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PUBLISHER'S NOTE

The Karyalaya has undertaken the publication of this
and other similar booklets in English in order to bring
within the reach of many {o whom they may not be acces-
sible otherwise, some of the most valuable spiritual
thoughts of Ancient India inbedded in Sanscrit—thoughts
which may be really helpful to tnodern Seekers after
Truth.

MR. B. NANJUNDIAH, B, 4., L. L., ADVOCATE,
BANGALORE CITY, bas placed us under a deep debt of
gratitude by kindly financing the publication. May the
choice blessings of the ancient Masters of Bhakti shower
on his generous soul and keep il green, throughout his life,
with the youthful interest he has been evincing in

spiritual matters.
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PREFACE

* Narada's Bhakti Sutras”’ is arleady a
very popular treatise in India among seekers
of God, but it really deserves a wider circula-
tion than it has hitherto obtained. Whoever
be the author of this little book, so lucid and
practical in its expssition of the birth, growth,
development, unfoldment and expression of
Bhakti, there is little doubt that he was
gifted with the self-same vision of the divine
sage with whom tradition has happily indenti-
fied him. For earnest aspirants who are in
need of sound, helpful advice, in a very short
compass, on their way to realisation of God-
love, no better work could be recommended.

In the present edition of the Sutras which
aims at offering only such aids to the reader
as may be quite necessary for an intelligent
understanding of the teaching, no elaborate
commentary has been allowed to interfere
with the heart-directness and simplicity of the
criginal. The work has been divided into
eighteen sections so as to enable the reader to
recognise the connection of the various parts



vi

and get a comprehensive view of the ‘whole.
The translation, primarily intended for the
English-knowing reader unacquainted with
Sanscrit, has been purposely made free from
all technical words and phrases, the very
few sanscrit forms left over being either self-
transparent or else explainedin the foot-notes.
At the same time, it is hoped that those who
know something of Sanscrit will be able to
understand and appreciate the original better
with this adjunct. It is with this object that
the text in Devanagari is given immediately
above each sutra in its English garb.

If this humble attempt stimulates even a
few souls to take a living interest in Bhakti
literature, the little book will have more than
served its purpose.

25-4-1938 Y. S.
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1. Now, therefore, we shall expound
Bhakti.*

|1 AR RASAEAT id R

2. Tt isof the nature of the highest love
for This One.?

HPIATA F |l 3

1. ‘emai®:’ (Now, therefore): These two words
generally form a sort of introductory formula to announce
the title of Sutra works in Sanscrit. The special unplication
here is perhaps that realisation of Truth is not of the
Lhead but of the heart, and therefore this work is under-
taken to provide =2 practical guide tothose who wish to
approach God through Bhakti, the most natural path of all.

2, I prefer ‘ar @fewd’ (for This One) to the two
other readings ‘@ geq’ (for Him), and ‘ar &% (for that
Unknown Being), for we ate thus reminded of the profound
truth that God being in our very heart, is nearest to us.



2 NARADA’S APHORISMS ON BHAKTI

3. And of the nature of immortal
bliss.

gsear LA Ry wafd, et Wiy, q@
W& ¥

4. On attaining which, a man becomes
perfect, immortal, satisfied for ever.

qareq 7 fefgreshy, a =R, 9 g,
@, A 1w Y

5. On gaining which one wants nothing,
laments over nothing, hates nothing, delights
in nothing, and is never enthusiastic over any.
thing earthly.

ASYAl AY 9afd, @eul wafd, A
wq g

6. Experiencing which one becomes
exhilarated beyond self-control, stands per.
fectly still, and revels in the Self.2

1. The Sanscrit word ‘2T (‘Amrita’) means both
nectar and immortal. Bhalt1 1s here described as a divine
nectar the wholesome effects of tasting which aie set forth
1 the three subsequent Sutras.

2, The true lover of God grows mto His likeness

and therefore shares with Hun His perfections and
partc hes of 111s infinite joy.
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ar T FrAgAE e ! 9

7. It is no worldly desire, for it is of
the nature of suppression.?

fRY9Eg SlwagANRATE: | ¢

8, Suppression means abandoning all
worldly and Vedic activities.?

aftran-aar afgafragEisar 3 1 ]

9.  And exclusive devotion to Him and
indifference to all things that are obstacles
to it.

1. Thirst for divine life cannot be classed among
the various desires for worldly objects, for the moment
Bhalkti dawns all desires vanish. The true lover of God
looks to no reward even from God, but loves Him for
love's sake.

2. The ‘'suppression’ of desires referred to in the
previous aphorism does not imply active fight with desires,
for the more you fight desires the keener they become. We
have only to stop adding fuel to the fire of desires. As
further activities and undertakings cease, desires lose very
much of their force,
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I s |l o

10, ‘Exclusive devotion’ is abandon-
ment of all other supports.!

