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INTRODUCTORY NOTE

ACCORDING to the orthodox commentators, this
Upanisad is supposed to form part of the Brahmana
belonging to the Katha S'akha of the Krsna Yajur-
veda. Some have referred it to Sama-veda, and
others again to Atharva-veda. But it is almost
impossible to validate its authenticity in that way,
since neither the Katha Brahmana nor Sarmhita, nor
those portions of the Sama-veda or Atharva-veda in
which the Upanisad is supposed to be found are now
available. So its real Vedic connection is hidden in
obscurity. But due to its most poetic and charming
presentation of the sublime doctrines of the Vedanta,
the Kathopanisad has ever been a great object of
intierest to scholars, both of the East and the West,
from a long time past. From the number of its
commentaries extant now, its popularity among the
orthodox Hindus can also be well gauged ; and Pro-
fessor Max Muller tells us that it has been fre-
quently quoted by the English, French and German
writers as one of the most perfect specimens of the
mystic philosophy and poetry of the ancient Hindus.

The story of Naciketas going to Yama, the prime
controller of human destiny, under the command of
his father, and subsequently his learning from Yama,
some secret knowledge of transcendental value, must
have been an old story current among the ancient
Aryans, since it can be traced in its embryonic con-
dition so far back as to Rg-veda. There, in the
185th Stukta of the tenth Mandala, mention is made
of a boy—and Sayana tells us that he was no other
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than the Naciketas of the Taittirlya-Brahmana—
who went to the heaven of Yama under the express
desire of his father that he should follow the an-
cients, Puranan, (i.e. he should go where the departed
ancients have gone) ; and he did so with much faith
and perseverance (‘sraddha’ and ‘nistha’) which
elicited great commendation from Yama. Then he
was shown the method by which he could come back
to his father from the Yama-loka.

Next we find the story in a more developed form
in the Taitiriya-Brahmana, where it is told to explain
how the Naciketa sacrifice has been so named. There
the story runs thus: Vajagravasa, being desirous of
great boons, sacrificed all his wealth. He had a son,
called Naciketas. While he was still a boy, he felt
a great fervour of faith in his heart when he saw
cows brought to be given as sacrificial gift to the
priests. He said: ‘Father, to whom wilt thou
give me ?’ He repeated the question a second and
a third time; at which the father turned round and
replied. ‘To Death, I give thee!’ Then he heard an
unknown voice telling Naciketas: ‘He has said,
“I give thee to Death; go thou to the house of
Death.” So go to Death when he is not at home,
and remain in his house for three nights without
taking any food. If he happens to ask thee * Boy,
how many nights hast thou been here?” say,
“ Three,” When he asks thee, “ What didst thou eat
the first night ? " say, “ Thy offspring.” If he asks
“ What didst thou eat the second night?” say,
“Thy cattle.” To the question “ What didst thou
eat the third night?” say, “Thy works.”’ So
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Naciketas went to Yama, while he was away from
home, and he stayed in his house for three nights
without food. When Yama came back on the fourth
-day, he asked: ‘Boy, how many nights hast thou
been here ?’ Naciketas answered: ‘' Three.” ‘What
didst thou eat the first night?’ ‘Thy offspring.’
“What didst thou eat the second night?’ ‘Thy
.cattle.” ‘What didst thou eat the third night?’
‘ Thy good works.’*

Then Yama said: ‘ Obeisance to thee, O revered
-sir! Ask for a boon.” ‘Grant that I may return
living to my father,” Naciketas replied. Yama said :
* Ask for a second boon.” Naciketas replied: ‘In-
struct me how my good deeds may not be destroyed.’
Then Yama taught him the secrets of the Naciketa
Agni (a kind of sacrifice). ‘Ask for a third boon,’
said Yama. °‘Tell me how to conquer death,” Naci-
ketas answered. Yama explained again to him the
Naciketa Agni and through that he conquered death.

But here, the story has been pressed into service
‘to impart the highest teachings of the Vedanta,
making Yama, the knower of both the sides of life,
‘the proper mouth-piece of the Sruti, and the young
Brahmacarin Naciketas, untainted by the desires of
the world and filled with the fervour of faith, the
broper recipient of those teachings. And hereby the
Sruti has unerringly postulated who should be the

'"teacher and who should be the student of the
Vedanta,

1 ; ; 3
N Naciketas said so under the instruction of the voice,
pecause such indeed is the curse that befalls a householder,
At a guest remains without meals in his house.



NOTE ON TRANSLITERATION

IN this book Devanagari characters are transliterated
according to the scheme adopted by the International
Congress of Orientalists at Athens in 1912 and since
then generally acknowledged to be the only rational
and satisfactory one. In it the inconsistency, ir-

regularity and redundancy of English spelling are-
ruled out: f, q, w, x and z are not called to use ; one
fixed value is given to each letter. Hence a, e, iand
g always reptesent ¥, T, T and T respectively and
never U, T, T and S or other values which they have
in English; t and d are always used for q and g only.

One tialde, one accent, four macrons and ten dots
(2 above, 8 below) are used to represent adequately
and correctly all Sanskrit letters. The letter C alone
represents 5. Since the natural function of h will
be to make the aghosa ghosa (e.g. kh, ch, th, th, ph, gh,.
jh, dh, dh, bh), it would be an anomaly for a scientific
scheme to use it in combinations like ch and sh for
giving 7 and 7 values; hence ch here is g and sh
7 €. The vowel % is represented by r because ri,

legitimate for ® only, is out of place, and the singular-
ri is an altogether objectionable distortion. The
tialde over n represents ST fi. Accent mark over s
gives 31, «; dobts above m and n give anusvara (=)
n, respectively. Dots below h and r give

m, and ¥,
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(:) h, and %, 1, respectively. Dots below s, n, t and
d give their corresponding cerebrals q, T, & and =0
s, 1, t and d; and macrons over a, i, u and r give ST,
%7 %, E, 8,1, T, T respectively. Macrons are not used
to lengthen the quantity of e and o, because they
always have the long quantity in Sanskrit. Sanskrit
words are capitalized only where special distinctive-
ness is called for, as in the opening of a sentence,
title of books, etc. The scheme of transliteration in
full is as follows :
9 a, ¥ &, T i, % L, 3u, 4 Fr, ET Te, 3o,
'Eai,eﬁau,—'-m,;h,ak,q kh,q g T gh,@z n, 9 c,

g ch, § j, g jh, [ 4, Z, b, F th, T d, g db, o n, q 4,
95\ t’h! E\ da q dhy '_’T\n, D, phn ] b’ 31 bh, qmy

aq
T
A%I{r3Lavxs,Ts,



|| 3% & & ||
PEACE INVOCATION

¥ @E A9 | ®X At @Aw | @E 9
FXAEE | AR adtane | ar @Rmas |

$ Fyfeds | Fbeas | nfeqs )

&z together qt us both ag may (He) protect. g3
together. T us both Y% may nourish. g together
Eﬁ?fq: with great energy ’-b‘{aﬂﬁ may work. :ﬁ' of
us both Y study ISIT vigorous ¥ may be. A
not ﬁ@;‘ﬂﬁ% may hate each other. <% Om 27
Peace: I(x: Peace : ZMfd: Peace.

May He protect us® both. May He nourish
us both. May we both work together with
great energy. May our study be thorough and
fruitful. May we never hate each other.

Om Peace: Peace: Peace.?

[' Us both—The preceptor and the disciple.

2 Peace—The repetition of the peace invocation
thrice is to ward off the three kinds of obstacles to
study—adhyatmika (bodily), adhibhautika (terres-
trial) and adhidaivika (heavenly).]
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STAISET:
FIRST PART

qHT AL
FIRST CHAPTER

At 979 2 ¥ qISAaE: 999EE 34t |
qTT g AFar A gF ;@ 0 2 |

g a' (indeclinables used to call to remembrance
some past event) FEEH: son of Vajasravas (or of
the Gotra of Vajasravas) Sz desirous (of heavenly
rewards) Eﬁﬁw all (his) possessions {ff gave away.
@& his g (so the story goes) s{=r=ar; 7™ Naciketas
by name J: son @ (lit. was) had.

1. Vajasravasa,! desirous of heavenly re-
wards, gave away all his possessions (at the
Vis'vajit? Sacrifice). He had a son, Naciketas
by name.

[* Vajasravas—literally means a person who has

attained fame (sravas) for making gift of food (vaja).
Vajasravasa is the son of Vajasravas.
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® Visvajit—It is a one day (Ekaha) sacrifice in

which the performer is required to make a gift of all
his possessions.]

d T FAR &G FAong Hrawarg qgTs-
SEAT ; WISAFA |1 = ||

FAG young boy &< being (though) ¥ into him
MY the final gifts SHMTE (When) were brought
g reverential faith TS € entered. &; he IF=IT
thought.

