xiRgfa: Sukhadayimariih  His form
yielded happiness.

761. ﬁg@ﬁiﬂﬂqa: Visuddhavijianamayah. He
was of the nature of supreme pure knowl. dge.

762. A9NG: Aprameyah. He is unknowable.

763. [ggHA: Visuddhasattvah. He was endow-
ed with pure sattva-guna.
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764. gﬁm@qqr: Suvisalavaksah. He had a broad

chest.

Purport: Names seven hundred and fifty-seven to seven
hundred and sixty-four. Sri Ramakrspa’s name and form are
bright and auspicious. His name is like a full bloom and is the
destroyer of all inauspiciousness. He is the showerer of blessed-
ness; his form affords happiness to all. He is of the nature of
supremely pure wisdom. His nature is impeccably pure. He had
a broad chest, a sign of great men.

srmaasnsadfia sner axagmsh gagdear |
AFUTEQ MrgIIAE: FaEIEUEaY Mg 19U

agadhasattvo’mitavirya atma tattvaprakdsi sutanur-

mahatma
akhandariipo rikhilavatamsah sarmsarasaravagato
nirihah

765. JAMYASA: Agadhasattvah. He was endowed
‘with immeasurable sattva-guna.

766. ﬂﬁ[ﬂiﬁﬁ: Amitaviryah. His valour was limit-
less.

767. AHT Arma. He was of the nature of the
supreme Self.

768. q=AGTIIN Tattvaprakasi. He was the illumi-
nator of truth.

769. gad: Sutanuh. He had a brilliant form.

770. |IHAT Mahatma. He was a Mahatma (great
Soul).
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T71. AQISEY: Akhandaripah. He was of impartite
nature.

772. fafg@aa®:  Nikhilavatamsah. He was the
very jewel of the universe.

773. QQWAINANA: Samsarasaravagatah. He was

the knower of the essence of the world (which is
Brahman).

7174. ﬁﬁg: Nirihah. He was free from desire.

Purport: Names seven hundred and sixty-five to seven
hundred and seventy-four. The Great Master was endowed with
sattvaguna whose depth was immeasurable. His spiritual valour
was beyond measure. He was the supreme Self, the illuminator
of the Truth, the Great Soul with a handsome body. He was of
the nature of the undivided and indivisible Reality. = He was the
crown of the entire universe, he had realized the essence of the

world. He was totally free from any desire. .

o
qATHAT FASHET qrqvfiay: gIAv |
MEAT AAEd Arardiaegdiafy ngs:0

mayasrayo mono’bhisto mayadhisah suresvarah
modamano manohari mayatitastu iyacit

775. RIQUAQ: Mayasrayah. He was the locus of
maya.

776. qASHIE: Mano’bhistah. He was the desired
end of all minds.

777. quavdia: Mayadhisah. He was the Overlord
of maya.
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778. gi&]{: Suresvarah. He was of the nature of
the supreme Deity.

779. REHIA: Modamanah, He was blissful.

780. A& Manohari. He was the fascinator of
minds.
781. qrardia: Mayatitah. He was beyond maya.

782. ARG Turiyacit. He was of the nature of
the fourth State of Consciousness (furiya).

Purport: Names seven hundred and seventy-five to seven
hundred and eighty-two. In this verse several names refer to
mayda. Maya is the adjunct of I§vara which is responsible for
the world-appearance. Sri Ramakrspa who has realized his
identity with I§varais the support of mava, he is the Lord of
mdya, he is beyond maya. He is the supreme God-head; he is
the fascinator of all minds, he gives delight to all, he is the
enchanter of all minds, he is the transcendent reality turiya.
The word ruriya means the Fourth. 1In the three states ot
waking, dream and sleep the Self is called respectively: vi$va,
taijasa and prajiia. Their cosmic counterparts are: virdt,
hiranyagarbha and avyakta or I$vara. The turiya is the fourth
and has no particular designation, it is the supreme Being,
which is Atman-Brahman.

[

AFAT AEA i AANEEAETE: |
AaggmErar AfEmaAsiiEa 19z

marigalo mohano mirto mayagudhasvaripakah
navadasamahabhavo radhikamayajivitah

783. A{AT Marngalah. He is auspicious.
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784. WYEA: Mohanah. He was fascinating.
785. t{i‘f: Miirtah. He had a visible form.

786. WAWZEAIEI®R: Ma yagudhasvaripakah. His
real nature stood veiled by maya.

787. AIZ[AZIATT: Navadasamahabhdvah. He exhi-
bited the nineteen spiritual moods (mahabhava).

788. ufwwmasif@a: Radhikamayajivitah. He lived
like Radhika (while practising madhura-bhava).

Purport: Names seven hundred and eighty-three to seven
hundred and eighty-eight. By the splendour of his mayad-3akti
which is indeterminable, unknowable and wonderful he veils his
own nature and generates auspiciousness to the souls and the
world. By bearing a body he bewitches them. He experienced
the various divine moods related in the Vaignava texts. While
practising madhura-bhava he lived, identifying himself with

Radhika.
[ ]

FA-GE-GTI0 ATUTRISFTIHC |
FAFAN G Swraia FEEEe 14|

rtasatyatapah pirnpo nityayukto’khilesvarah
rtarmbharo dharadevo lokatitah cidambarah

789. ﬂiﬂﬂmq:l{@f: Rtasatyatapahpurnah. He was
the plenary manifestation of rightness, truth and
austerity.

790. RAgH: Nityayukiap. He was always in yoga.

791. ARaQHC Akhilesvarah. He was the Lord of
all.
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792. FIEA Rrambharah. He was the bearer of
righteousness.

793. qUTA: Dharadevah. He was God on earth.

794. F|Atas Lokatitah. He was beyond the
world.

795. f#AC Cidarmbarah. He was clad in cons-
ciousness.

Purport: Names seven hundred and eighty-nine to seven
hundred and ninety-five. Truth was the basis of Sri Ramakrsna’s
life. He followed the path of the right, the true and of austerity-
He was always in union with the Divine. He is the Lord of all
the worlds. In Patafijali's yoga it is mentioned that when
samadhi is gained the cloud of righteousness appears. Sri Rama-
krspa himself is the righteousness-bearing cloud. - He is God on
earth, he is transcendent of the world; he is clothed in the
supreme Consciousness.

 J

FREATFATQSTANSTIL |
AT TFS: N EAAHEIAS |14 ||

amarascamrtadharo’mrtabhaso’mrteksanah
akalah sakalah stri ranjanascacalascalah

796. QT Amarah. He was without death.
797. JAFAYI Amrtadharah. He was the basis of
immortality.

798. AFQANIG: Amrtabhasah. His speech was like
ambrosia.
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799. HFAQW: Amrteksanah. He was endowed with
sight which showered ambrosia.

800. AFS: Akalah. He was without parts.
801. QFF: Sakalah. He was endowed with parts.

802. &R Suri. He was endowed with divine
knowledge.

803. A Ranjanah. He was greatly pleasing to
one’s mind.

804. A+ Acalah. He was unmoving.
805. 9&: Calah. He was moving.

Purport: Names seven hundred and ninety-six to eight
hundred and five. As Sri Ramakrgna has gained unity with God-
head he is immortality. His speech was always sweet and yet
true. Through his compassionate looks he showered ambrosia
on all. As nirguna he is without parts and unmoving. As saguna
he is endowed with parts and is moving. Through sadhana he
gained divine wisdom. His nature was such that it was pleasing
to everyone who came into contaet with him.

o
qaam Qe g Ja s |
ghgmm snaEl faA $Racas: 1ug |l

mairpranah pitrpranah sakhiprano nrvallabhah
daridraprana acaryo dineso dinavatsalah

806. HIFAWN: Matrpranah. He was the life of his
mother.
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807. @gma: Pitrpranah. He was the life of his
father.

808. AfEum: Sakhipranah. He was the life of his
friends.

809. JAZA: Nrvallabhah. He was the Lord of men.

810. IRFMWM:  Daridrapranah. He was as life to
those who were poor.

811.  sram: Acaryah. He was the preceptor
(acarya).