FFALY FEgHETOT g rmreliar g 2

11. Indifference to obstacles consists
in undertaking only such activities- whether
of ordinary life or those enjoined in the Vedas
~as are favourable to it.?

1
wag frerdreaiqs ey |l R

12. Even after firm establishment in

1. Until the aspirant has abandoned all so-called
resources, he cannot learn to live in the consciousness
of the one never-failing and never-exhausting source,
namely God. Desires continue to worry him till then.

2. This Sutra serves a double purpose. In the

first place, it aims at restricting the activities which
are recommended (in Sutra 8) to be given up. Only
selfish activities are to be abandoned in order to get
rid of desires. In the second place, it explains the
indifference to obstacles of Bhakti referred to in Sutra 9.
It ismot a life of supine unconcern that is meant,
but an active co-operation with divine plan. All works
in a line with Bhakti are to be regularly performed.
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divine resolve, the Scriptures are to be res-
pected.t

e qrfaaEsar |l ®

13. Otherwise there is apprehension of
a fall.

sl qradm, MemRsaReEn -
qRoEE | 3%

14.  Even ordinary life is only up till
then, though physical activities such as taking
food, continue as long as one wears this body-

1v

Jeauty Treaed AAMaRgR N ™

15, Definitions of this Bhakti will now
be stated in accordance with different views.

1. This and the two subsequent Sutras apply to
the aspirant te Bhakti as well as to one who is already
rooted in Bhakti., The Scriptures being the Word of
God, are for ever the lamp of life to a true Bhakta.
Walking in the light of the Shastras is for him synony-
mous with harmony with Divine Order. To swerve
even an inch from this path is tohim a trip and fall.
Having entered a larger and wider life, he has now
no obligations to fulfil, though apparently he continues
the ordinary round of life just like others.
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TR g T 28
16. ‘Itis love of worship and other
similar acts’-says Vyasa, the son of Parasara.

Fffeafy i e
17. ‘Fondness for spiritual conversa-
tion and the like’- says Garga.

@RI it - ¢

18. “These are Bhakti in so far as they

do not clash with the contemplation of the
Self’-says Sandilya.

IRGEg  AEqIfEeERar  agwdr gew-

oA I 2R

19. But Narada says “It is the offering
of all acts to Him and feeling the highest
pang of separation on occasions of losing
remembrance of him.*

1. These definitions or rather descriptions of Bhakti
are not mutually exclusive, but more and more compre-
hensive as we proceed. Sutra 16 refers to devotion 1n
works, 17 to devotien in speech, while 18 lays stress on
devotion in mind. Devotion to God in thought, word and
deed 1s of course necessary for a truly spiritual life. But
Narada goes to the very root of the matter when be says
that there cannot be real Bhakti unless there is completfe
self-surrender in every aspect of our life and unless we so
attune ourselves to God tbat any separation from Him
becomes utterly unthinkable.
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EITNE || e

20. Soit is, so it is.

9 FFNHEMA_ 2
21. As, for instance, in the case of the
cowherdesses of Vraja (Gokula).

T @AY AEEAgEAEEReEE: 1| R

22, It cannot be said that even there,
is a i)lemish, the absence of recognition of
divine glory.

afgd ST 1 LY}

23. Lacking in such appreciation is the
love, for instance, of adulterers.

AT afenergEgEad (| W

24. 1In that sort of love, there is no
idea at all of one's feeling happy in the happi.
ness of the other.*

1. Complete effacement of the self and at-one-ment with
God is the crucial test of genuine Bhakti. A Bhakta is never
prompted to love God by any profit-seeking motive. Puranas
like the Mahabhagavata and Vishnupurana, have
given a very vivid picture of selfless love for God in their
account of the Gopies and Sri Krishna. Of course,the relation
of Gopies with Sri Krishna is liable to be misunderstood as
something physical by the sensually-minded. The author of
the sutras here warns Studeuts of Bhakti against mistaking
the highest form of God-love for anything so grotesque.
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a1 g SR saREa ) W™

25, Now this Bhakti is greater than
Kama (performance of religious works),
Jnana (knowledge) and Ycga (mystic control
of the mind).*

FERIA 11 Rg
26. For it is of the nature of the fruit
of all these.

SacaIRTEERTEAREER I -9
27. And because God hates egotism
and loves humility.?

1. Karma, Jnana, and Yoga are the names of
different spiritual paths, These are not really three
distinct and idependent paths, but are intes-related
at one.or more points on the way to realisation. ' ne goal
being the same in each case, namely attainmeat of God,
it follows that the path of Bhakti which Leeps this view
from the start, 1s more direct and natural than the other
paths which must sooner or later revert to it.