2. When the final® gifts were being brought
(for distribution among the priests), Naciketas,

though still a boy, was filled with S'raddha?,
and he thought:

[* Final Gifts—such as cows.

* Sraddha—It is a mental attitude constituted
primarily of sincerity of purpose, humility, reverence
and firm faith that never wavers in doubt. It is
explained as Bﬂﬁﬂi}q@?{{: i.e. strong belief in the real-
ity of the teachings of the scriptures. Sraddha is
considered as one of the basic virtues necessary for
the development of spiritual life: without it no
spirituality can be attained. Hence the Sruti tells
in the beginning that Naciketas had the requisite
Sraddha that enabled him to go to Yama and get
instruction on the higher mysteries of spiritual life,
as described in the sequel.]
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ARIZFT HIION ZIENET FREEAT: |
FAET AW A SyFRAE @ A590q of Zgq 3 1l

diqic®l; which had finished drinking water STEJUN:
which had finished eating grass Z#9&JT: which had
given their milk (and are now too old to yield it any
more) FRf=ar; which are unable to calve any more

(because of age) dI: them (i.e. cows of the aforesaid
nature) @&q one who gives @ he {9 to them
(worlds) V=3 goes ; 3 those @ worlds ITwT:
joyless T verily.

8. Joyless, verily, are those worlds to which
he goes, who gives such cows' that have drunk
their water, eaten their hay, given their milk
{for the last time) and would calve no more.

[* Cows that have etc.—i.e. old, decrepit, useless
cows.]

| T YA a7 Fe§ a7 TRIE |
Tt gdi d 199 g3d @r g o Ul

@: he (Naciketas) fice® unto (his) father S&TH g
said : aq O father, F&H to whom (of the priests) HH
me S[M™ wilt thou give T thus. g a second
time FfE for the third time (AT & [ S he said
to the father). @ to him Z {so the story goes) (Tar
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father) S9 said: @ thee HIF¥ unto Death ZaTRF
I shall give Zfq thus. :

4. He said to his father : ‘ Father, to whom
wilt thou give me 2’ He repeated thus a second
and a third time. (Then) the father replied
(angrily) : * Unto Death I shall give thee !’

[Seeing the attitude of the father in making
presents of such useless cows, Naciketas understood
that he had no mind to fulfil his vows strictly by
giving away all his possessions at the sacrifice : and
so he thought that it was his duty as a son to save-
his father from this terrible sin of lying. The vow
required that his father should give away all his.
possessions, and he being the son—and so a posses-
sion of the father—strictly speaking, he should also
be given away to the priests; hence he wanted to.
press his father indirectly to keep to his vow, and
he asked to whom he would give him. Here the
Sraddha assumed the form of zealous devotion to.
truth in the mind of Naciketas.

The father did not reply at first; but when
Naciketas pressed his question twice and thrice-
persistently, he got angry at the impudence of the
young boy and replied that he would deliver him
unto Death—a common way of rebuke, meaning,,
‘I shall finish with thee henceforth ]

TEAM T99 TEAR0T weaq: |
% ftag 9967 359 TATT Rt ) & 1)
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g1 of many (sons and disciples) T2; first (rank)
TH I hold (lit. I go). FEARL among many (again)
TE; midmost TH I hold. JH of Yama [F &g
what might be Fdeqq duty or work Iq which T by
me (i.e. by giving me up to Yama) 373 to-day FRA
(the father) will accomplish.

5. (At this Naciketas thought within him-
self:) Of many (of his followers), I' am the
first; of many I am the middlemost? (a mid-
dling disciple again), (but never have I been
the worst). (Why then has my father said
that he would give me to death ?) What work
of Yama will be accomplished by his giving me
unto him ?

[* I am the first—i.e. foremost in performance of
filial duties etc. among his relations.

* Middlemost—i.e. in virtue or mental efficiency
among his disciples.]

AT JUT G (@IS a4 |
RN e q=qy weatwarsEy gas i & |

‘1?[ (those who came) before 72T how (FT: be-
haved) S99 remember. AT so also AL others
(lf the sages and holy men of the present time)
HIGEFT observe. #:; the mortal & corn T like

9¥d ripens (and falls) G: again &9 corn 39 like
Bﬂﬁl?]:c"\f is born.
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6. Remember how! the ancients behaved,
and mark also how? others do now. Like?
corn the mortal ripens and falls, and like corn,
is born again.

[The commentator tells us that Naciketas, finding
no reason as to why his father should desire to give
him to Yama, came to the conclusion that he must
have told so in anger. Yet a father’s word must not:
be infringed, Naciketas thought ; and so he came and:
told his father what is mentioned in this verse, by
way of an exhortation to him not to swerve from
truth for the sake of an ephemeral life which
is bound to decay in course of time, and hence

\ to keep his word by actually sending him to
Yama.

Y How the ancients behaved —i.e. how the ancient.
forefathers never abandoned truth at any cost.

® How others do mow—i.e. how the sages and
saints also of the present age never swerve from
the path of truth, undeterred by any consideration
whatsoever.

8 Like corn etc.—i.e. as corn has its definite time
of harvest when it ripens, and again the proper seed-
time, when it is sown and sprouts and grows, so a
man goes round the cycle of birth and death. His
birth signifies death, and death again indicates his
future birth. Hence death should not he bemoaned,
or birth hailed. Here is a clear reference to the law
of Karma and doctrine of reincarnation.]
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Eicie CRRIRIPEIELIIDACE
agaat mi-a Fafa g FgaaEsy 1 © |

AOT: Brahmana IR0 guest (& being) FAMR:
fire (Za like) WEM the houses O{920fd enters into.
& his (the guest’s) wamy (with) this M~ peace-
offering Fdi~d (the good householders) do (pacify).
Fa@a! O son of Vivasvan (the Sun) 33FH water &
bring.

7. (Naciketas’ father, realizing the glory of
truthfulness, at last sent Naciketas to Yama;
but Yama was not at home then, so Naciketas,
in expectation of his arrival, waited for three
days without food. On Yama’s return, his
wife or followers told him thus :)

As fire, a Brihmana guest enters the house.
They (good householders) greet him with this
peace-offering?; (so) O Vaivasvata, bring
water®.

[As fire, if not attended to, may consume the
whole house, so a Brahmana’s indignation destroys
all the happiness of a householder, if he is not pro-
perly received when he comes as a guest.

' Peace-offering-——It has been the custom among
the Hindus from very ancient times to consider a
stranger who comes to seek hospitality at a house-
holder’s door, as a veritable embodiment of God, and
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to worship him as such. The first thing that a host
should offer him is water (Padyam) by which he
should wash his feet, then a seat (Asanam), next he
should worship him with a respectful offering called
Arghyam; consisting of rice, flower, Diarva, water,
etc., and then he should be satisfied by food and
other gifts. (Vide Manwusmyrti, I11. 99-118)
® Bring water—i.e. Padyam to wash the feet.]

MRS AFS GIAi
I G957 Gt
W93 IS JRIEAIIATEl
TAAT FHO Ao w1 <

AT Brahmana STAT without meal F¥T whose
7% in house TAM stays (@& of that) s{eqdvg: foolish
I of a man ARINAY (=T and SefTeTr) hopes and
expectations ¥§dH, the merit obtained from the
association with virtuous people gIdry, the merit
obtained from speaking good ang pleasing words to
others EZET‘}:E'T (2z9 and 'I\élTL) merits gained from the
performance of sacrifices and philanthropic works
T, (I and TIH) children and cattle @R
all—T (&9 ) all this Tgw is destroyed.

8. Hopes' and expectations, the fruit? of
good associations, the merit of sweet and bene-
ficial speech, the sacred and the good deeds,
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and all his children and cattle are destroyed, in
the case of that foolish man in whose house a
Brahmana stays without meal.

[' Hopes and expectations—Sankaracarya inter-
prets SR (hope) as asking for desirable yet unknown
.objects such as heavenly enjoyment etc., and Sl
(expectation) as looking forward with a view to
.obtaining known objects such as wealth and other
means of worldly enjoyments.

* Fruit of good associations—Sankara explains the
original text ‘@gaH’ as ‘GEINS F@H.’, ile. the
merit acquired by the association with good people.
But the Acarya’s annotator, Gopialayatindra inter-
prets the passage of the commentary in a different
way. He says NIl STar<Ad oSt agaiaa; ie. ' Yoga
means meditation on God, and whatever merit
results from such meditation is Sangata ’, but this is
apparently a far-fetched meaning of both the text
.and the commentary.]