812. @M Dinesah. He was the God of those
who were in distress.

813. ﬁ:mqa: Dinavatsalah. He was dear to those
who were suffering.

Purport: Names eight hundred and six to eight hundred
and thirteen. The life principle is what sustains the body and
therefore it is supremely dear. Sri Ramakrsna was dear to his
mother, father, friends and the poor. He was the Master of all
men. He was their Teacher. He was the Lord of those who
were suffering, he was full of compassion towards them.

[ J
ANFAAYL 4% GHFTRNAD: |
Y SITAMATA NETT T 112991

aprakrtavapuh pujyah premonmattastapomayah
dhyeyo’calapratisthasca moharkasah krpamayah

814. AAHAAY: Aprakrtavapuh. He had a super-
natural body.
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815. q3q: Pujyah. He was an object of worship.

816. RJWyeq«: Premonmattah. He was mad with
love.

817. aqM4: Tapomayah. He was of the nature of
austerity.

818. qq: Dhyeyah. He was an object of medita-
tion.

819. 9@qfAy: Acalapratistah. He was firmly es-
tablished (in the Self).

820. MEFY: Moharkasah. He was the destro ;er
of delusion.

821. FUHF: Krpamayah. He was full of grace.

Purport: Names eight hundred and forteen to eight hun-
dred and twenty-one. His body was made 3uddhasattva (pure
sattva). He was an object of adoration and worship; he was mad
with divine Jove. Devotees meditated on him as the Supreme
God-head. He was firmly stationed in the changeless Reality. As
the universal Guru he was the destroyer of delusion and bestower

of compassion.
{

A9 NG Jq: TARAT TAGEAT? |
WHANQET GFTATAIA: (194< |

satyah satyasrayah sarvah satyatma satyasarnbhavah.
parasatyaparoksi capirvasatyaprabhasanah

822. §A: Satyah. He was the Truth.
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823. gAINY: Satyasravah. He was the Locus of
Truth.

824. At Sarvah. He was of the nature of Siva.
825. Q™1 Satyarma. He was the soul of Truth.

826. QTFA: Satyasambhavah. He was manifest-
ed from The Truth.

827. qHAGE Parasatyaparoksi. He had the
direct experience of the supreme Truth.

828. aqﬁaazqmw: Apurvasatyaprabhasanah. He
was endowed with speech that was uniquely truthful.

Purport : Names eight hundred and twenty-two to eight
hundred and twenty-eight. Sri Ramakrspa is identified with Siva,
one of whose names is Sarva. All the other names in this verse
are centered around the concept of Truth of ultimate Reality
(satya). Sri Ramakrspa was Truth, the basis of Truth, the soul
of Truth, the manifestation of Truth, the one who had direct
experience of the supreme Truth and the one who expressed the

transcendental Truth.
®

YEIEST AT AEHISRATER |
FAERAPIET ATZATARAT: 1194 |l

mahahrs to mahadrpto mahamohavinasakah
ghanibhiitamanoyogo madhuryaghanavigrahah

829. WEIEY: Mahahrstah. He was endowed with
supreme happiness.

830. WgITY: Mahadrptah. He was luminous in
regard to the supreme Reality.
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831. wEMERATH: Mahamohavindsakah. He was
the destroyer of the great delusion.

832. q:ﬁ:(aq:hthm Ghanibhuitamanoyogah. His
mind was deeply immersed in yoga.

833. qlgﬁqqﬁugz Madhuryaghanavigrahah. His
body was sweetness solidified as it were.

Purport: Names eight-hundred and twenty-nine to eight
hundred and thirty-three. Having realized Brahman which is the
supreme Bliss he was always filled with unexcellable happiness.
He was luminous with spiritual knowledge and sweetness solidi-
fied as it were. His mind was solidly directed towards the
Highest. He was always in union with the Highest. He was
the destroyer of the great delusion which is the cause of bondage.

RIFFNRARRATARTEE: |
PRI ERASATETINE: 11952 I

ahetukakypasindhurabhimanavimardakah
mirtipiijarahasyajiio’ sesasamsayavarakah.

834. IRAFPUNY:  Ahetuka-krpasindhup  He
was an ocean of unconditioned grace.

835. wfNWIARAcH: Abhimanavimardakah. He
was the destroyer of all egoity (abhimana).

836. qfé'{\m{gmat Mairtipiijarahasyajiah. He
knew the secret significance of the worship of images.

837. AYYAJIANER: ASesasarmsayavarakah. He was
a remover of all doubts,
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Purport: Names eight hundred and thirty-four to eight
hundred and thirty-seven. He is the ocean of grace which
expects no return, He is the remover of all pride and conceit. In
an age when the intelligentsia doubted the rationale of image-
worship Sri Ramakrsna demonstarted its efficacy, knowing well
the secret significance thereof. In the last phase of his earthly
life numerous savants went to him and had their doubts cleared.
Even when his throat was stricken with cancer he did not stop
glving spiritual instructions to the devotees and disciples.

fagrargaal 4 wER@ wqEh |
TH (Al guwE auaas 198 |

ciddnandaghano manam mahacetah mahakrtih
cakri cintamaniscandrah sudhakaro varananah

838. fMEIARHA: Cidanandaghanah. He was the
solidified consciousness-bliss.

839. QY Manam. He was of the nature of valid
knowledge (pramana).

840. WZYA! Mahacetah. He had a great mind.

841. wEEHfQ: Mahakrtih. He was endowed with a
great form.

842. Y Cakri. He was Vignu who bears the
discus.

843, fasamafi: Cintamanin. He is the wish-fulfill-
ing one.
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844. 9vx: Candrah. He was the moon (giving
happiness to all).

845. QIR Suddhakarah. He was like ambrosia.

846. qUAA: Varananah. His face was supremely
fascinating,

Purport: Names eight hundred and thirty-eight to eight
. hundred and forty-six. Brahman is consciousness-bliss through
and through, The Master had realized his identity therewith.
The word mana means measure. It is the same as pramdnpa which
is means of valid knowledge with which one measures (notes) an
object. Sri Ramakrgna was the supreme means for knowing
Brahman. His mind was great, his form was magnanimous, he
was identical with Vignu the Bearer of the discus. In granting the
wishes of his devotees he was Cintamani, in pleasing everyone
with his cool rays of compassion he was like the moon; he was
like ambrosia bestowing immortality on all. He had a supremely
benevolent face.
 J

W @Y @t Wi
Rearamafon ResawangEs: 195

rasadharo rasagaro rasalapi rasasthitih
divyarasaprasitisca divyarasapradayakap

847. AW Rasadharah. He was the Locus of all
kinds of Divine sentiments (rasas).

848. AW Rasagarah. He was a store of rasas.

849. @AM Rasalapi. His speech was filled with
rasa.
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850. @AM Rasasthitih. He was the basis of
divine rasa.

851. R=qragafq: Divyarasaprasitih. He was the
source of divine rasa.

852. &anmqqmasz Divyarasapradayakah. He was
the giver of divine rasa.

Purport: Names eight hundred and forty-seven to eight
hundred and fifty-two. All these names are centred on the
word rasa. The term rasa which literally means essence is used
to refer to aesthetic sentiment and also to Brahman. Those who
follow the path of devotion speak of nine rasas. Spiritual teachers
consider devotion to be the tenth rasa and the crowning glory of
all the other rasas. Sri Ramakrsna was the Locus and Treasure-
house of rasa. His speech was aesthetically sweet; he was
stationed in the Supreme Rasa (Brahman); he was the source of
the divine sentiment and the giver thereof to his'devotees.

o
JUERTFAG: TIIOEIF: |
wyol W ¥ WIFEAEETR: 11953 1|

suspastarasikasresthahk sampirnarasavarsakah
rasapiirnpo rasajiio vai rasodbhinnasvaripakah

853. GEEUMFAY:  Suspastarasikasresthah.  He
was clearly the best among rasikas.

854. Ht‘{\tﬁ{qﬁaﬁ: Sampurnarasavarsakah. He was
the showerer of all rasas.

855. (@YW Rasapiirnah. He was full of rasa.
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856, [AF: Rasajiiah. He was the knower of Rasa-
Swarupa Para Brahman.