2. The wording of this Sutra must not mislead the
reader to suppose that God is Himself subject to feelings
of love and hatred. It simply means that egotism is the
greatest impediment to the realisation of God-love. The
more one empties oneself of the ego, the more is he filled
with God.
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Vi

qer JIART qrEaREs 2¢

28. Some think that knowledge is the
one means to it.

Soiib et 3

29. Others are of opinion that there is
mutual dependence between the two.

HIreeldfd F@Ta: | 3o

30. Tt is its own fruit, sayeth Narada,
the son of Brahma.,

YIgEANAIRY @ TeE 3¢

31, Foritis seen to be just so in the
case of the palace, a dinner, and the like.

T A9 YSIRA: gresttaal i R

32. The King is not plez;sed by that
knowledge, nor is hunger appeased by mere
knowledge of food.?

1. The illustrations are intended to warn students
against supposing that mere intellectual knowledge is quite
sufficient.

2
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qerg & afsan gggh: | EE!
33. Hence this Bhakti alone should be
chosen by those who seek liberation.
vl
e areeIte aaearEra: 39
34. Teachers have recommended various
means to this Bhakti.!

ag favFenTREsrE | L

35. It results from the renunciation of
the objects of the senses and renunciation of
attachment.?

HATINSAAI I o
36, From unremitting adoration.
ST WEG AU I 2w

37. From listening to narration of
various blessed qualities of the Lord and
proclaiming them aloud even while attending
to affairs of ordinary life.®

1. The means here described are only accessory, for

Rhakt1 is 1its own means as has been shown alrea.dy

2. The consciousness of me and mine in everything

we do and deal with, 1s what is called ‘attachment’ here.

3. Spiritual life and ordinary life should not be separa-

ted. All our activities may be turned into worship if only we

do

not forget the constant remembrance of Divine qualities.
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qEATE EEHT WITEISAET i 3¢
38. In the main, however, it results

through the grace of the great ones, through
even a little of the grace of the Lord.?

Vil
TEEweg genIsTFAIsAEa |l 3R

39. Now, association with the great,
is hard to get, difficult to realise, though
most invaluable.

THASH TR Ul go

40. Nevertheless, it zs attainable, and
that through His grace only.

afaEsed AEMER 1 8e

41. TFor there is no distinction between
Him and His devotees.2

1. Self-effort is certainly needed, but before long the
aspirant will know that of himself he can do nothing; the
quickening influence of Bhaktas will soon convince him that
everything is due to the invisible support of God Himself.

2. This is very important for the aspirant to note,
because it is only these Bhaktas, the highest manifestations
of God, that are first accessible to him and lead him on to
a realisation of God as He is.



12 NARADA'S APHORISMS ON BHAKTI

9% qreuar, 989 arsaarg |l ¥R
42, That alone should be sought out,
that alone should be sought out.

X

LT 99T W% I 3

43, Evil association should be shunned
by all manner of means.}

FHREEIAH I TR THREER

44. Tor it is the cause of desire, anger,
delusion, loss of memory, loss of intellect and
utter ruin.?

aEfaar oY agraggEta | ¥y

45. These are in themselves like little
waves, but through association become a
veritable sea.

1. Those who are not yet blessed with the company
of Bhaktas, should take the initial step of overcoming
attachment to objects of sense by holding thoughts of
Bhakti in their mind by sustained effort. In good times,
when we are ready for it, a real Bhakta will arrive and
impart the kind of teaching that is best suited for us.

2. ‘Memory and intellect’ spoken of in this Sutra
refer to spiritual meditation and spiritual reason
respectively. Compare Gita 2—62, 63.
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X

Feal TR WA ! ORI, QN
AR &9, @ A s 6%

46. Who crosses, who crcsses this
Maya® (illusory glamour of the world ) ? He
who gives up attachments, he who waits upon
a spiritually magnanimous soul, he who
becomes free from the idea of possession.

A e 89, @A AFTEATAN,
e wafy, & ARE S 1 9
47. He who habitually resorts to a soli-

tary place,® he who cuts asunder all worldly
bondage, he who transcends the three funda-

1. The world of the senses in which the unenlightened
1ive is called Maya (illusory appearance) because from
the highest standpoint of Reality it does not exist. But in
so far as 1t affects people who react to it, it is by no means

negligible; it is therefore like a boundless sea humanly
impossible to cross.

2. 'The solitary place’ need mot necessarily be a
cave in a retired place or anything like that; the one
condition needed is that it must be free from evil influences,

For advanced seekers their own heart is the most secret
place for meditation.
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mental Gunas of nature,® he who gives up
the idea of acquisition and preservation.?

T wHRG JEQ, FANY G-aEfd, ol
fagey wafd 1l 'y

48. He who gives up all desire for the
fruit of his actions, renounces all activities
and thus passes beyond all pairs of opposites.