£ REIREEIRANIE

YsAAT AMARLATED: |
quEsed s WA Asig

qedTg qfd Sf17 IO IoAST 1 R |

a8« O Brahmana S1fafd; a guest (EER{ you) THET:
‘worshipful, Iq as ¥ my I8 in house {q&; three e
mights 9% without eating SI[El: thou hast dwelt
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&I therefore qfd for each (of the three nights) Sﬁ?(
three U boons U{i choose. 7@+ O Brahmana a
to thee d#: obeisance 1&g let there be. § to me ia
welfare 1&g let there be.

(Coming to Naciketas, Yama said :)

9. O Brahmana, as thou, a venerable guest,
hast dwelt in my house three nights without.
meal, choose therefore (now) three boons for-
that. Obeisance to thee, O Brahmana, and
welfare be to me !

JrAagE: GAAT JIAT TAG-
Tan-IIiaar qify geay |
TGS HIWTSg Tdta
TAq T 945 9T Fq U Qo )

Tl O Death Mad; Gautama (i.e. Naciketas”
father) M@ free from anxiety &HAT; of cheerful
mind @ Y towards me fiqHg: anger pacified T
I may be; Hdld: having recognized FHg2Y, sent
back by thee A me C‘«Tﬁ-ﬁ%,?{ may welcome ; Tdq this
ST, of the three (boons) ¥2WH the first I the-
boon T?T I choose.

(Naciketas then said :)
10. O Death, as the first of the three boons,.
I choose that Gautama (my father) be cheerful
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and free from anxiety, and may have his anger
pacified ; and that he may recognize and welcome
me when I shall be sent back home by thee.

T YA AEAT T4l
AT RUEOHAGE: |
ge T qigar and-
T gE@aE geggany Tgw gLl

TR the son of Aruna eNE@Eh: Auddalaki (or the
adopted son of Uddalaka) JU&Iq even before (@&
towards thee) o as, H&YY: by my command (E{iﬁ
so) Hdid: will recognize (lit., one who has recos-
nized) W{&ar shall become. (&: he) @M thee TITATL
from the jaws of Death S released gZREM baving
seen d(@Fg; free from anger T: (in) the nights
gaw peacefully ZZ@r (he) shall sleep.

(Yama said :)

11. By my command, Auddalaki Aruni (thy
father) will recognize thee, and be again to-
wards thee even as he was before. Having
seen thee released from the jaws of Death, he
shall be free from anger and sleep peacefully
in the nights.

I OT% A 99 (A
q & @ 7 sigar mafd )
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I Aty
MHIT NEF qTS30F 1 22 1)

EN] in heaven @ world 39 whatsoever Ra g
fear T WIf&T does not exist. T3 there & you (Death)
(7 =@ do not exist), T nor SRAT by old age
TR (one) is afraid, S both STEFTATHEIA hunger and
thirst {&T having crossed ZFIRET: getting beyond
SOrrow NG in the heaven-world A#Ilgd (one) rejoices.

(Naciketas next said :)

12. In! heaven there is no fear whatsoever.
Thou art not there (O Death), nor is one afraid
of old age. In that heaven-world (one) rejoices,
having crossed both hunger and thirst, and
getting beyond all SOrrow.

[ In heaven ete.—Tt ig believed that the inhabit-
ants of heaven, the Devas, have only three stages
of life (33M), viz. birth, childhood and youth ; they
have not got the other two stages from which man
suffers, i.e. old age and death; so they are called
ﬁﬁ’-ﬂT:, Le. those who have only three stages of life.
Moreover, it is believed that they never suffer from
hunger and thirst, because they drink the eternal
nectar of the Soma world, and all men that go to the
Soma heaven or Candra-loka, through the perform-
ance of certain sacrifices, become food to these
Devas, i.e. are enjoyed by them.]
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q @t e
gear wAfe & HRarT aay |
WISIHT ATaF WA
Tag {EaraT am o () €3 1

Tl O Death @: that @q_ thou @A that leads. to
heaven S fire (the sacrifice) ST knowest ; aq
that (sacrifice) ST full of faith FEH to me TFR
tell (instruct). @N[@IF: those who aim at the
attainment of heaven (i.e, the performers of sacri-
fices) @Y the immortality (of the Devas) ¥rq
attain. TAq this (the secret of that sacrificial fire)
f&di39 by the second F7 boon 307 I choose.

13. Thou knowest, O Death, that fire (sacri-
fice) which leads to heaven; tell it to me, for I
am full of faith. (By that) the heaven-seekers’®
attain immortality. This I choose for my
second boon.

[* The heaven-seekers attain immortality—Here
immortality does not imply the absolute immortality
that the illumined one attains, but it means the
long life of the Devas who enjoy their positions tilk
the end of the Kalpa (one cycle of creation).]

T adtta a3 ¥ ey
A afaFa: I |
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AA-ASIRIGAAT qfagi
fafg @ad Mg TEEm i 2%

(3em. 1) @Y that leads to heaven IRy the fire
(sacrifice) S knowing T to thee FFT tell, T
that S verily ¥ from me FaI¥ learn. qrereka: O Naci-
ketas 9 thou UGH this S~IIFIEH a means to the
attainment of the eternal heaven =72} and Hfczrg the
support (of the world) TERTH in the cavity (i.e. in
the heart of the learned) FfEay dwelling f3f& know.

(Death replied :)

14. Tknow well the fire, O Naciketas, which
leads to heaven, and I tell it to thee. Liearn
it from me. Know that it is the means of
attaining the eternal heaven and the support’

of the world, and is dwelling in the heart of
the learned.

[* Support of the world—in the form of Virat, the
macrocosmic physical life.]

SFIEHE TUIT aw
qT IUHT ATTAET 4T AT
@ T 99 TATGE T4
qATET YeT¢ GAAE g9 | 2% I
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(7= Yama) I to him (Naciketas) SFHIEH the
source of the world qf that SRy fire (sacrifice)
919 told : A1: what kind a1a<t: how many a7 and Z¥;
bricks, T how (the sacrificial fire is to be lit) ar
and & he (Naciketas) ¥ and 1 also @ that (what
Yama told) FAFH as told TFIC repeated. A then
3g: Death & at this (repetition) gg¥: (&) being
pleased J: again UF even ¥ said.

15. To him Yama explained that fire (sacri-
fice) which is the source of the world, and also
what kind of bricks and how many (of them)
are required (for the altar) and how (the
sacrificial fire is to be lit.) And he repeated all
as it had been told him. Then Death, being
pleased at this, said again.

CLECICRIRCIIE R
g% qATTT TN T |
CEERE 1= (R IERIPLIDR
gst SnmAREar Jer 1| €8
HETHT the high-souled (Death) SR well satisfied
@ him (Naciketas) <&l said : 58 here TF even

now dq to thee v again g boon Ty I give;
™Y this [ fire (sacrifice) dd thy Ty verily «THT
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by name HfEaT shall be ; ZHH this FEIM of various
hues g garland = and I accept.

16. The high-souled (Death), being well
satisfied, said to him (Naciketas): I give thee
now one more boon—(henceforward) this fire
(sacrifice) shall be named after thee ; and accept:
also this garland® of various hues.

[! Garland of various hues—I=FET] ggi may also
mean, according to Sankaracarya, ‘the Path of Karma.
(sacrifices etc.)’ that leads to various good results.
Then the last line of the verse would imply that
Yama taught Naciketas another secret of ritual lead-
ing to some other good results.]

tnfaFatatior afe
trFaEq atfq S |
SETY e fean
tAEAaT AnFaneasaRta | 2w 1)

fIf: with the three &G union (for instruction)
TH having attained BMEd: one who has thrice
performed the Naciketa rites BEHZT one who has
done his three duties S* birth and death i
Crosses ; ?@ﬂq worshipful S&RIS™H_born of Brahman
and omniscient %:51‘5{ the resplendent EféEr having
learnt FET= realizing ZHY this T~ the supreme
ZMf~TH peace Tfd attains.
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17. He who' has thrice performed the
Naciketa fire-sacrifice, and has been united?
with the three (for instruction), and also has
done his three® kinds of duties, overcomes
birth and death; and having learnt and realized
that worshipful and omniscient resplendent
one (Agni) born of Brahman, he attains the
supreme peace.

[ Who has thrice performed ete.—EMIrd: of the
text, may also mean ‘ one who has heard, studied and
performed the Naciketa sacrifice '.

* United with the three—i.e. one who has been
duly instructed by father, mother and preceptor ; or
by the Vedas, Smrtis (religious books besides the
Vedas) and virtuous men ; or one who has acquired
knowledge from the three Pramanas (sources of right
knowledge), viz.—Perception (5@ ), Inference
(=1gArH) and the Scriptures (E:).