857. {ﬁ\lf\{ﬂ@l@l*: Rasodbhinnasvarupakah. His
nature was revealed through Divine rasa.

Purport: Names eight hundred and fifty-three to eight
hundred and fifty-seven. These names also signify the word rasa
in different ways. Of all aesthetic enjoyers Sri Ramakrsna was
the greatest. He showered on all the plenary rasa which is de-
votion. He was filled completely with rasa which is Brahman.
He was a knower of rasa; his nature was revealed by rasea. The
Taittriya-upanigad says: <He verily is rasa; one becomes happy
by obtaining this rasa. Who indeed will inhale and who will
exhale, if this Being be not there in the supreme space (within
the heart)” (II vii I). While commenting on the passage Acarya
Sankara says: “Those sages (who have realised Brahman) are
observed to be as happy as one is from obtaining an external
source of joy. In fact, they do not depend for their happiness on
anything external, they make no effort and cherish no desire.
As a matter of fact, it is Brahman that is the source of their joy”.

o
TAREEEEl WissarRaqiika: |
AAfEEaEIA AWTARARAAR 11 58 |

sarvadivyarasollaso rasa’svadapramoditah
navadivyarasajiiano brahmambhodhinimajjakah

858. {{aiﬁaquﬁgm: Sarvadivyarasollasah. He was
joyful with all divine rasss.

859. {HISS(qlﬁqﬁ]ﬁa: Rasasvadapramoditah. He
was supremely happy through enjoying rasas.
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860. AAfEsq@FIA: Navadivyarasajiianah. He knew
the nine divine rasas.

861. sIENARAFFH: Brahmambhodhinimajjakah.
He was immersed in the ocean of Brahman.

Purport: Names eight hundred and fifty-eight to eight
hundred and sixty-one. Sri Ramakrsna transformed the secular
rasas into sacred ones. He was immersed in the rasa Divine.
He revelled in it, he had perfect knowledge of the implication of
the nine rasas; he was immersed in the ocean of Brahman.

o
At gt gRfag REImagEs: |
fsaraggaad Fen fRsardissT®: 19gs |

dani dhani sukantisca nikhilabhayadayakah
divyanandasudhavarsi snigdho divyarasojjvalah

862. AT Dani. He was the giver.

863. Wt Dhani. He was rich (in spirituality).

864. g®ifeda: Sukantih. He was endowed with
supreme brilliance.

865. RfgeagIa®: Nikhilabhayadayakah. He was
the giver of fearlessness to all beings.

866. &aqtq:{gqrq'ﬁ Divyanandasudhavarsi. He
poured the shower of ambrosia of divine bliss.

867. f&wq: Snigdhah.  He was drenched with
friendliness.
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868. fe=qEalssaS: Divyarasojjvalah. His mind was
aglow with divine rasa.

Purport : Names eight hundred and sixty-two to eight
hundred and sixty-eight. Sri Ramakrspa was the giver of the
supreme God-principle to every-one. He had the inexhaustible
riches of spirituality, He was filled with the brilliance of spiritual
moods. He granted fearlessness to all beings. He was the giver

of the ambrosial rain of spiritual happiness. He was flaming with
compassion for all beings, and with supramundane godly rasa.

A AT AAIACTETH |
AILTTEIT AR G 11988 ||

sarvavyaptah prapaficesah sarvadharmasvarupakah
sarvavrstakrpasarah sadanandah sukhalayah

869. AAAIY: Sarvavyaptah. He was all-pervading.
870. u95q: Prapaiicesah. He wasthe Lord of

the cosmos.

871. {{aiqﬁtargqaaz Sarvadharmasvariupakah. He
was of the nature of all dharma.

872. Haiqge}jqrm{: Sarvavrstakrpasarah. He was
of the essence of grace raining on all beings.

873. QRIA*Q: Sadanandah. He was always blissful.

874. @QIAA: Sukhalayah. He was the home of
happiness.

Purport: Names eight hundred and sixty-nine to eight
hundred and seventy-four. As identical with Brahman-conscious-
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ness he was all-pervading, eternal and infinite bliss and the
supreme Lord of the world. He was of the nature of the essence
of all religions. As he was the indescribable divine Love-incarnate
he showered on all beings a continuous rain of grace.

TETAFIEIAT NSAEAIAT: |
WHATEET: NSSTB AN 1| 959 ||

prakrstasamyasamvetta maitryadarSapradarsakah
svadhinaiarahasyajiiah projjvalo margadrgvarah

875. !@qalﬂuﬁﬂr Prakrstasamyasamvetta. He

knew well the supreme sameness (the non-dual
Reality).

876. ﬁ-‘am{.’ﬁqqﬁiﬁ: Maitryadarsapradarsakah. He
was the exemplar of universal love.

877. TAIAQEEaT: Svadhinatarahasyajiah. He

was the knower of the secret of independence
(freedom).

878. q\&SqS: Projjvalah. He was supremely brilli-
ant.

879. qx’ﬁzm: Margadrgvarah. He was supreme
among the seers of the way (to the spiritual goal).

Purport: Names eight-hundred and seventy-five to eight
hundred and seventy-nine. The Upanigads proclaim Brahman as
the one and only Reality without a second. The word sama
which means the ‘same’ signifies the non-dual Reality. Sri Rama-
krsna had realized explicitly this sameness. His realization was
that in all beings the one and same supreme Self shines. A direct
result of this realization was that he had no enmity towards any
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being. He was the greatest exemplar of universal love. The
secret of release is to be truly independent. As there is no being
other than the Self therefore there is no question of being depen-
dent. The Master had realized this Truth and was luminous there-
with, Of the path-finders he was the greatest.

Rsgafiganadt ﬁéwhﬁgﬂm: |
aRqdgaeRal qReTRRTER 11 35¢ 1l

divyavanisudhavarsi divyagitisugayakah
sarvadharmasusamskarta dharmaglanividirakah

880. Rsgamfiguradf Divyavanisudhavarsi.  His
divine voice showered ambrosia.

881. f=asfifqgmas: Divyagitisugayakah. He was
a great singer of the Divine.

882. He’fﬂ'ﬁgﬁﬁﬁaf Sarvadharmasusamskarta. He
was the purifier of all dharma.

883. qﬁsasrﬁﬁagw Dharmaglanividiirakah. He
was the destroyer of the decline of dharma.

Purport: Names eight hundred and eighty to eight hundred
and eighty-three. As he had experienced the supreme Truth
clearly as one sees a myrobalan-fruit placed on the open. palm,
divine words flowed from his lips like an unceasing shower; and
the mellifluous singer that he was, he sang sweet songs glorifying
the Divine. As he had followed all the various religious paths
without any flaw and reached their end he knew their truth and
removed their excrescences. He prevented the religions from
falling into decay. He warded off distortions from vitiating the
religicus paths.

[ ]
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satkaryatatparah stirah sarvasantapaharakah
Srutisaropadesta vai sampradayadhinayakah

884. aaamﬁaaq{: Satkaryatatparah He was engag-
ed always in doing good deeds.

885. 3¢ Sirah. He was valiant.

886. {ﬁﬂ:ﬂﬁgt(iﬁ: ‘Sarvasantapaharakah. He was
the destroyer of all miseries.

887. gﬁimﬁqim Srutisaropadesta. He was the
teacher of the essence of scripture (i.e. the Veda).