R Gy, FaeaRREarRn s

49. He who renounces even the Vedas,
who has only incessant love for the Lord.?

g qif§ 9 afa, @ SFHEEi i Yo

50. He crosses, he crosses this Maya,
and he takes other people also across it.

1. The three Gunas- Sattva (the enlightening),
Rajas (the inflaming), and Tamas ( the enveloping and
obscuring}- are described at length in the Gita.

2. Compare Gita 2—45.

3. Rites and ceremonies are but the symbols of the
experiences of the soul while the Vedas or Scriptures are but
parlial expressions of the Reality which can be known only
by direct intuition. Hence the Bhakta lays hold of the
key to this direct approach, namely love of God, and
transcends the limits of Vedas and Vedic ceremonies.
*The pairs of opposites’ spoken of in Sutra 48 are subjective
ones such as happiness and misery.
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X1
afagaHd TEEr |l 4
51. The nature of Love is inexpressible
in words.?
ARRAFA “xR

52. It is like a dainty dish tasted by a
mute person.

g HIT 9T 1 w3

53. It finds expression very rarely in
some worthy soul-

TRRS SRR SRR
gEAawgaTeT Il “g

54. Beyond the fundamental Gunas,
above all desires, growing intense moment

1. The word ‘STRF=FIY in the original should
not be associated in any manner with the significance
attached to it by Post-Sankara Vedantins. It only means
that Bhakti is a realisation so profound that it is impossible
to find words exactly describing it.
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by moment, incessant, most subtle, and
fathomable only by intuition.?

1. The significance of the epithets should be noted:
(2) PRRTY ‘Beyond the Gunas.’ Bhakti influenced by

the Gunas is not pure ; even Sattwic Bhakti inspired with
the ambition of knowing God is far below this true Bhalkti
when one loves God for love’s sake.

(b) ®meRfEa™, ‘Free from desires.” This follows from
the previous statement, but it is specifically stated here for
the guidance of less advanced souls. Bhakti practised
with a view to get away from ills or to attain certain
unfulfilled desires is not pure Bhakti.

(c) sRmwSAE, ‘Growing intense every moment.” This
God-love grows as we advance in our understanding and
realisation of Truth. Progressive attainment and progressive
love go hand in hand till both reach their one goal when
the aspirant has achieved perfect union with his Beloved.

(d) srfyfeswa: ‘Incessant.’ Itisa continuous flow of

loving remembrance, for no break can possibly occur when
one has tasted its incomparable sweetness.

() gewway; ‘most subtle” It is impossible for the
ordinary human mind to have any conception of this exalted

love ; so different it is from the grosser love for things of
this world.

(f) srgweyy: ‘Fathomable by intuition alone.” Though
beyond speech and intellect, Bhakti is not a chimerical
something, for it can be directly intuited when we make
contact with God in our inmost being.
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gurey geraeIsald, deg Iy, 933
aafa, 937 Rt s,

55. When one has reached it, one sees
that alone, hears about that alone, talks of that
alone, thinks of that alone.?

XIII
Moft BT QURTRRIGIET | ug

56. Secondary Bhakti is of three kinds,
to be classified either according to the
difference of Gunas, or according to the
difference of the afflicted and other aspirants
to whom it belongs.

IUCEAIIEATIIG AT 7A@ I we

57. In either case each preceding one
is more conducive to beatitude than the one
succeeding it.?

1. Just as a river loses its individuality whe n it has
emptied itcelf into the ocean, the Bhakta loses his egoity
completely when he has attained union with his beloved
Bhagavan. Then he sees himself and all the rest of the
universe as an inseparable part of that Ubniversal Love
which exhibits itself in every experience of his life.

2. Rajasic Bhakti exercised with a view to aobtain

the goods of life is better than Tamasic Bhalkti which in-
vokes divine help to do harm 1o others. Sattwic love is
still higher, for it only aspires to know God. (Compare
Bhagavata 3-29-8 to 10.) According {o the second classi-
fication 31§ (Bhakti of affliction) is the highest. Here
aflliction does not refer to any misery due to werldiy
evil, but to distress due to a conscious separation from
God. See aphorism 19.
o
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XIIk
FrqEnTISE Al |l e

58. Bhaktiis easier! than any other
way of approach to God.

TOTACEATA UeTRa T, SUTFIORAT Il &
59. Tor it needs no external proof,
being its own proof.