8 Three kinds of duties—i.e. the study of the Vedas,
the performance of sacrifices, and giving alms.]

ntaFagaaag Gizar
7 O fagitagd sy |
® G, a8 AN
FIRTAA AZA @TEF 1| < |

I: he fOMa: who has thrice performed the

Naciketa sacrifice ﬁm the knower U these IH
2
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three R@EN knowing TfoFan the Naciketa fire
(sacrifice) TH thus f-/9d performs &: he g{d: before
(death) I the chains of death HuiEr destroying
ﬁ%‘ﬂ'ﬁﬂ: transcending grief T[S in the heaven-
world Jﬁ{‘?{ enjoys.

18. The wise man, who has done the Naci-
keta rite three times, performs it having®
known the three. He, having destroyed the
chains? of death before the fall of the body
itself, enjoys in the heaven-world® transcending
grief. :

[ Having Lnown the three—i.e. what kinds of
bricks are required for the altar of the sacrifice, how
many bricks and how the fire of the sacrifice is to
be lighted.

* Chains of death—in the form of vice, avarice,
attachment, ignorance, hatred, etc.

® Heaven-world—i.e. he enjoys the bliss of the
universal life, having realized Virdt in his own self.
It is a particular plane of conscious life, hence it is
called Loka.]

QY Asfaatasa: e
ooyt fEdida a3 |
Taaf §49 waxal-a qATE-
@Al g¢ araEar aofe |1 2R |
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afrFd: O Naciketas UY: this & thy ®#: which
leads to heaven ¥fi: the fire (sacrifice) I which
T2di@9 by the second g7 boon STU{l; you chose.
SHE: people TAY, this IR fire (sacrifice) I €T thy
alone (ATHT by name) SFEI=qd will call. sfuaa: O
Naciketas (374 now) JFH, the third TG boon EWie]

.choose.

19. This is thy! fire, O Naciketas, which
leads to heaven, and which thou hast chosen as
thy second boon. People will call this fire after
thy name alone. Now choose, O Naciketas,
thy third boon.

[' Thy fire—i.e. the fire-sacrifice that has been just
told by Yama to Naciketas.]

39 Y3 [T qge-
SEAAF ArAREA T |

T9g [AAMIRISEIAR
JUUAY qLEgara: 1l Re ||

H99 in man 3 being dead I what I, this
fafafh@r doubt—TF some AR exists Z thus (ME:
say) Tk some o7 this 7 SRd does not exist z
thus ¥ again (37Z: say)—&T by thee SRE: being
taught Taq this 37z FAM I should like to know. T;
this UM of the boons Jf: the third I boon.
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(Naciketas said :)

20. When man dies there is this doubt:
some say, ‘He exists’; some again, ‘He does
not.” This I should like to know, being taught
by thee. This is the third of my boons.

[Naciketas here wants to know if there is any real
entity called soul that survives even bodily death,
the popular notion on this point being divided.]

SOl ffatefad g
T & GIAqOAT 99: |
¥4 q3 ATHRAT FofreT
AT AIORRETE /T @Sag 1 8

33 by the Devas IR even 17 on this (point) I
before FFFRRETE doubted, @ because (32 this) =
not JIFAH easy to understand ; TI; this &¥; subject
A subtle. SEI#A: O Naciketas ¥ other (than
this) g% boon TTH choose ; AT me A do not SRIAL:
entreat; T me TAY this (boon) ARG release.

(Death said :) ,

21. On this point even the gods had doubted
before. Very subtle is the subject and hard
indeed to be comprehended. Choose, therefore,
O Naciketas, some other boon. HEntreat me not
for this boon,—release me from that obligation.
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iy ffafskad e
& T JAT I FIAATA |
JRT AR G T F¥q0
AT qTEFed AT &g U R

39 on this subject 3 the gods 1M even FII-
ffeaar doubted % indeed, ¥l O Death & which
= and &9 thou 7 not FIFH easy to understand A
sayest; €% like thee : another Y& of this
(subject) aT teacher T and T not & to be got,
(z1; therefore) TEA of this (boon) F&T: equal T
other {2 any a%; boon T not (SR is).

(Naciketas said:)

22. Even the gods had doubted here indeed,
and thou also sayest, O Death, that it is not
easy to understand; and of this' subject no
other teacher like thee can be found; so I
deem surely no other boon equal to this.

[' This subject etc.—Yama being the God of death
and prime controller of human destiny hereafter,
who can be a better instructor of the after death
condition of man than he? The story apart, death
indeed holds the secret of life ; when tapped judici-
ously it never fails to reveal the truth of the trans-
cendental Self. Meditation on death helps us to
realize most forcibly the ephemerality of the physical
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life and its absolute distinction from the permanent
element of consciousness that constitutes our real
being. Moreover, even from the very beginning of
human history, the idea of death has ever been one
of the strongest motive-powers of religion and the
religious life. So reflection on death is specially
enjoined on a Mumuksu (one desiring final release
from birth and death) in order to evoke in him
strong dispassion (Vairagya) for worldly things.]

I AT TONST

TF1 937, FRaTanan |
YANZZTIA FoTeT

WY 9 ST Tt qaE=si i 23

AdTgH: of hundred years duration of life gﬁﬂ'ﬁ;
sons and grandsons IufiE choose ; g+ many 93U
cattle E’I%HT%IUED{ elephants and gold 1741 horses 17.3{;
on earth #&q vast ETw territory (kingdom) Tufie
choose ; EIY yourself 3T and qeq as long 3IWT:
years (S to live) z=3f desirest (@1 &q so long)
9 live,

(Death said :)

23. Choose sons and grandsons who will
live a hundred years, herds of cattle, elephants,
horses and gold; choose a vast territory on
earth, and live thyself as many years as thou
desirest.
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Taged afF 7 W
oty {as foReiasl 9 |
AETAL AMHaETAT
FIHTAT T FIRATS KU 1 2% 1

7f& if Taq-deaq, equal to this 3 (other) boons
=1 thou thinkest—(F2T as) F=H wealth FRSEHRL
long life o and Fvie ask. afusa: O Naciketas
Iramﬁr on the wide earth (kingdom) &# thou (TS
king) T be. & thee HHMM, of (all) desires FH-
WS, enjoyer FUM I shall make.

24. Ask for some other boon that thou
thinkest equal to this, (such as) wealth and
long life. O Naciketas, be (a king) of the
wide earth. I shall make thee the enjoyer of
all desires.

A A FKMAT FSAT TASTH

[ FIEDEA: AT |
TqT TAT: ATATS At

q EEJT FEAAAT 4T |
ARSI TR

Af=rhal qTO AIGATET: 1 & 1
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/

4 ¥ whatever FM[; objects of desire #I&I% in the
mortal world gWr: difficult to get (@, those) LRIy
all FMA objects of desire T=d: according to thy g
choice HTHIE ask for ; ZHN: these @Y with chariots
'HTT?: with musical instruments {#r; fair damsels,
SEAM: such (damsels) ®I%; by men T 18 not indeed
FFIHMA: obtainable, HH™IRY given by me (% by

these (maidens) RYTEET be attended on. TEIH:

O Naciketas #UM (about) death A do not (FHIEN:
request again.

25. Whatever objects of desire are difficult
to get in this world of the mortals, do thou ask
for them all according to thy choice. These
fair damsels along with chariots and musical
instruments—such indeed are not obtainable
by men—be thou attended on by them whom
I bestow upon thee. But ask not again any-

thing about death.
AT AT qEFHA]
wH -5 S 3w |
Af7 @7 SifyaueadT
499 AENEAT FTAMF Il =& )

=0+ O Death (agﬁ’.r: URT: the enjoyments enu-
merated by thee) ZEIFE[: ephemeral (lit. which are
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uncertain in their existence even till tomorrow) ;
(5= moreover) FAET of the mortal gefezammy, of all
the senses Iq what Jqst: vigour UAd this ST wear
out ; I also @y all S, life 1w short TF verily.
9 Thy a7 horses Fanid (FF9, and ifiqey ) dance
and song g ©d for thyself (1%187-@ let be).

(Naciketas said :)

96. All! these are most transient, O Death.
They wear out the vigour of all the senses of
man. And the whole span of life is but short.
So keep thy horses, dance and song for thyself.

[* All these are most transient—Creation is change,
80 there is no created object that is eternal, although
the duration of one object may be longer than that
.of another. The span of man'’s life might be greater
than that of many animals, the life of the Gods
might be longer than man’s, and the life of Brahma
which makes the cycle of manifested creation, the
Kalpa, might be deemed as the longest; but the
.countable years of these finite lives dwindle into
insignificant moments, when they are compared with
the infinity of time, and much more so when viewed
from the standpoint of that Absolute Life which
transcends even time. This Absolute Life is the
Immortality, Amrtatvam, for which man consciously
or unconsciously thirsts. So it is but natural for
Naciketas who wants to realize the reality of Being,
which is beyond death and all possibilities of mortal

.1
k;
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changes, to reject all finite life as transitory, how-
ever grand they may appear.]