888. QWRANNATIFH: Sampradayadhinayakah. He
was the Over-lord of all religious traditions.

Purport: Names eight hundred and eighty-four to eight
hundred and eighty-eight. He was always engaged in giving
dharma to others and in acts of auspiciousness. With his great
spiritual valour he taught spiritual seekers the essential truth of
the Veda and thereby removed their all kinds of miseries. As he
had followed all the paths such as karma, bhakti, yoga and jiana
and attained the supreme goal, he had gained thorough mastery
of those paths,

()

W RafFarE SREIESFaE: |
figantt e RYaRETEE 1 9ee

smarajit krodhajinnyasi smarahalahalantakah
siddhayogi mahayogo viksepadivinasakrt
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889, m{m Smarajit. He was a victor over lust.
890. IR Krodhajir. He had conquered anger.
891. #q1#t Nyasi. He was a renunciate,

892. WIRIFIESIFARs Smarahalahalantakah. He
was the destroyer of the poison of lust.

893. g\t Siddhayogi. He was born an accom-
plished yogin.

894, ®EGWI! Mahayogah. He was a Maha-yogin.

895. RAURAAIFY Viksepadivinasakrt. He was
a destroyer of mental distractions, etc.

Purport: Names eight hundred and eigﬁty nine to eight
hundred and ninety-five. Like Lord Siva he had conquered the
god of lust (smara). Lustis comparable to the haldhala-poison
that came out of the ocean when the gods and the demons
churned it to obtain ambrosia. It was Lord Siva who took the
poison in' His hand and put it in his mouth and retained it in
His throat without spitting it out or swallowing it, in order to
save living beings both outside and inside. Sri Ramakrsna was
like Siva the Destroyer of the poison of lust. He was a great yogi
who had accomplished the final end of yoga by destroying all
mental modifications.

o

uIAEA qFg: guTRgEE R |
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samadhimandano manyah samadhisukhasamsthitah
svadhamarajamanasca mayalesavivarjitah
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896. {WINWWEA: Samadhimandanah. He was
adorned with bhava samadh:.

897. ®Isg: Manyah. He was worthy of the highest
esteem.

898. garfag@ufedq: Samadhisukhasamsthitah. He
stayed in the happiness of samadhi.

899. WMMUSIHAL Svadhamarajamanah. He was
always shining in his place (kaivalya).

900. {rareAfRAfSa: Ma yalesavivarjitah. He was
devoid of even a trace of maya.

Purport: Names ecight hundred and ninety-six to nine
hundred. Sri Ramakrsna was adorned with bhava-samadhi. He
remained always in the happiness of samadhi. He shone with
great brilliance in his state which is kaivalya. He was devoid of
even a trace of maya. He was venerated by all.

fAgrafianrmm: g afada: |
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vimugdhajivamaydaghnah Saranyo mativardhanah
amani manadah svami manomadavikhandanah

901. fgegsfiaqria: Vimugdhajivamayaghnap. He
was the destroyer of maya by which the jivas were
bewildered.

902. q[UF: Saranyah. He was the refuge (of his
devotees).
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903. qfﬂqﬁa: Mativardhanah. He was the fosterer
of the yogic wisdom.

904. I Amani. He was devoid of the desire
for honour.

© 905. q1Ag: Manadah. He was the giver of honour
to all people.

906. ¥IW Svami. He was a Master.

907. qé}q&_fﬁ@uga ! Manomadavikhandanah. He
was the destroyer of mental pride (in people).

Purport: Names nine hundred and one to nine-hundred
and seven. As the Great Guru he is the destroyer of the maya
which is responsible for the delusion and misery of souls. For
the devotees he was the sole refuge. Under his care wisdom
grew in them. He was utterly free from cenceit, he was the
giver of honour to them, he was their Master removing passions
such as pride from their minds.

[ J
U AE ATEEE qfaw |
gUAAdH] gh WA TNAT |1 993 ||

yugandharo yugacaryo bodhagamyo yatisvarah
yugapravartako yuktah svaprakaso yugesvarah

9/08. FUIE Yugandharah. He was the support of
yuga-dharma.

909. gﬂlﬂl&z Yugdcaryah. He was the preceptor
for this yuga.
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910. FIINFT: Bhodhagamyah. He was unattaina-
ble through ordinary knowledge.

911. N[ Yatisvarah. He was the Lord of
sannyasins.

912. gqqqéas: Yugapravartakah. He was the pro-
mulgator of yuga-dharma.

913. g<h: Yuktah. He was always endowed with
divine union.

914. TYRIFP: Svaprakasah. He was self-res-
plendent.

915. gAYV  Yugesvarah. He was the Iévara of
this yuga.

Purport: Names nine hundred and eight to nine hundred
and fifteen. The avardra of Sri Ramakrspa is specially meant
for this Kali-yuga. He is the stable support of the people of this
age, he is the yugavatara, he is the promulgator of the kali-yuga-
dharma. He is the I$vara of this yuga. He is unattainable through

empirical knowledge. He was the foremost among sannyasins.
He was always in union with the divine and self-luminous.

QmEAfEq st afiwanEE: |

ARTEIEE [ATIRTE 1| 298 |
yogasanasthito dhyani yatimanasarafijakah
yogigamyasvariipasca purnayogaprakasakah

916. FEARYA: Yogasanasthitah. He was seated
in yogasana.
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917. «qi«t Dhyani. He was a meditator.

918. qﬁqrqmgaﬁ: Yatimanasaranjakah. He was
the delight of the minds of sannyasins.

919. FifTITIE: Yogigamyasvarupah. He was
the object of attainment by yogins.

920. (Ufﬁ]ﬂqaﬁliriﬁz Parnayogaprakasakah. He was
the revealer of purna-yoga.

Purport: Names nine hundred and sixteen to nine hundred
and twenty. These names refer to Sri Ramakrsna’s yogasadhana,
and the foremost place he occupied among the yogins. He could
stay for a long time in yoga-dsana immersed in meditation. He
was an exemplar for all the ycgins to whose minds he was a
delight and who worshipped him as he was the revealer of
plenary yoga.

(
Ao et qu gz
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nitaram Sobhitaksaunirnivasah saranam suhrt
Syamasyamasivodgata Sivasyamasivamayah

921. RaXi Miwaeifie Nitaram sobhitaksaunip. He
was a great fosterer of the excellence of this world.

922. fAar&: Nivasah. He was the last abode (for
all).

923. g Sarapam. He was the refuge (for all).
924. @R Suhrt. He was the friend (of all).
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925. summmrﬁt&‘l{mm S'yamasyamasivodgata.
He sang the praise of Krsna, Kali and Siva.,

926. fiﬁmmfi‘ﬁlqm Sivasyamasivamayah. He
was of the nature of Krspa, Kali and Siva.

Purport: Names nine hundred and twenty-one to nine
hundred and twenty-six. He was a Light unto this world; he
sang the praise of Sri Krsna, Parasakti and Paramasiva, He was
identified with Siva and Sakti. He was the refuge, friend and
support of all beings. Sri Krsna says in the Bhagavad-gita
(ix,18) «I am the Goal, the Sustainer, the Lord, the Witness and
the Abode, the Shelter and the Friend, the Origin, Dissolution
and Seed imperishable”’, [Explaining these three words Nivdsa
$aranam suhrt Acarya Sankara says: <1 (Sri Krspa)am the
Abode wherein all living beings dwell. I am the Shelter for the
distressed; I relieve from distress those who come to Me, I am
the Friend; I do good without expecting any return .

®
7 sAfAD safe: wada g |
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Yakso jyotirmayo jyotih smayahino gataklamah
pata dhata pita bandhurvibudhah samamandanah

927. gyt Yaksah. He was supremely worshippable.

928. s!ﬁﬁlﬁm Jyotirmayah. He was of the nature
of effulgence.

929. sMfA: Jyotih. He was the Light.

930. YA Smayahinah. He was devoid of egoity.



SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM 177
931. MIFH: Gataklamah. He was devoid of fatigue.
932. qiqr Paia. He was the protector (of all).
933. qrar Dhata. He is the Support (of all).
934. far Pita. He is the Father (of all).

935. §*¢ Bandhuh. . He is the kin (of all).

936. ﬁga: Vibudhah. He was supremely wise,

937. q{WEA: Samamandanah. He was endowed
with renunciation.