TR THEEAH I g o

60. And because it is of the nature of
peace and of the nature of perfect bliss.

XIV
JAFEF! Faeal T FAT MaRARASIHaga

61. One need not worry if one's affairs
go wrong, for the self, worldly affairs and

1. Karma (good works), Yoga (mind-conirol), Jnana
(knowledge) are three other paths recommended. These
paths are by no means quite distinct and we shall all have
necessarily to tread each of them to a greater or lesser
exteni. Bhalti 1s said to be easier than the other paths not
because it offers a life of luxury and sofiness- for there is
discipline enough here- but because it is the direct approach
to the Ideal through the heart. Love is so natural to us
all, that it 1s recognized the moment we contact it, and from
that moment onward a life of peace and joy is ots
evermore,
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even the Vedas have been surrendered to the
Lord.2

1 RS SFARA 3 g BeEN-
WREMET 9 HEAT | &2

62. So long as this Bhakti is not
achieved, the ordinary way of life should not
be given up, but renunciation of the desire for
reward of actions and discipline preparatory
to it, should be persistently practised.®

SNeaRaFaRST T waohag I §%

63. Accounts of women, wealth and of
unbelievers should not be listened to.

AfimAgFIRS &g | &3

64. Pride, vanity and other vices should
be eschewed.

1. Tins mean~ a complete ttu t 1n Gol even when
things go the wrong way apparently ; really, however,
neither Ioss nor evil can touch him, for he is under the care
of a loving and omnipotent God.

2. Before the carefree state of complete self-surrender
1< attained, conscious efforts must be made steadfastly in
the shape of selfless work and discipline of the soul.
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FRANMRSER: G RS
dfin=rg woftag |l %Y
63. All acts should be offered up to
Him and even feelings like desire and pride
should be entertained with reference to
Him only.T
Prewiwgss MegatsramsTes S5
%13 30T S E 1l §§
66. Thethree-dimensional form of love
should be destroyed, and love and love alone
should be entertained-devoted love of the
eternal servant and of the eternal wife.3

XV

u] CHIfeaar g ) &9

67. Bhaktas exclusively attached to the
Lord are the best of His devotzes.

1. This refers to the process of sublimating every

one of our emotions and directing 1t towards God. All
our activities outward and inward, must become a holy
offering to Him and then they will be transmuted and
welded into pure Bhakti. (Compare Gita 9-27, and
Bhagavatam 10-29-15).

2. Bhakti which seeks to serve and love without

any motive whatsoever, which has risen above the triad of

lover, love and the loved, should always be the ideal of an

aspirant,
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FOIEQIHIGRT: Weak aywrn: qrFafa
gl gl 1 &<
68. Talking of Bhakti to one another in

faltering tones atterded with thrill and tears

of joy, they sanctify their race and the wide
earth.

fifigara diuifF  gwdlgata A
g=zrEigafa aram | §Q

69. They turn ordinary bathing places
into sacred places of purification. ordinary acts
into pious deeds, and words of instruction
into holy texts.

g4 9o
70. They are full of Him.T
AR ol Fwfa Taan: warse pafin

71, The Pitris (manes) are delighted in
them, the gods dance with joy, and this earth
is happy in their care.

1. They bave emptied themselves so completely that
they wholly live in God. The lives of God-intoxicated
Bhaktas like Prahlada bear witness to this.
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qifes Ay FfafRTsageraraRAz: o’

72, Among them there is no distinction
due to birth, education, colour, race, wealth,
occupation and the like-?

RCISEE R o3
73. For they are all His own.

XVi
aE A || oe

74. The aspirant should not take to
disputation.

AgEAEFTAR ATARL U w4y

75, TForitleads to endiess arguments
and leads to no certain conclusion.

afemaniin wadiarfa sgRewsatn soharf

76. Works on Bhakti should be studied
and acts calculated to rouse this Bhakti
should be performed.?

1. Ylowever widely they may differ in other respects,
iliey are wl alike in their pure and unmixed love for God.

2. Earnest seekers receive, when they are in a
fit mental condition, revelations of divine lave through texts
and passages of scriptures. In order that the mind may
be lified up to that condition, 1t is necessary that acts
ke worship, prayer and meditation should be steadily
resorted {o.
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QO EBI@MITEw@R FIo F1&3aro guns-
IR =g T A4 i 9

77.  Time free from the sway of pleasure,
pain, desire, profit or other worldly considera-
tions, is what every cne seeks; so even half
a second should not be trifled away.*

sfgER AR Rt aeh-
arfa o

78, Non-violence, truthfulness, purity,
compassion, piety and other essentials of good
life, should be maintained.

a7 GAMAT AR S (e

79. Free from all care, ye shall always
adore Bhagavan (the Lord) alone with all
your heart and soul. #

1. Every one wants to live a life without strain, but
this is not possible unless one turns every odd moment
to account and steadily applies his mind to God.

2. God provides for all our needs; those who
dedicate their lives to God are able to verify this. ‘Bhaga-
van’ stunds for all blessed qualities tbat the human mind
can ever assign to God.
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g SeRaTaTnaai g i

80. 1If steadily praised, the Lord reveals
Himself scon and blesses the Bhaktas with

realisation. ¥
Xvil
framea afwea adad, wRely aaad i
81.