9 @99 ageftar ageat

SEAT FIZTET 59T |
sfasam FEdifaty o

TG 7 L0092 | uq (] R0 ||

AT man &9 with wealth T not q4UA7; satisfied..
(@™ we) &7 thee S1Z%H have seen %?[ if, @<
wealth &%=E (we) shall get. (32T T so also) RICK
so long &9 thou %ET‘ZH% rulest SAfIEE; (we) shall
live. & that g but T boon TT alone § my JU{F:.
is to be chosen.

27. Man never gets satisfied with wealth.
(Moreover) when! we have seen thee, we shall
surely get wealth, and we shall live as long as.
thou rulest. But that? boon alone is to be
chosen by me.

[* When we have seen thee etc.—Naciketas means.
that when he has such good fortune as to be graced
by the sight of God Yama, he can by no means suffer
for want of wealth thereafter. Moreover, he cannot.
die so long as Yama rules, as he hag been favoured
with the knowledge of the fire-sacrifice by Yama.
himself. So he hints that it is redundant for him
to ask for long life and wealth. He is sure to
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get them under the circumstances, if he would so
wish it.

2 That boon—i.e. the boon that Naciketas should
be instructed about the existence of man after death.}

SEIBEICERI R |

ST ey FIEA A |
A=A, FURTATAIGT-

AfAETE SRy & @a 1 2¢

ﬂﬁﬁ'ﬂm the imperishable STgqEM the immortal
ones (H%]’:Eﬂ{ presence) SU having reached, (:c\i?:q,
IFTAQX T1ged HASWH the more worthy objects to be
received from them) HS<] knowing, &HELET existing
on the earth down below Gﬂ'qo’-'{ being perishable &t
who #: the mortal (=1 = moreover) TUITEART,
(amf;, T, qHIE;) the enjoyment of dancing and singing
mﬁq"cm'qa having scrutinized, ST very long stfaa
in living (i.e. life) W (can) exult?

98. Having reached the imperishable, im-
mortal ones, what mortal, being perishable
himself, and knowing (the more worthy boons
to be received from them), can exult’ in living
very long, after® scrutinizing the enjoyments
of dancing and singing ?

[This verse and the preceding two clearly testify
how deeply Naciketas was convinced of the utter
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meanness of all sense-pleaures, and the fleeting
nature of life, even though it might be extended
more than the normal span of man’s longevity. He
thinks it is impossible for a sane man realizing his
own mortal nature, to ask for ephemeral worldly
enjoyments from the immortal gods. He should ask
for nothing short of what would make him immortal.
This eager hankering of his for the attainment of
immortality truly speaks of his yearning for the
higher life.

! Bxult in living very long—Because, however
long may be the duration of life, still it must come
to an end through the same law by which it had its
birth. There is no life eternal except in the Atman.

2 After scr utinizing etc.—i.e. having realized that
such sense-pleasures are mere sensations and short-
lived, and as such, are utterly unable to save man
from the clutches of decay and death.]

qrent=g ffafFrcaia gay

Tq AT AL 27E T%Aqq |
YT I TFAIAES0

TG FEATHACTRAT O I =R ||

Tl O Death IR in which #2{F supreme @
life after death I what 229 this FfafEafa (they)
doubt, 7: to us Tq that FE tell. I: that 7 this

e, mysterious (incomprehensible) aﬁqfé\{g: has
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entered (pertaining to) ¢ boon (ﬁeﬁf there is),
| Tfrar: Naciketas T®q than that = other T Fofl
does not choose.

99. Tell me, O Death, about that supreme
Life after death, regarding which they have
doubt. Naciketas does not choose any boon
other than that incomprehensible one.

[As it has been said in the Introduction, the reak
Upanisad or Paravidyd begins from the second
chapter of this book, which constitutes Yama's.
sacred discourse on the Supreme Principle of Life.
Naciketas wants to know about this Supreme Prin-
ciple by this third boon. But the subjecti being
highly transcendental, its right comprehension de-
mands a highly trained, pure and developed mind. So,.
it is generally believed that none can properly compre-
hend the Atmavidya, unless he has the requisite
qualifications, i.e. the Sadhanacatustaya, which are:
(1) ﬁ@ﬁmﬁrﬁ:, discrimination of the eternal
from the transitory, (2) Wm’ﬁrﬂn;, dispassion
for all enjoyments here and hereafter, (8) zHR-
HI%E’«FW%:, the six ethical virtues, viz. rest-
raint of the mind, control of the external organs,
cessation of the restrained external organs from the
pursuit of objects, endurance, placidity of mind and
faith, (4) and lastly §g&Ieyq desire for final liberation
from the trammels of Nature. Hence Yama first tests
Naciketas with so many temptations that he may
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prove his fitness to receive the Paravidya he asked
for. The Sruti has beautifully described by impli-
cations in verses 22 and 26-29 that Naciketas has
all the above-mentioned requisite qualifications of a
true aspirant, and thereby it has indirectly testified
to the fact that none is capable of receiving properly
this instruction of Atmavidys unless one be like
Naciketas. This Upanisad-vidya does not consist
in mere metaphysical disquisition, but in the right
intuitive perception of the Truth, and this would be
impossible unless the mind is perfectly purged of all
its impurities in the form of desire (EEIII) and attach-
ment (m’%ﬁ.) for sense-enjoyments. This the Sruti
itself will tell later on in a more distinct and
.emphatic tone.]



e T
SECOND CHAPTER

= LN
i< S - -
Sl AR

& L FeAflr:
W I AT g faeras |
SRR R G P
A QTG VAT GAASATT I St T 11l

¥=Iq different ST the good (beneficial) Id and
G different T indeed f{ﬂ': pleasant. a they Iy
both T4 of different requisitions (&t being) T&H,
man fG: bind. TF; Of these two 59; the good
e of him who accepts (follows), &g good BCirt
becomes;  and (& he) S14Tq from the goal £9d falls
away J: who 97; the pleasant %jlﬁ%f chooses.

1. One thing is the good! and (quite) dif-
ferent indeed is the pleasant?; having been
of different® requisitions, they* both bind the
Purusa. Good befalls him who follows the
good, but loses he the goal,’® who chooses the
pleasant.

[' The good—i.e. the Supreme Truth, the know-
ledge of which brings salvation to man.




32 KATHOPANISAD

* The pleasant—the sense-pleasures.

8 Of different requisitions—i.e. each leads its vot-
aries to a different goal.

* They both bind the Purusa—The Purusa, or
Atman, is perfect by himself. He never becomes the
agent of any action. Yet through the illusion of
ignorance he conceives himself limited and condi-
tioned by wants. So by the same illusion again he
feels himself as if acting for a certain end, be it for
sense-pleasure or final emancipation. Hence from
the standpoint of the absolute Atman, both the
desires of sense-pleasure and emancipation are bond-
ages, although the latter ultimaﬁely relieves him of
his delusion. The Atman is ever free—he never was,
nor is, nor will be, bound. So any attempt on his
part_to set himself free is nothing but delusion and
bondage. Yet desire for emancipation is absolutely
necessary for the ordinary deluded soul. This desire
negates itself finally, dispelling the nescience of life.

> The goal—The supreme bliss in the ultimate
deliverance of the soul from bondages of life.]

A72 H94 qFSAT-
g v, T gt e At dw | I
{8 arttsrmmm EA|
LI R L et e AT

21 the good = and 3; the pleasant = and AFHH_
man Ug; approach. 17; the wise @I those two e
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examining from all sides (lit. going round) fFEFRE
discriminates. ¥; the wise man & yea §9@: to the
pleasant 2; the good ﬂﬁ%ﬂﬁ% prefers ; §=<: the fool
Z?W%WIF[ (ZﬁﬂT the acquirement of the unobtained, and
&4 the preservation of the obtained) through avarice
and attachment 37: the pleasant @Jﬂ%\f chooses.

2. Both! the good and the pleasant ap-
proach man; the wise one discriminates the
two having examined them well. Yea, the
wise man prefers the good to the pleasant, but
the fool chooses the pleasant, through avarice
and attachment.

[' Both the good etc.—The path of knowledge and
the path of pleasure are ever laid before man, and
he is also given the option to choose the one or the
other. The wise one knows that the former leads to
the eternal bliss of the Atman and freedom; and the
latter to ephemeral sense-enjoyments and bondage ;
hence he prefers the former to the latter.]

fmf?{ 3t _pammznﬂr'

CRCHECICRER I -

eUFATTA

s TSI, aﬁf%cﬁsmwﬂ.l

Td e T«FerJ(

TR Al gl frameiaaTar
AT qsitea qgal ageans 1 3 1

qfr3a: O Naciketas @: @ thou BIE, beloved -

&1, the pleasant in appearance ¥ and F[H desir-
3
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able objects (pleasures) BTﬁTEQ'MT-[ having pondered

AAEMEl: renounced. fowwAtg of wealth arg this
¥ the path (or garland) 7 3@E: hast not attained,

IF in which F&9; many ATSIT: men AR sink.