Purport: Names nine hundred and twenty-seven to nine
hundred and thirty-seven. Sri Ramakrsna was supreme among
the knowers of Brahman. Therefore he was supremely worshippa-
ble. He was of the nature of Brahman-light. He was utterly free
from egoity. Since he had gone beyond the limitations of body
and mind he was devoid of being troubled by their afflictions.
Being the support and protector of true dharma he was resorted
to by devotees who regarded him as Father, Relative and Friend.

{
AGEAAN T RAS: TR A |
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marngalasravano hari komalah sobhanah Subhah
sarvasaktipradaia vai samsrutanahatadhvanih

938. WEWMAW: Marigalasravanah. He was the
giver of auspiciousness to those who heard the Name,

939. gIf Hari. He was the stealer (of hearts).



178 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM
940. §\4S: Komalah. He had a fine form.
941. qqA: Sobhanah. He was beautiful.

942. A Subhah. He was the generator of what is
good.

943, aﬁqﬁsqqrar Sarvasaktipradatd. He was the
giver of all powers.

944. @YTAGaSAM: Samsrutanahatadhvanip. He
heard clearly the an@hata-sound (Om).

Parport: Names nine hundred and thirty-eight to nine

hundred and forty-four. At the instant immediately before the
completion of his sd@dhana he heard clearly the andhara-sound.

Those who heard his holy name became pure and blessed.
Those who meditated on his divine form were the recipients of
all auspiciousness. With his sacredly beautiful nature he stole
away the hearts of devotees. He was all-blessedness and had
also all spiritual power.

o
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triputilayakari vai mayaviksepanasakah
divyabhavasamasino rasamanistasddhakah

945. Prgf@IR Triputilayakari. He was the re-
solver of the triple-factors (¢riputi such as knower,
knowing and object known).

946. mqrﬁ%qames: Mayaviksepandsakah. He
was the destroyer of the projections of maya.
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947. fEgwigantdia: Divpabhavasamasinah. He
was firmly established in divine moods (divya-bhava).

948. UWWMERAIG®: Rasamanistasadhakah  He

accomplished for Rani Rasmani, the object of her
desire.

Comments: Rani Rasmani was the builder of the Daksines-
var-temple. Ramakrgna’s elder brother Ramkumar had accepted
to officiate as a priest in the temple while the other orthodox
priests had refused. Sri Ramakrsna went to Dakginesvar first to
assist his brother, After the passing away of Ramkumar he
became the priest of Kali. It could be said that this was the
culmination which answered the prayers of Rani Rasmani.

Purport: Names nine hundred and forty-five to nine
hundred and forty-eight. In all empirical matters three factors
are involved, e.g. knower, knowing and object known; doer,
doing and deed; desirer, desiring and objecf desired etc. These
triple factors make for the soul’s bondage. Sri Ramakrgna as the
supreme.guru made these factors disappear and he destroyed the
delusions created by maya. He was firmly established in the
divine moods. As the priest of Kali at the Daksipesvar-temple
he fulfilled completely the prayers of Rani Rasmanpi.

FZANGAIETET: CFAARATIE: |

RArraRzaMFE MEdacEaTE: QR |
hrdayapraptasahayyah svikrtanekasadguruh
vinyastasiddhyabhijiano bhavahinatvavarakah

949. EXINNAIRZA:  Hrdayapraptasahayyah.
He 1eceived help from Hrday.
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Comments: Hrdaya was Sri Ramakrsna’s nephew. He
went to Dakginedvar-temple as a lad of sixteen and faithfully
served Sri Ramakrspa. He was his constant attendant. He
slowly realized the spiritual attainment of his uncle and was
greatly benefited.

950. !ﬂ{ﬂlﬁ‘%ﬂ{gﬁ: Svikrtanekasadguruh. He
accepted many good preceptors as his gurus.

951. ﬁ:qtaﬁgﬂﬁ:lin;{: Vinyastasiddhyabhijrianah
He manifested the indications of having attained many
siddhis.

952. WAHARIRK: Bhavahinatvavarakah. He

dispelled the idea that the divine moods were lower in
status (than the Nirvikalpa state).

Comments: In spiritual life Sri Ramakrsna showed that
the divine moods had their own proper place.

Purport: Names nine hundred and forty-nine to nine
hundred and fifty-two. During the long and severe sadhana-
period, Hrdaya Ram was constantly with his uncle Sri Ramakrsna
serving him with utmost devotion. At the appropriate time of a
particular type of sadhana the guru who could lead Sri Rama-
krsna in that type of discipline came automatically e.g. Bhairavi
Brahmapi when Sri Ramakrsna was pursuing rdntrika sadhana
and the naked saint Totapuri when the time had come for climb-
ing the heights of Advaita. After following the different disciplines
and attaining their end he realized the importance of each disci-
pline and showed the need for them in different contexts.

FERIITITANR TN FEARTIZTADEN |
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pradiptesaputraprakrstavaloki prabhodbhinnavijiial-
ladataparoksi
sudrs tatmadehapralinavatarah sa niinam mahodara
aislamakharstah

953. FEIATIATESITAH  Pradiptesaputraprakrs-
tavaloki. He saw clearly the luminous form of the
Son of God (Jesus Christ).

Comments: One day in the house of one Sambhu Charan
Mallik who was a keen student of the scriptures of all religions,
Sri Ramakrspa was looking at a picture of the Virgin Mary with
the child Jesus which was hanging in the parlour of the house.
As Sri Ramakrsna sat looking at the picture the figures of the
Mother and Child became luminous and rays of light emanated
from them, streamed forth and entered his heart. Ramakrsna
was swept into the experience of Christ. He saw a vision of a
Christian chapel and the divine service being offered by the
priests. He went back to the Daksineyvar temple in that mood
of absorption in Jesus Christ, and remained in that state for three
days. On the fourth day, as he was walking in the Paficavati,
he saw a tall bright figure approaching him. A voice from within
told him that the figure was that of Jesus Christ, the Master jogi.
As Ramakrgna stood in amazement, the figure of Jesus embraced
him and merged into him.

954. qﬁ‘tﬁﬁqﬁatgimqﬂgﬁ Prabhodbhinnavijialla-
dataparoksi He directly saw the messenger of Allah
having a luminous figure.

Comments: During the time he was practising Islam;
the Master had a vision of an impressive effulgent personage with
a long beard.

953. QEERRE:EW?[RWEHI: Sudrstaimadehaprali-
navatarah. He experienced that all the earlier ava-
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taras disappeared in his own person. Hence it is clear
that he was a great universal avardra.

956. Q’Fﬂl‘t{@'lé: Aislamakharstah. He was the
truth of Islam and Christinaity.

Purport: Names nine hundred and fifty-three to nine
hundred and fifty-six. Reference is made in this verse to Sri
Ramakrgna’s vision of the Madonna and her Child and of the
Messenger of Allah i.e. the Prophet Mohammed- All the earlier
avatdras entered into his being and became one therewith. As
we have already pointed out Svami Vivekananda describes his
Master therefore as avataravarista. ’

AAAFATRTATR T g Ry Rma |
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asdarikrtapresthasiddhyastako vai sudhivipragaurivi-
bhitipranasi
svayamsuddhabhaktiprasarvidvilasi svakiyesa-
bhaktatmikatvaprakasi

957. ARIATAATNGATF: Asarikrtapresthasiddhya-
stakah. He realized the uselessness of the well-
known eight siddhis (supernormal powers).

958, @ftRmmRNgRamt  Sudhivipragaurivi-

bhitipranasi. He destroyed the wonderful power of
the Brahmin scholar Gauri Pandit.

Comments: Gauri Pandit, a follower of the tantrik way,
used to vanquish other scholars by uttering the mantra <*ha re ri”
loudly. One day he came to Dakgigesvar invited. As soon as
he reached Dakginesvar temple he started uttering the mantra
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thinking that all would be frightened. Sri Ramakrsna uttered
the same mantra in a louder voice and the Pandit uttered the
mantra in a still louder tone—this went on for some time. And
finally the pandit could not raise his voice any more. Recalling
this incident Sri Ramakrsna later said to the devotees: “The
divine Mother afterwards told me that the power with which
Gauri stole away the powers of others, himself remaining uncon-
querable, was exposed here and lost to him for ever. Mother
attracted that power ‘here’ (into the Master) for the good of the
Pandit.”