For all the three divisions of time-
past, present and future-Bhaktt alone is

preferable to other paths, Bhakti alone is
preferable.

TR IAT G- BTG h- A RE- TR e
IIEIG <h-GGATa - ARG AT B RI~ATG AT
FRAERe- A - RRE I - SawaTe-
HIEEr w6 U <R

82. Though in itself one, this Bhakti
manifests itseif in eleven different forms:
(1) attachment to the glorification of the
blessed qualities of Ged, (2) attachment
to His beautiful form, (3) attachment to His

1. The original word G&FaRF: refers perhaps to
singing God’'s glery with inlense divine feeling. This
mode of waiting upon God isin time fellowed by what
1s known as WIAGHIR (the ectasy of divine feeling) which

in its turn leads on to realisation of the highest Reality.
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worship, (4) attachment to His remem-
brance, (5) attachment to His service, (6)
attachment to His friendship, (7) attachment
to filial love for Him, (8) attachment to
wifelike love for Him, (g9) attachment to self-
surrender, (10) attachment to being filled
with FHim, and (11) attachment to an intense

feeling of excruciating pain of separation from
Him.?

Xvii

IA9 FEFA AWl THATN FARATE-
THAEATR ey g gy -
fnfiaongdl w=earEmEr: <3

83. So declare the teachers of Bhakti
with one accord in defiance of public criticism,
teachers like, (1) Sanatkumara, (2} Vyasa,
(3) Suka, (4) Sandilya, (5) Garga, (6) Visnu,
(7) Kaundinya, (8) Sesha, (9) Uddhava.

1. The Puranas are full of narratives of Bhaktas
who have manifested these various types of Bhakti.
One or more of these types may be seen to show them-
selves in one and the same Bhakta on different
occasions. Witness the life of Sri Ramakrisna Parama-

hamsa in very recent t:mes.
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(ro) Aruni (rr) Bali, (v2) Hanuman, and
(13) Vibhishanal.

7 38 aRENw Bramgmed Rafil gy
g WRAAIF ¥4, @ 8 9 g 9% ouq 2l

84, Whoeve‘@ﬁgginmhis werld believes and
has faith in this gracious instruction offered
by Narada, he becomes endowed with Bhakti.
he attains the highest beatitude, aye, he attains
the highest beatitude.?

1. This concluding section is meant 1o show (1) that
Bhakti is a practical method of approaching God, which
has becn adopted with success by a good many aspirants
pluced in different stations in life, (2) that this treatise
15 a compendium of their views written by one who himself
has practised what he preaches, and (3) that it is worth
vne's while to follow and profit by the teachings of
these disinterested Masters of Bhakti.

2. The Sanscrit word means dearest, or the most
cherished end; it is heré used as a synonym for the
highest goal of huaman life.
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sight has not been lost of the supreme self-luminous Self.
It is the torch of the Self that has been turned on things and
thoughts to make them relive in our lives,

“The book will serie as a constant companien that lifts
life to the sun-lit heights of truth, wisdom» and bliss. It
will be a life-mate in the pilgrimage of the soul to the
destination of Self realization, It is made available to
seekers after Truth with the fervent prayer that il will give
them solace, and afford them gleams wherewith to conduct

their grand March to the Eternal.”
—FROM THE PREFACE.
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WORDS OF WISDOM

1, ““This is a compilation of great thoughts, with inspiration
of truth and love, and ranging far and wide, with
universal realisation-touching life indeed in every aspect.
We value it very highly among the books we have received
from India.”

~—THE Sc1eNcE OF THOUGHT REVIEW, ENGLAND.

2. “The thoughts and sentiments expressed in it are lofty and
sublime, but they are not unrelated to experience. The
author has a terse, vigorous and sparkling style admirably
suited to his purpose, and one cannot rise from a study of
the book without feceling refreshed and elevated.”

—ARDRA, CEYLON.

3. “This is a thrilling book written by a great Swamiji who has
inner life and spiritual anubhav. It contains soul-stirring
practical lessons for the thirsty aspirants after truth.” |

—SWADHARMA, MEERUT.

4. “The ‘Words of Wisdom' in the present publication contain
the quint-essence of the teachings of our Sastras. Every
page is reminiscent of the Upanishads, the Bhagavad
Gita and the standard works of Advaita Philosophy.
T here is naturally, no connection between the paragraphs
of the book since they are only notes taken out of the
leaves of the author’s diary, as stated *in the preface,
Still, each thought is discussed in its differcnt aspects
and the whole work forms a valuable storehouse for
meditation and introspection. Though the language is
often-times terse and epigrammatic, the book is intensely
readable and instructive,”

—Tue HINDU, MADRAS.
5. “The adventurers of spiritual ascent will enjoy Swamiji’s

experiences. The book bears witness to the Life of the
Spirit within,”

—EAST AND WEST, HYDERABAD (SIND.)