8. So! thou, O Naciketas, hast renounced
all those pleasurable? objects of love and those®
pleasant in appearance, having pondered over
them well. Thou hast not gone into this* path
of wealth in which many men perish.

[* So thou—i.e. even though tempted by me.

* Pleasurable objects of love—i.e. ‘ sons and grand-
sons ’ ete.

 Those pleasant in appearance—i.e. ‘the fair
damsels with chariots and musical instruments ’ ete.

* This path of wealth—i.e. the path in which the
worldly people strive for mundane wealth. The
worldly-minded consider such wealth as the highest.
Naciketas was about to be made rich in those earthly

pleasures which he so wisely rejected.]
A== G EIELICT] %

st T R
fEmiita afvdae o
T T FT TEASAGTA Il 2 1)

g7 what 9 and ST&9T ignorance &= knowledge Tfq
(a’ ?JT) thus QT is known, TQ these g, wide faaa
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apart ﬁTﬁﬁ leading to different ends. -‘-lﬁ'%ﬂ'ﬂq Naci-
ketas Femdiftas, desirous of knowledge #4 I con-
sider. (?Tc'f because) 7ed: many F[HA: desirable objects

AT thee 7 TAZH=< did not shake.

4. Wide! apart and leading to different ends
are these two : Ignorance and what is known as
Knowledge. I consider Naciketas an aspirant
of Knowledge, because much prospect of plea-
sure did not shake him.

[' Wide apart etc.—Ignorance, i.e. the course of the
pleasant, leads ultimately to misery and bondage ;
whereas Knowledge, the path of the good, takes man
to freedom and beatitude. Here the path of pleasure
has been denoted by Ignorance as it is based on the

false conceptlon of the Self.]
,7;_;, e {q‘rrf’n‘b

TANTAT
wq e aPearrgRTET: |
FegrFaqm: qRafea gar
SoSEciiprici oo I

aﬁﬁejmrq in ignorance ¥=¢ in the midst JAHET:
existing @Iy themselves d7:  wise QUESTHEATT:
fancying themselves as learned scholars, S=3IH[UN:
staggering to and fro §eT: fools GRAMT go round and
round, FA[ as 99 by the blind TF verily FFHMET: led
STYT: blind men.




36 KATHOPANISAD

5. Fools, dwelling in the very midst of
ignorance yet vainly fancying themselves to
be wise and learned, go' round. and round
staggering? to and fro, like blind men led by
the blind.

[' Go round and round—i.e. they have no emancipa-
tion from the bondage of life ; they have to undergo
ever so many cycles of births and deaths.

® Staggering to amd fro—i.e. they shake like a
broken reed buffeted by the miseries of life.]

w)mﬁwmmh ) :
T FERMES qaqTia a1

FRE [FRaRT gey |
SRl i ES R BRI
(S SIAT;
g gAITATTES H Il ] U

araqa: the hereafter, (or the spiritual means of
attaining glorious life after death) fSiz by the

delusion of wealth #@# befooled, deluded FHMEIRIH
careless A@H, to the child 7 IR never appears.
s this @F: the world (WIRF is) W: other 7 iR
does not exist Zfd thus AR he who thinks 9q: g
again and again ¥ my (i.e. Death’s) ¥ control

ST9ra falls into.

6. To the careless® child, befooled by the
delusion of wealth, the path of the hereafter
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never appears. ‘This is the only world and
there is no other’—he who thinks thus falls?
into my control again and again.

[Naciketas, while asking for the-third boon, stated
that some held that there was life after death, and
others that there was none. So here in the fifth
and sixth verses Yama describes the nature and fate
of those who deny the hereafter.

! Careless child—The ignorant; foolish people.

2 Falls into my control—i.e. they are born again
and again to die.]

HIEANY TGOt T T
oJ0F=aISTY Teat 4 T 77 |
Z40 FIAT FISFEE: 1 1l

F: who (the Atman) #ER: by many 3T to be
heard of 3™ even T &: is not available ; FET: many
s359=: having heard ${{d even 4 whom ﬁ'g: cannot
know ; (EHFT its) J<h] the teacher amqﬁ wonderful,
STET its @91 the recipient (the pupil) FAS: clever,
FASERWE: taught by the able preceptor @l the
knower %1: wonderful.

I

7. Hven to hear of it is not available to
many ; many, even having heard of it, cannot
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comprehend. Wonderful® is its teacher, and
(equally)® clever the pupil. Wonderful indeed
is he who comprehends it when taught by an
able preceptor.

[' Wonderful is its teacher—The rarest man in the
society is the fktma,jﬁz‘min, (knower of the Self) and
his power and nature are indeed wonderful. He is
the ‘ salt of the earth ’.

* (Bqually) clever the pupil—The proper recipient
of the instruction about Atman is also very rare, as
he is far above the ordinary run of humanity. The
requisite qualifications of Sadhanacatustaya (vide
notes on verse I, 29) alone could make one a fit
student of Atmajiana.]

7 TOMER A O
glaeat agan famamm: |
AT M AT
Uit AT | < )

UY: this (Atman) @R inferior R by man XH:
told (instructed) & HEIT: not well comprehended
(¥afd becomes), (FEAM TH: =%: because by many
this) Fgar variously (*F@M: thought of (VAR be-
comes) ; 9k unless taught by another (i.e.
superior teacher) 2 to it fd: way 7 1% there is
not. 2 because (TH: it}) SAYFHING than the subtlest
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i, subtler (31 = and also) eIqH. beyond

arguments.

8. This (Atman) can never be well compre-
hended, if taught by an inferior' person, even*
though often pondered upon. Unless?® it is
taught by another, there is no (other) way to it.
Subtler than the subtlest, it is unarguable*.

[* Inferior person—i.e. one who has not realized
the Atman.

2 Bven though often pondered upon—Sr1 Sankard-
cirya takes the text to mean—' Because it is thought
of variously as *‘ existent ", “ hon-existent ”’, * agent ”’
“non-agent ”’, * pure ”, “ impure ”, ete.’

3 Unless it is taught etc.—S'r1 S'fmkam gives various
interpretations to this passage, as— If it is taught
by one who is identified with the Self, then there is
no uncertainty.” Or, ‘If it has been taught as identi-
cal with ourselves, then there is no perception of
anything else’ or, ' then there is no re-birth.” Or,
‘If it has been taught by one who is identified with
it, then there is no failure in understanding.’

¢ Unarguable—because it is transcendental.}

Aqy aFor qfaraar
TIETAAT GEATT 8§ | -
Tt @MY FAgfaaars

AIEE A yaTAEHT: 9801
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A% O dearest, ¥ thou 3IFY which (knowledge)
AM: hast got THT this Afy: knowledge (idea about the
Atman) T by (mere) argumentation 7 S{A=EAT not
attainable (W0 is). <= by other Hhr told
(taught) FIMME easy of comprehension T indeed
(WK becomes). fr¥a: O Naciketas, 9l of true
resolve (or steadfast in truth) iR (thou) art =

indeed. : ours d€% like thee BT enquirer ERIG
may there be,

9. This® knowledge, which thou hast obtain-
ed, is not attained by mere argumentation ;
it becomes easy of comprehension indeed, O
dearest, when taught by another. Thou art of

true resolve indeed. May we get enquirers
like thee! '

[Knowledge means the awakening of our conscious-
ness to the comprehension of the realities—either sub-
jective or objective. But our conceptual knowledge is
based on the perceptual, which again is determined by.
the contact of the senses with their objects. Hence
for all kinds of non-spiritual knowledge, non-spiritual
suggestions are absolutely necessary. The law is
applicable also to spiritual knowledge, though in this
case the suggestions and impulse come from another
soul. Unless one’s consciousness is quickened by
the spiritual impulse coming from another awakened
soul, it is almost, if not absolutely, impossible to
attain the spiritual realization to the fullest extent.
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! This knowledge is not etc.—The consciousness of
the Atman is a matter of intuitional perception
(eTEgf:) and as such, any amount of mere ratio-
cination cannot help to comprehend it. It is more
0 be felt than to be reasoned.]

FTAEaE JqCAREA
F @ad: Ay gt aq )
Al wAT ACRArAE s
s aganat fread 1l 2o

R0: treasure AT transient i that $T&H SETH
I know, f% for g% adq the eternal e7:3: by the non-
.eternal T not fg verily qr=rd is attained. dd: yeb
(hence) #ar by me SRS transient Fed: by objects
fersa: ef: Naciketa fire f2d: has been performed
(lit. laid). (4 by that) H&® the eternal HTAAL
37f& I have attained.