959. wymgAfwadREad Svayamsuddhabhakti-
prasamvidvilasi. He was the teacher of supremely
pure devotion and knowledge.

960. TARATARHFAIRIGN  Svakiyesabhaktarma-
katvaprakasi. He manifested in himself the locus
of both the nature of I¢vara and that of the devotee.

Purport: Names nine hundred and fifty-seven to nine
hundred and sixty. In the path of yoga at a certain stage the
practicant acquires certain supernormal powers, If he yields to
the temptation of exhibiting them he will fall away from the goal,
Sri Ramakrspa had nothing to do with such powers. The Divine
Mother enabled him to curb the pride of Gauri Pandit by over-
whelming him in his art of shouting the ¢an¢rika mantras. By his

~exemplary practices of pure devotion he made it clear to others
what such devotion is. He exhibited in himself the identity of
Godhead and devoteeship. Sri Ramakrsna himself once said—
“There are two things in this body, one is the Lord Himself and
the other is playing as a devotee and it was he (the devotee)
whose arm was fractured”.

frarfiadTasrand Rarfasuaitgaae |
FRI@RateaRa awaRaganfzat 1 9 1
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Sivabhinnajivasvarapatvaghosi sivabhinna-
martyarcanadarsavadi
navinakhilodar.dharmadhvadar3i navanyasi-
sanghapra:isthadhikarta

961. REitwafiacasgagft Sivabhinnajivavaripa-
tvaghosi. He proclaimed the non-difference of the jiva
from Siva.

962. ﬁlqtfﬁﬂqaqﬁqlqﬁmﬂ S'ivabhinnamariyarca-
nadarsavadi. He urged people to serve man who is
non-different from Siva.

963. afinfadgeaateazalt Navinakhilodaradhar-
madhvadarsi. He was the new path-finder of a broad
and all-embracing religion.

964. aq:qrﬁéqqﬁlgrﬁmaf Navam\ asisarighapratis-
thadhikarta. He was the creator of a new order of
sannydasins.

Purport: Names nine hundred and sixty-one to nine
hundred and sixty-four. One day at Dakgine§var when Narendra
and other devotees were with him he was explaining the vaisnava
dharma thus: *One should have compassion for living beings;
taste for the Divine Name and reverence for the Vaisnavas’.
While he was thus explaining he entered into a divine mood and
said: ‘Jiva and Siva are non-different; therefore one is not to
adopt an attitude of compassion towards the human soul but
offer service to it knowing that it is the same as Siva. Seeing
Siva in the jiva, service to Siva could be offered. This is the
dharma for this age’. This was responsible for the founding of a
new order of sannydsins whose principle is mokga for the self and
welfare for the world. Thus Sri Ramakrspa laid emphasis on
the need for the realization of Siva and the service (seva) of all
beings.
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pranamastrayogatidaksopadesta svayamvya-
ktapumstrisurotkrstariipah
prasuputabhavasrayotkarsavakta bhrsam dhikkrtaham-
parisphitabhavah

965. FMIAIEANQAZNGRET  Pranamastrayogatida-

kyopadesta. He was the skilled teacher in the use of
the missile of obeisance,

966. Q?lﬁalﬁﬁgﬁr}@i\l@%qz Svayamvyaktapumstri-

surotkrstaripah. In his body were manifest gods and
goddesses.

967, JEIANIAHACFIAT!  Prasipiitabhavasrayot-
karsavakta. He taught that (in this yuga) the worship

of Divine Mother as the cause of the world was the
best sddhana.

968. 93 MFFARYRTRIGAET: Bhsram dhikkyia-
hamparisphitabhavah. He had destroyed completely
the notion of ‘I, i. €. the ego.

Purport: Names nine hundred and sixty-five to nine
hundred and sixty eight. Those were the days when young
intellectuals were fascinated by the western civilization, they
were ashamed of the traditional modes of life. Sri Ramakrsna
set the example by offering obeisance etc,, himself, to bring back
the educated youth to the cultured ways of our land. One of the
wayward wes'ernized young men whom Sri Ramakrspa reform-
ed and made into a great devotee was Girish Chandra Ghosh,
the founder of modern Bengali theatre. Girish was under the
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impression that Paramahamsas do not offer obeisance to others,
but to his surprise he saw Sri Ramakrspa bow down at a
gathering and also on another occasion saluting him (Girish)
before he could bow to him. Once Girish said referring to the
Master: “In the present yuga he conquers the world through
offering prapama out of humility. He wields offering obeisance as
a great weapon for turning people to the path of righteousness.”

In the person of the Great Master there were manifest all the
gods and goddesses. It was for this reason that Svami Viveka-
nanda called Him <‘Sarva Deva Devi Svariipa”. He taught that
for this age the worship of the Goddess as the cause of the
universe is the best. Without the least sense of the ego he spread
the divine message to everyone.

WIS ARG RIdTIarar |
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svayamsuvyaktagaurangadipirvajavatarabhah
dhyeyabhedasamapannakricsvavigrahdrcanah

969. TAAGSAHINFIRIIT AT ¢ Svayari-
suvyaktagaurangadipirvajavaiarabhah. He was the
illuminator of the earlier avataras such as Gauranga as
it was revealed to him during his s@dhana.

970. SYTNZAANATAACALAA ¢ Dhyeyabhedasa-
mapannakrtasvavigraharcanah. He worshipped his
own body through the knowledge that he was non-
different from the Deity that was the object of
devotion.

Purport: Names nine hundred and sixty-nine to nine

hundred and seventy. During the sadhana-period Sri Ramakrspa
had on many occasions the vision of Gauranga and other earlier
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incarnations. He was luminous with all these experiences. When
he used to worship the image of Devi Bhavatarini (Sri Kali at
Dakginesvar) sometimes he used to offer flowers etc., to his own
person which showed that he had gained the realization of the
non-difference of the Deity and himself.

FivaTEla R was AT |
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ghanibhiitapirvavataradibhdvah svasandarsitamba-
mahesasvaripah

subhuktaturavyadhitapadikopah svadehasphutanya-
praharadicihnah

971. Eﬁh{ﬁ‘{ﬁhﬂmﬁﬂﬁ! Ghanibhitaparvavata-
radibhavah. He had in himself the concretized
experience of the earlier avararas.

972. TARZIAAFATHEILAEY ¢ Svasandarsitamba-
mahesasvariipah. He revealed (to Mathura Natha)
the forms of the world Mother and Siva in his own
body.

Comments: One day Mathura Natha was amazed by a

vision while he was in normal state in which he saw the forms
of Siva and Kali in the Master. He offered his deepfelt worship.

973. GERIGEAIANEHNG:  Subhukiaturavyadhi-
tapadikopah. He experienced (in his own body) the
afflictions such as disease and sorrow of his suffering
devotees. '

Comments: While staying at Shyampukur Sri Ramakrsna
saw in a vision that his subtle body came out of his gross body

as he was walking up and down his room and he found that the
back was full of sores especially in the region of the throat. He
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wondered what the cause of these sores could be. The Divine
Mother explained to him that people had sinned and that they
had been purified by his touch. Thus the burden of their sins
was transferred to him, resulting in sores on his body.

974. %ﬁﬁ@zrwqmrfiﬁg: Svadehasphutanya-
praharddicihnah, He manifested on his body the
marks of beating while someone else was being
beaten.

Comments: While the Master was in bhdva-samadhi one
day he happened to be looking towards the Gangia. He was
standing at the Ghat which had an open portico. At the Ghat
two boats were anchored and there the boatmen were quarrelling
about some matter. As the quarrel grew in intensity the stronger
boatman gave a powerful slap on the back of the weaker man.
Sri Ramakrsna cried out suddenly in pain. Hrday who was at
the Kali temple heard his Master’s cry and ran to him only to
find that Sri Ramakrgna’s back had become red and swollen. In
furious indignation Hrday repeatedly begged the Master to show
the man who had beaten him so that he could “tear off his head’'.
As Sri Ramakrgna calmed down a little he told Hrday of the
cause of his injury. Hrday was utterly amazed. The tale of this
incident has come down to us, thanks to Girish Chandra Ghosh
who heard it related by the Master himself.