6. “These sayings of Swami Rajeswaranandaji are really
distilled doses of pure spiritual wisdom. We congratulate
the printers and publishers, for the charming get-upof®.
this work.” '

—THE VISION, KANHANGAD,
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Introduction, Short Notes on points of special interest, Sum-
mary of the Upanishad, and the Text of the Madhyandina
Recension of the Upanishad. An Appendix giving extracts
from other works of Sankara bearing on the doctrine of
Jnanakarmasamuchchaya, and Three Indexes- one of the
first lines of Mantras, anolher of important words in the
Bhashya, and a third of all the Quotations traced to their
originals— ferm a special feature of this edition. In short,
the learned editor has spared no pains to. make this series
useful in every way to the earnest reader.
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THE ISAVASYA-UPANISHAD

1. “There is no doubt that the series now undertaken by
Mr. Y, Subrahmanya Sarma will be greatly useful and
helpful to students of philosophy who may desire to get
at the heart of Sankara.”

—The Hindu.

2. “Indeed, this is onc of the nicest editions of the Isopanishad
we have come across.”

—The Prabuddhae Blarata.

3. “From the plan of the present edition of the ‘Isavasyopanishad’,

one can say without the slightest hesitation that the

intended series will be a real success and will be hailed by

all students of Sankara with feelings of gratitude for the

learned editor, .... The typography and the generai
get-up of the book are excellent.”

—Review of Philosoply & Religiorn.
4. “This noble attempt deserves every cncouragement.”
—The Journal of the Mythic Socicty.

5. “The printing and get-up are excellent. We trust the author
will bring out the other Upanishads too on this model.”

—Vedanta Kesari.
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MULAVIDYANIRASA

OR
SRI SANKARA HRIDAYA

BY
Y. SUBRAHMANYA SARMA

This 15 the first original work 11 Sanskrit on Vedanta
since the tumes of the Great Sankara, and his immediate
successor, Suresvara. It ervplodes pet dogmas, evpounds the
true doctrine, and, by coerciy e reasoning, overthrows oppositiorn,
unveiling the profundity of Sankara’s metaphysical genius.
Every statement in the work 1s an appeal to Reason and
Uver sal Eap:rence, and 1s fuither supported by abundant
quotations from Sankara, from Goudapada, the illustrious
author of the Mandukya Kartha, and trom Suresvara,
Sankara's direct disciple. It sings the dirge ot “Mulas idya™,-
a4 rwnous innovation of the post-Sanharas, 1vitiating the
whole system of Upamishadic Thought—and rescues Truth
from the grip of empty wtellectualism Readers of this
monumental worh will readily perceive that the Science of
Reality demands neither birth nor position among the
qualifications to study 1t or to realize the iwmediacy of the
soul’s identity with Brahman.

Demy 8vo pp 36--237.

Popular: thick paper, half calico --- Rs. 2-8-0 o+ 5s.
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4T find it the best elucidation of Sankara whose follower I

am since the last thirty years or more.”
-—~DR. Ramanarayan, Author of Dreanr Problem,
Editor, Practical Medicine, Dehra Dun.
“1 went through the manuscript. Your style is good.”
—Arthasastravisarada (now Mahamahopadhyaya)
DR. R. Shama Sastry, PH.D., Mysore.

“No other contribution made to spiritual knowledge since
the time of Suresvara can compare with it, in depth or
achievement,”

—K. A, Krishnaswamy Iyer, B.A., Author of Vedanta
or The Science of Reality.

“Your excellent book on Vedanta.”

—DR. Sir., S. Radhakrishnan, M.1.
“The learned author . ... Iras brought to bear on his literary
lahours great acuteness and independence of judgment,’”
—YV. Subrahmanya Iyer, B.A., Retired Registrar of
Mysore University.

“A powerful vindication of Sankara’s Monism.”

—PRoF. R. Nagaraja Sarma, M.A., Mangalere.
“The style is admirable and quite simple.”

—PRror. M. Hirianna, M.a., L..T., (Retired).
¢ ... has bcen written throughout in good Sanscrit and
carries on quite a good number of discussions in that
language with the ease of a real scholar.”
—PRroF. Kokileswara Sastry, M.A.,, Vidya Raina,
Calcutta University.
“The present work points out those radical errors that have

crept into later Vedanta and reasserts the impregnable
position of Sankara”

—United India and Indian Stafes,

. “The author with good courage reasserts the position of

Sankara and of the eternal Vedantic Truth.””
—Indian Literary Review.

THE ADHYATMA PRAKASHA OFFICE,
NEW TARAGUPET, BANGALORE CITY.
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CJOINT TRANSLATOR OF '‘PANCHADASI")

WITH A FOREWORD BY

Dr. SIR S. RADHAKRISHNAN, M.aA.