10. I know that (all) treasure’ is transient ;
for verily the Eternal? is never attained by *
the non-eternal ; yet by me has been performed
the Naciketa fire with the transient objects,
and (through that) have * I attained the eternal.

[The exact significance of the second half of the
verse seems to be a little obscure. It is hard to
make out the right force of the word dd: in the
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beginning of the sentence, although it has been
explained by the commentator as ‘R T ST
P eleEras: 9 aeR 2’ (Therefore, i.e. even
knowing that the permanent can never be attained
by any means of impermanent nature); but this
interpretation seems to be a little forced one, for, as.
such, the second half becomes self-condemnatory
and redundant. Moreover Yama only creates more
confusion in Naciketas’ mind by using the words
99 and ®F in different senses, though they are
almost synonymous. The commentator Ananda-
jiana suggests—a, suggestion which is fully corrobo-
rated by the next verse—that here Yama eulogizes
Naciketas, meaning that even he (Yama), though
fully aware of the ephemeral nature of Karma and
its results, performed the Naciketa fire-sacrifice to
attain the Yama state, but Naciketas withstood alF
such temptations. So Naciketas is even superior to
Yama. _

Some scholars have taken the verse to be the
words of Naciketas. They translate the second half
thus; ‘Hence the Naciketa fire has been laid by me
(first) ; then by means of transient things, I have
obtained what is not transient (the teaching of
Yama).” But this is not correct, as it would be
mis-statement of facts. We have seen that Naciketas.
has never performed till now the Naciketa sacrifice,
he has only been instructed about it. Then how
can he say, ‘Hence the Naciketa fire has been laid
by me’?
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Treasure—Good Karma born of good deeds.

* The Bternal—The Atman.

3 By the mon-eternal—By Karma which is imper-
manent in its very nature.

4 Have I attained the eternal—According to the .
commentators, here ‘the eternal’ does not refer to
the absolute state of the Atman, but means only the:
position of Yama which may be called as relatively
eternal, in comparison with the earthly life.
Cf. 1. 14, 17, 18.]

FIEAT( FTa: Srewi
FACARITATH T |

T qeEeTE it T
oeqn A s i 22

afrad: O Naciketas, FHMET of desires Bﬂﬁqthe
consummate fulfilment, SWId: of the universe HTaSIL
the stay, #al: of the rites eT-=¥ the eternal frui,
SR of the freedom from fear qRH the shore, Sy
the adorable #Eq great, IWIIH the wide resort,
qfq9r the basis (of life) TET having seen < (being)
intelligent (@9 thou) YT with firm resolve (@
that) STIER: hast rejected.

11. The consummate fulfilment of all
desires,! the stay of the universe, the endless
fruit of all the rites, the bourn of freedom from
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fear, the most adorable and great, the exalted .
resort, the basis of life,—even ? having seen
that, thou, being intelligent, O Naciketas, hast
rejected it with firm resolve.

[' The consummate fulfilment etc—These epithets
refer to the Brahmaloka or the state of Hiranya-
8arbha which is considered as the summum bonum
of life within the creation, and is attainable by the
performance of great sacrificial rites like As'va-
medha,

% Even having seen that—i.e. having scrutinized
that state and finding it still wanting. Or, it may

mean ‘even getting that state within your easy
reach’.]

d 333 Eugans

TRTIR &S T |
AT 5

7T T TR [E ) 22 |

géfrq very difficult to be seen 1eH, subtle (hidden)
I1gfHey immanent JETRAH seated in the heart (or in
intelligence) gL residing within the body IR
the ancient TH that 399, effulgent being SHTH-
INTPTHT by means of meditation on the inner Self
AT realizing (comprehending), €iT; the wise 29T
joy and sorrow SETfd relinquishes.
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12. The' wise man relinquishes both joy
and sorrow having realized, by means of medita-
tion on the inner Self, that ancient effulgent
One, hard to be seen, subtle, immanent, seated
in the heart and residing within the body.

['! The wise man relinquishes etc—When the
Atman is realized, one attains that state which
transcends all relative aspects of life, such as pain
and pleasure, life and death, good and bad, ete. And
so this state is called the eternal absolute state..
The sense of pain or pleasure is derived through the
reactions of the body and the bodily associations,
there being no modification or affection possible in
Atman which is beyond all contacts.]

AT WEYRTT AR
IR TEINTIARATT |

¥ Wiz diEgad { osan
faad @ athad a9 1 23 1l

wd: the mortal Tdq this (Atman) & having
heard, 17 the subtle ’ﬂﬁl‘{ inseparate from Dharma.
o398l discriminating @&R7g having comprehended
well d: he TIg this (Atman) 3™ having attained
HI7H, the enjoyable [ obtaining A rejoices 4
indeed. ar’%%aaq (:rr“a) to Naciketas 83T the house
{3299 open & I think.
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138. The mortal one who has heard this and
comprehended well that subtle principle, the
soul® of Dharma, after? discriminating it (pro-
perly), attains it; he?® verily rejoices having
obtained the enjoyable.* Methinks the® house
is open for Naciketas.

[* The soul of Dharma,—The original word is
'ﬂ'ﬂi'!{, which literally means ‘connected with
Dharma’. But the exact force of the epithet here is to
signify that Atman is the very centre of all Dharma.
Without it nothing is possible, and it is also the sole
guest of Dharma or righteous living.

* After discriminating ete.—i.e. carefully separat-
ing Atman from the body and mind.

* He werily rejoices—The rejoicing that comes
from the attainment of the beatitude of Atman is
not of the ordinary kind that originates from the
sense-pleasure. In the latter there is intoxication
-and reaction, but in the former, the serenity of
peace. Hence one who has realized Atman trans-
cends all action and reaction of sense-pleasures, and
enjoys that ineffable peace.

* The enjoyable—Atman who is of the very nature
-of bliss.

* The house is open etc.—Sometimes the state of
consciousness where Brahman is realized is called
metaphorically Brahmapuram, the house of Brah-
man. Yama is asserting here that the realization
.of Atman is not very far off for Naciketas.]
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I T
T FAHA |

I AT T
IOty qgg 1 2%

'cmh from Dharma 3793 different (lit. elsewhere)
«3?«1’4???—[ from Adharma /4= different, ST&H[q from
this FaFAr (FA and 37F) from the effect and the
cause 3T different, Qg from the past ¥A from
the future ¥ and (=4 different Jq which Ta{¥ thou
‘beholdest, qq that g tell.

(Naciketas said :)

14. That which thou beholdest as different
from Dharma and Adharma, as different from
cause and effect, as different from what had
been and what shall be, (please) tell (me) that.

w47 TYRHTRA(
quiter |IT T FEg |
Ao aE=T T

a9 ¥ 9§ TR st |12&ll

gy all da7: the Vedas gq which gqgq_ the goal
STHART proclaim, &0 all QUi (acts of) penance =
and Fq which g~ declare, Iq which =5 desiring
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;{gﬁq’ﬁ'{ self-controlled life devoted to Knowledge and
austerity ==q lead, dq that 9gg goal d to thee
ggUen briefly s I tell—<e Om =fy T it (is).

(Yama said :)

15. The goal® which all Vedas proclaim,
which ? all penances declare, and desiring which
they lead the life of Brahmacarya,—I tell it to
thee in brief—it ® is Om.

[' The goal—The original is 9y which may mean
a goal, a state or a word. Sankaracirya has taken
it here to mean, ‘ the goal’; but it can very well be
interpreted to mean ‘ word .

* Which all penances etc.—i.e. which is realized
through the performance of penances.

*It is Om—Om is called Sabda-Brahman as it is
the only phonetic symbol of Brahman. In it is the
rudiment of all sounds. As there can be no idea or
thought without a corresponding ‘ name’, word or
sound, sound is considered as inseparably associated
with ideation, be it manifest or otherwise. The idea
of Brahman, if it could be formed at all, is infinitely
all-comprehensive and so must also be its sound-
symbol or counterpart. Om consists of three primary
sounds, ¥, 3,9 ,—<1 is the first of the guttural sounds,
so it is the very first sound that man can utter:
7 is the last of the labial sounds; and ¥ is the
gsound produced by rolling the wind over the whole
of the tongue.  Hence the conjunction of these three
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primary sounds can be comprehended to contain the
rudiment of all sounds that man can ever give utter-
ance to, and so it can be taken as the fittest sound
symbol of Brahman. More comprehensive explana-
tion of Om is given in the Mandiakyopanisad, and it
has also been incidentally dealt with in Prasna and
Chandogya Upanisads.]