Purport: Names nine hundred and seventy-one to nine
hundred and seventy-four. In Sri Ramakrsna the earlier avararas
were merged and became solidified as it were. Devotees like
Mathura Natha saw in the Master’s body the forms of Godhead
such as Siva and Kali.

Out of extreme compassion Sri Ramakrgna took the
sufferings of others on his own body and made them pure.

o
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purkhanupunkhavisayeksanatatparo’pi brahmava-
lokanasuvrttikalapayuktah
narinrjivakulamanasatattvadarsi  sammohitaprathita-
drptamanasvisarighah

975. QEIIIGRTAYMATE:  Pusikhanupurikha-
visayeksanatatparah. He was capable of seeing subtle
objects coming like wave after wave.

976. AMANKAGIFAIIGH: Brahmavalokana-
suvrttikalapayuktah. Yet he was endowed with the
supreme mental mode of seeing Brahman.

977. AO-TA-FS-AAR-TARAN  Nari-nr-jiva-kula-
manasa-tattvadarsi. He was the knower of the truth of
the minds of men, women and other jivas.

978. QFAIRA-AMI-T-AARTAF: Sammohita-prathi
ta-drpta-manasvisarnghah. He wrought amazement in
the group of people who were in the grip o thef
delusion of pride.

Pnrport: Names nine hundred and seventy-five to ninc
hundred and seventy-eight. Sri Ramakrsna reflected on objects
like colours etc., in a subtle state and at the same time the mode
of his mind was directed to the contemplation of Brahman. He
had the supernormal power of knowing the minds of others.
After knowing all, he had the direct experience of Brahman like
the myrobalan-fruit kept on one’s palm. Scholars who were
proud of their accomplishments became humble in his presence.

AAATT-URF-AFIF AT ARIIIATAIHSHEA: |
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nicagragapyarasika-prakatikrtatma bhaktapradarsita-
varabhayakalikasri

lingasrayaganitacittavirajabhavah papitvabodhapari-
hara drdhopadesta

979. AMIRRFIFAFTARAT Nicagraganyarasika-
prakatikrtatma. He revealed his Self to Rasika who
hailed from a very low caste.

Comments: At the time of the death of Rasika, Sri Rama-

krsna showed him his divine form and made him eligible for
release.

980. WRIRIHAAUNARIGHRIA:  Bhakrapradarsita-
varabhayakalikasri. He showed to his devotees the
auspicious form of Kali with her hands held in the
poses of boon-giving and affording fearlessness.

Comments: During the time of Sri Ramakrgna’s Jast illness
while he was staying at Shyampukur he graciously revealed this
form of the Divine Mother to devotees such as Girish Chandra
-and others.

981. fgEMWRFNRUSWA: Lingasrayaganita-
cittavirajabhavah. He shone brilliantly in the minds of
countless devotees assuming a subtle form.

982. QAN qINGREILYN  Papirvabodhapariha-
radrdhopadesta. He taught his disciples firmly to reject
the idea ‘I am a sinner’.

Purport: Names nine hundred and seventy-nine to nine
hundred and eighty-two. To a Mahatma there are no distinctions
of high and low. Sri Ramakrsna was compassionate to the low-
liest and the last. An example is cited here: He gave salvation
to thc low-born Rasika.
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During the last days when the Master was lodged in a house
in Shyampukur he manifested to his devotees who were attending
on him his divine and benign form of Kali with vara and abhaya
mudras. Taking a subtle form the Master shone in the hearts of
innumerable devotees. He removed from the minds of the
devotees the obsession ‘I am a sinner’, ‘I am a sinner’ which
stands as the greatest obstacle in the way of enlightenment.;

WBTAMIIFIRQAN: FIGHAHZIIANF |
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svecchavrtasad yakathorarogah kalpadrubhavasraya

cetandkrt
narendrasamkrantasudivy asampannarendranathatva -
sughosakari

983. ﬁzgrgmamqaﬁa{ﬂm Svecchavrtasadhyaka-

thorarogah. He voluntarily took on himself a very
dreadful disease i.e. cancer.

984. FRIGAATAINANF] Kalpadrubhavasrayaceta-
nakrt. He imparted divine consciousness (to the devo-
tees) assuming the nature of the divine wishfulfilling
Tree (Kalpataru).

Comments: One day in the Cossipore garden-house his
nature as Kalpataru was made manifest. He blessed all the
devotees and told them “May all of you gain divine conscious-
ness”,

985. ai:iﬁw:ag&aqqtqq Narendrasamkranta-
sudivyasampat. He transferred to Narendranath (Sva-
mi Vivekananda) the wealth of divinity.



192 SRI RAMAKRISHNA-SAHASRA-NAMA-STOTRAM

Comments: A few days before Sri Ramakrsna’s passing
away, in his room there was Narendranath alone. The Master
made him sit before him and gazing at him went into samadhi.
Narendranath felt a power resembling an electric shock which
entered his body. Gradually he too lost consciousness and sat
absolutely still. He lost all sense of time but when he regained
his ordinary consciousness he found Sri Ramakrsna in tears. In
answer to his question Sri Ramakrspa said: “Today I have
given you all my spiritual power and have become a fakir-
Through this power you will do immense good to the world and
then only shall you go back”.

986. ai:;awagﬁ’lmﬂ Narendranathatvasugho-
sakari. He proclaimed loudly that Narendranath
should be the leader of all the young devotees.

Comments: He told the assembled young devotees, “From
today Narendra has become the leader of all of you”. And to
Narendranath he said, “ My Divine Mother will perform through
you great works of world amelioration”.

Purport: Names nine hundred and eighty three to nine
hundred and eighty-six. These names refer to the last days of
the Master in the Cossipore garden-house. He invited on himself
the fatal disease of cancer of the throat. In spite of the malady
he was- constantly giving instructions to the devotees
especially to the young devotees. He showered his blessings on
all of them like the wish-fulfilling-tree. Surrendering all his
greatness to his chosen Apostle, Narendranath, he charged him
with the task of being the leader of his brother disciples and ful-
filling the mission of spiritual service to the world entrusted
to him,

aatg Amg AfEsn @y Ay afers: |
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sarvasu vidyasu nidhisvariipah sarvesu lokesu
tamisrahaikah

kitanukitesvapavargakari svabhinnasaktiprakatesta-
bijah
987. qaﬁg fqeng Afwasa: Sarvasu vidyasu nidhi-

svaripah He who is like a repository of all know-
ledge, secular and spiritual.

988. (ﬁ‘g éﬁ;g aﬁﬂﬁiﬁ: Sarvesu lokesu tamisra-
haikah. He who is like a blazing sun of knowledge
to dispel the darkness of ignorance in all the /okas.

989. m'\lagiﬁ'ﬁ‘mqﬁiﬁlﬂ Kitanukitesvapavargakari
He was the saviour of the jivas who were in spiritual
status smaller than even insects.

990. ATMANFHIFIZAR:  Svabhinnasaktipraka-
testabijah. He imparted to Sarada Devi who was
non-different from himself the ista-siddha-mantras
relating to many deities.

Comments: Sri Ramakrspa knew that being his Sakti
Sarada Devi would have to continue his spiritual ministry and he
commissioned her to do this accordingly. While speaking about
her way of initiation the Holy Mother said in her later days, I
have received. all these siddha-mantras from the Master himself.
Through these one is sure to achieve perfection”. (Special power
of the siddha-mantra is that one who receives it will not die with-
out Self-realization).

Purport: Names nine hundred and eighty-seven to nine
hundred and ninety. Sri Ramakrgna was a master of all secular
and spiritual knowledge. Remaining in the hearts of all the
jivas he destroyed the darkness of ignorance, the Sun of wisdom
that he was. He imparted the power of saving all beings to the
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Holy Mother Sarada Devi, the siddha-mantras with which she
could save even insignificant beings and thus continue his own
world mission after his passing away.