This is a work dealing with the immediate Realization
of Brabman, by pure reflexion on the witness of the three
slates. It sets out the basis of all religions and the
meaning of all experience. Faith is justified by Reason,
and Ethics is placed on firm ground. All Systems of
Thoughi, Eastern and Western, are examined to prove the
truths of Vedanta. The problems of Maya and Avidya, of
Birth and Karma, receive a definite solution. This is the
only work in which Vedanta is shown to be applicable to
all the concerns of life and enables the reader to realize
its amn and purpose. Though 1ndependent of tradition
and authority, it supports both. The book is indispens-
able to all seekers of Truth, Reality and the Wisdom
of the East.

Royal 8vo, pp. 1 + 347

Calico Boards.

Inland: Rs. 10. Foreign: 15s.

Postage extra.
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VEDANTA OR THE SCIENCE OF REALITY

“. - a work of grcat crudition and research - - undoubt-
edly one of the most important works upon the subject
yet written in the English language.”

—Calcutta Review.

“His (author’s) kcen and penetrating criticisms of the
Western systems of thought --- His vindication of the
Sankara Vedanta from a fresh angle of vision -- He
has developed an arresting and important thesis.”

—Review of Philosophy and Religion. '

“This admirable contribution to Indian literature.’

— Buddhism in England,

“A systematic attempt to represent the Advaita school
of thought after Sankaracharva and Goudapada --- a
rational interpretation of intuitive truths.”

—Prabuddlie Blarata.

“Scholarly to the core and cssentially philosophic - - - the
best presentation of Advaita that we have come across.”

—Madras Maik

“A masterly exposition - - A really brilliant and compre-:
hensive exposition of Sankara’s Monism.”’
—The Theosophist.
“Mr. Iyer has opened a fresh path - --the deep insight
and vast erudition which the author has shown in his
monumental work. The book is the crowning glory of a
life devoted to the study of Vedanta - -=-"
— Vedanta Kesari.
“Mr. Krishraswamy IFyer’s exposition will appease the healthy
appetite for spiritual investigation and metaphyisical
realization of the Infinite. "

— The Findu.

“Here we have a first-rate work on his {Sankara’s) philoso-

phy - - - - this brilliant work ---- English delightfut

style engaging- - - an original exposition of Vedantic
teachings,’

-- Swarajya.

“One of the greatest books on the subject written in recent

times.”
— Triveni.

THE ADHYATMA PRAKASHA PRESS BOOK DEPOT
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VEDANTA DINDIMA

OF
SRl NRISIMHA SARASWATHI THIRTHA

EDITED WITH AN ORIGINAL COMMENTARY
BY
Y SUBRAHMANYA SARMA.
(AUTHOR OF ''MULAVIDYANIRASA'")

Crown 8¥°, pp. S+80,

This is the first attempt to present in Devaunagari this justly
famous work in a form attractive to the beginner in Vedanta.
Important various readings have been indicated and two alpha-
hetical Indexcs, one of the Slokas and the other of the principal

contents, have heen also added.

An original commentary specially prepared for us by the
Editor, is an important adjunct, which, it is hoped, will greatly
enhance the valucof this edition, It is writlen in very ecasy
Sanscrit and will be found to vindicate its little BHAVA-
BODHINTI in every respect.

INLAND 8 As. FOREIGN 1S,

POSTAGE EXTRA.
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VEDANTA DINDIMA.

1. We congratulate Mr, VY, !Subrahmanya Sarma on the
large m=asure of suceess which he has achieved in his endeavour

to produce a lucid commentary called BILTAVABODMINT on
this work.

—The Hindu BMind, Kumblakonam,

2. The editor, (author of MULAVIDYANIRAS.\) has,

in his commentary, explained the stanzas in casy Sanscrit
supporting his explanations where necessary, Dy apposite
citations from the Upanishads. The work is neatly got up.

— The Hindu, Madras.
3. We have nothing but praise for the work, and we wish

all students of the Vedanta provided themselves with a copy of

T - The printing and general get up reflect great crediton
the publishers.

—The Ardra, Jaffua.
4. The hook is a good primer of the Vedanta Philosophy ;

in somerespects it is hetter than the Vedanta-sara. The editor’s

commentary, brief though it is, is very helpful in understanding
the author’s iaconic verscs.

—DPrabuddha Bharata, Calcutta.

5. AgEg ¥ AIEE W@l & avledi ¥ gaed aRa
depa B waeRo Hm ¥ erdwa fEar T AU depad
RgrT Iaerr o Bt ¥ ®Q ad amag § 1 g, and
a1 HA Ay At grRT T L )

— ¥qHq, BMeerut.
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