CEFCATEICeARE E Licgeeate 1l
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visvadvandvanivarako visvamangalakarakah
visvatigo visvaharta visvakirtisca visvarat

991. RAZZMAAER:  Visvadvandvanivarakah. He
was the remover of all opposition (between religions).

992. QUUGIFIER ¢ Visvamangalakarakah, He was
the bestower of auspiciousness on the world.

993. fRHIfA: Visvatigah. He went beyond all the

religions (by proclaiming that there are as many paths
as there are minds).

994. fygal Visvaharta. He destroyed the load

of sin, narrowness, bigotry, fanaticism etc. (of the
followers) of all religions.

995. fyafa ¢ Visvakirtip. His fame spread
throughout the world.

996. f3muz Visvarat. He is found and wor-
shipped as the spiritual sovereign in the hearts of all.

Purport: Names nine hundred and ninety-one to nine
hundred and ninety-six. Sri Ramakrspa demonstrated that
there was no real opposition among religions. By actually
following the various paths prescribed in them he showed that
they lead to the same goal. By this he did the greatest good to
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all the faiths. He could not be contained by the world, he went
beyond it. He destroyed worldliness. His spiritual glory spread
far and wide, he became the Sovereign of the world.
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vidvavedantadharmujiio visvusatkaryadarsakah
visvabkratrtvasandipi visvadharmaprakasakah
visvadharmaprakasakah om namah

997. ﬁ’éﬁ{t?ﬂ'&[ﬁa: Visvavedantadharmajrah. He
knew the Truth of all the philosophies.

998. ﬁ’aﬂiwaﬁlaﬁ: Visvasatkaryadarsakah. He
was the exemplar of all good deeds.

999, ﬁﬂﬁlgiﬂﬂ:ﬁ!ﬂ Visvabhratrtvasandipi. He
establishe ; universal world-brotherhood.

1000. ﬁ%’[ﬂﬁ';{iﬁl’.{m: Visvadharmap -akasakah. He
was the illuminator of all religions.

RAzaqdawig®: ot a9 Visvadha maprakasakah.
Om namah He was the illuminator of all religions. Om,
obeisance. Repetition of the last word (one thou-
sandth) denotes the end of the book.

Purport: Names nine hundred and ninety-seven to one
thousand. The essence of all religions is the same. They aim
at realizing God and as the means thereto they advocate the
practice of renunciation, detachment, forbearance, truth, auste-
rity etc, Sri Ramakrsna showed that there was deep harmony
among all the religions. He taught the followers of the various
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religions how to live as brothers. He expounded religious unity
on the basis of the oneness of God.

AT RIAITIIHNE: |
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lilasamvarasamkhinnasesasvabhaktaparsadah
bhubharaglanisamhari sriramakrsna eva sah

Finally, when he withdrew his sportive avatara
as man he plunged countless devotees in the ocean
of sorrow. It was that Sri Ramakrsna who destroyed
the burden of the world and the danger to dharma.

Parport: Sri Ramakrsna came as Avardra of this age. His
devotees and attendants had to go through suffering and sorrow
in order that the Master's mission might be fulfilled, which is
establishment of unpiversal harmony and the reduction in the
earth’s load of sin.

MUAFNZTET QFFAITRAM: |
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§riramakrsnadevasya lokakalyana karinah
stotram sahasranamakhyametannigadit- m Subhom

On Sri Ramakrsna Deva, who was th. bestower of
universal beatitude, this auspicious hymn consisting of
one thousand names has been composed.

Purport: The hymn of the one-thousand names of Sri
Ramakrgna is sacred and auspicious. The Master bestowed
auspiciousness on the entire world. The hymn celebrates his
epithets which are all auspicious.
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lilanukramikari tvetanna sarvatropavarniiam

iti neti prasangena bhaktyutkarsah samipsitah

This is based on the series of /ilas performed by
him. But not all of them have been described. ‘He
was like this’, ‘He was not like this>—in this manner
the enhancement of devotion has been sought to be
accomplished.

Purport: In this hymn the various /i/@s of the Master have
been made the basis of the names. But it is not possible to
exhaustively enumerate -his /i/@s. The purpose of thls hymn is
to promote devotion to him by detailing somewhat his greatness
by saying what he was and what he was not.
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yo vai pathennaro nityam $rniéydcchravayedatha
gayedva bhavamasritya sraddhabhaktisamanvitah

na tasya dugkrtar kincillesato’pi sthitim vrajet
jitva@ punyakrtam lokan sasvacchantim sa capnuyat

That person who reads this (Sahasranama Sto-
tram) always or hears it or makes others hear, or sings
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it with spiritual feeling and as endowed  ith faith and
devotion—for him there will be the state of absolute
sinlessness. He will win the worlds®to which the
good people go and also attain everlasting peace.

Purport: These two verses constitute the phala-3ruti. The
highest goal i.e. lasting peace, can be gained through reading,
hearing and making others hear or singing the srotra. 1If all these
are done with faith and devotion one’s sins will disappear
completely, the worlds of the meritorious will be gained and

perfection attained.
o
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tret@yam yasca ramo hi srikrsno dvapare smrtah
tayoraikyena jatah sa ramakrspah kalau yuge

He who took avatara as Rama in the Trera-yuga
anl as Sri Krsna in the Dvapara-yuga came in the
Kali-yuga as Ramakrsna uniting the two avatdras.

Purport: Ramakrgna is not a mere proper name. It isa
significant name. The Tretg-yuga saw the avatd@ra of Rama and
the Dvapara-yuga the avatdra of Krsna. In this Kali-yuga the
two became one and appeared as Sri Ramakrsna.

.
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tasycisapiurvabhdso nikhilanarakulaprar hitasesakirtih
pumso lokottarasya hyamalasisumaterajanipraudha-
kalam
divydacaradaro vai caritaparicayo nyanamatyantas@rau
sandigdhe klinnakale prakatamadayute sarvaloka-
mayaghnau

His uncommon brilliance, his absolute fame
which is adored by the entire humanity, his transcen-
dent, guileless, child-like nature which remained un-
changed from birth to old age, the example of such
divine avatara and the acquaintance with his life-story
will undoubtedly destroy the afflictions of the entire
world in this essenceless age of doubt, turmoil and
manifest pride.

Parport: The life of Sri Ramakrsna is & great saga of
purity, spirituality, praise and mercy. The entire world was
uplifted by his avatgra. This age requires such a holy avardra as
the Master in order that many of its evils may be remedied.

qRYsARAART 9959 €@ I T |
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paripiijyatmanascitram prapijyah syarm grhe grhe
svayamaghosayaddevo yattat satyaphalari vacah

Once seized with a spiritual mood the God-man
Sri Ramakrsna worshipped his own picture (with
flowers, sandal-paste etc.,) and declared “As time
goes on this photo will be worshipped in every home™.
This statement is turning out to be true.
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Purport: The message of Sri Ramakrspa is spreading
increasingly every day. Ever since Svami Vivekananda spoke at
the Parliament of Religions in Chicago the West has come to
know of the greatness of Sri Ramakrsna’s message which is that
of this ancient land. As foretold by the Master himself his
likeness is worshipped in many homes all over the world.
Eventually his picture will be adored in every house.

FAIIAE AFHIFTAEH |
AAYATSIENT AHFOWF § A7 || 20 ||

gt 30 qeq | 3l T

itthambhiuiiabhidhandya canuktasesavacine
sarvathavacyariapaya ramakrspaya te namah
hurih om tat sat. iti Sam.

Obeisance to Thee! O Ramakrsna, who bearest
such thousand names as also unmentioned names
which shows that Thy names are uncountable.

Parport: The hymn ends with obeisance paid to Sri
Ramakrsna who is identical with the supreme Brahman, who is
indescribable and yet bears innumerable names. Only one
thousand of them have been mentioned in this hymn.

Hari Om Tat Sat. Thus ends the Sri Ramakrsna Sahasra-
nama-Stotram.

Subham
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