TAGATTHL A TAGATTHT 9T |
TAGAATAL TRAT AT A=l €7 aq 11L_N

Tdq, this T alone ¥ indeed S{&GY syllable, im-
perishable #& Brahman, Tdq this TF alone {7 also
e’y syllable WH the highest. Taq Td g this indeed
ey syllable IET knowing, I: who Iq whatever
2=9q desires &7 his aq. that (l%‘c"flff\i is attained).

16. This syllable is Brahman *; this syllable
is also the highest® Having known this syl-
lable, whatever one desires, one gets that.

[Here Om is spoken of as Brahman Itself. It is
the symbol of Brahman and so should be meditated
upon as Brahman Itself.

1 Brahman—Here it means the lower or Saguna
Brahman.

*The highest—It means the higher or Nirguna
Brahman.]

AT AGATITSFH 9T |
TAISHEA JRaT SASTH TS 1 29 ||
4
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- 'GAq this #Iq the best S{&H=g  support (or
means) ; Udq this @q supreme [ support ;
TAq this SA[&FAH support J[ET knowing S&S in the
éphere of Brahman JFQ?«T%{ is worshipped.

17. This' support is the best, this support
is the supreme. Knowing? this support one is
worshipped in the world of Brahman.

[ This support etc.—Here support signifies the

means of realization of both the supreme Brahman
and the macrocosmic life of Brahmai, .

* Knowing this support—i.e, having fully realized
the significance of Om.]

T SEq g ar fahy-
A FAER T FAG |
991 e ;reqarsy

U T TN I TR | 2¢ |

fufar the knowing soul T SRR is not born YT
qr nor dies. S1FH this m’%’q from anything q T
did not come into being ; (C‘JFTI?[ from it) 7 FHI
nothing whatever (F% came into being); SR this
31S; unborn, F&: eternal, Iad: everlasting, g
the ancient ; X the body TG4 s being destroyed
= 3’«‘{% is not destroyed.

T oy ByES a1 FETAR AN HITA 1 7 ey
3y Fey: aRANIT 3?7"% T &R F=mAD 7w g 2 Jao H
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18. The knowing soul is not born, nor does
it die. It has not come into being from any-
thing, nor anything has come into being from
it. This unborn, eternal, everlasting, ancient
One suffers no destruction, even when the body
is being destroyed.

[In the fourteenth verse of this Adhyaya, Naciketas
asked Yama to tell him about that entity which is
beyond all Dharma and relations, and which is un-
created and transcendental. In reply to that, Yama
first speaks of Om which is the symbol of Brahman
and so a means to the realization of Atman. And
now in this and subsequent verses he speaks of the
true nature of Atman.]

TN WY & TS g |
Iat At 7 @A g T Faa gLl

&= the killer &g that he kills #=d thinks I if,
&d: the killed §qH killed H9d considers %\l?( if, @ those
3 both 7 @SIG: do not know well. 3199 this 9 &f/q
kills not, T &9d nor is killed.

19. Tf the killer thinks that he is killing,
and the killed thinks that he is killed, both
of them know it not. It kills not, nor is it
killed.

[Cf. Bhagavad Gita, II. 19. 20.]

T o7 AT STRIYA s &AL/
3N A G A G sy A =g 1y ofar 2 )1
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AU AT qEaT 9EraT-
ARATET Seali-tear TE1amy |

qaFg: TAf TaH
TIIAETEATAATET: | 2o |

S1: than the smallest (atoms) ST smaller, #Ed:
than the biggest (like the sky) @@ bigger, I
Atman 3% this S=q: of the creature TeMEH in the heart
FEd: is lodged ; 37g: the desireless fiaai: free from
grief ¥[GIHEEI] through the purity (tranquillity) of the
senses and the mind S[#: of Atman qq that AR
glory T=A( realizes.

20. Atman, smaller than the smallest and
greater than the greatest, dwells in the hearts.
of creatures. The' desireless one, being free
from grief, realizes that glory of Atman through?®
the purity of senses and mind.

[' The desireless one—i.e. one who has relinquished
all desires for enjoyments of this life and of the next
as well.

2 Through the purity of senses etc.—Sankaraciarya
interprets ‘dhatu’ in the text as senses and the
mind ; for the root ‘dha’ means to support, and
hence the mind etc. which support the body. Unless
the mind and senses are restrained from their evil
ways and made tranquil, Atman cannot be realized.
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Desires and other impurities of mind and the acti-
vities of senses give no respite, as it were, to our
consciousness to settle in itself and discern its own
inner self. Hence there is the necessity of keeping
the mind and senses perfectly tranquil for attaining
Self-realization.]

ATErY g% Al AT afd a9a: |
F&F 9gWE 37 gEeAT Fiagugia I k€ W

(e™¥, =T this Atman) ST sitting g far ESIR|
travels. zE: lying down Tad: everywhere I7id goes.
HIHEH, (A7) joyful and joyless T 39 that
effulgent one #II: besides myself %: who JGH to
know 1fq is capable.

21. Though'® sitting still, He travels far;
though lying * down, He goes everywhere. Who
can know besides® me, that effulgent Being
who * rejoices and rejoices not ?

[! Though sitting still etc..—Though in his absolute
nature Atman is transcendental and beyond all mo-
tion, yet in the relative aspect He is all-pervasive
and all-motion.

® Lying down ctc.—means the state that follows
the quieting of the roving senses. The stillness of
pure Consciousness alone exists when modifications
of the mind cease. The same Consciousness appears
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to be going everywhere through the vehicle (upadhi)
of thought.

~ ® Besides me—i.e. besides capable souls like me.

* Who rejoices and rejoices mot—i.e. in His rela-
tive aspect He enjoys the world but in His absolute
nature He is the Saksin, the mere witness of the
world-process.] °

I FATTATETT AT |

AETFd [Eygara an i q mEi i 2R )

FTEdg impermanent ﬂﬁ%ﬁ in bodies QHQT%ZTEI'{
existing SRR, bodiless H[<¥ the supreme o9y all-

pervaﬁing S[CHAH Atman H&T knowing X: the wise
one 7 I does not grieve.

22. The wise one does not grieve, having
known the bodiless, all-pervading supreme At-
man who dwells in (all) impermanent bodies.

ATATRAT FT9AT FVAT
T AIAT T TEAT 4 |
AT TN IT FV-
WET AT FEOY A R

Sy this SITEAT Atman TF9 by the study of the
Vedas 9 &9: cannot be attained, d HAl nor by
intellect, T TG g?ﬂ nor by much learning ; TH: this
(Atman) Jg whom UF alone 'a_'ﬂ%\r chooses d by him



SECOND . CHAPTER 55

& is attained ; & his UWH: this I Atman @
its own I form ﬁ@a reveals.

93." This Atman cannot be attained by‘thé;
study of the Vedas, nor by intellect, nor even
by much learning ; by him it is attained whom *
it chooses,—this?, his (own) Atman reveals its
own (real) form. '

[} Whom it chooses—Sr Sankaricarya points oub
in his commentary that the pronoun I¥ stands for
Atman and UY: for the Sadhaka or aspirant. The
passage is thus interpreted by him: chosen by that
very Self which the aspirant seeks, the Self is known.
To explain: The Self is realized by the Self of the
aspirant who does not desire anything whatsoever
except the Self or Atman. But non-Advaitic com-
mentators interpret WH: as ‘the supreme Atman
(God)’ and 9 as ‘ whomever ’; i.e., ‘It is attained
by him alone whomever God chooses.’ E

2 This, his (own) Atman ete.—Atman which is in
himself, reveals Its true nature to him. This passage’
explains the real significance of the attaining of
Atman.]

ATfaY ZARATARET et |
FITFARTAE] A0 AFAAAGTE U Y
gﬂﬁaﬂ from wickedness 7 neither 37fa<d: the un-

refrained, 7 S7=(<: nor the unrestrained (from the.
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sense-activities), 7 STEHIRRT: nor the unmeditative,
97 SRAHE: nor one with unpacified mind 93« by

knowledge ¥1fi even UAY this (Atman) SITAT, can
attain.

24. Neither those who have not refrained
from wickedness, nor the unrestrained, nor the
unmeditative, nor one with unpacified mind,
can attain ' this even by knowledge.

[ Attain this even by knowledge—i.e. to such a
man, even intuitional perception (WFD{) of Atman
becomes impossible. Or H3I[H may mean here in itg

etymological sense, i.e. well-reasoned (inbellectual)
knowledge.]

T A T q F IF 9439 MG |
TITCNETH F 3997 37 7 @ 1l 2% ||

%1 whose & the Brahmana ¥ and g the
Ksatriya 9 also 3§ both Se: food Id: become.
I whose TF: death Gq%raqq condiment, curry. q:

He 7= where (Si&T is) (3 that) e thus #: who A
knows.

25. (Otherwise), who! thus knows where He
is ?—He? whose food is the Brahmana and the
Ksatriya, and whose condiment is Death.

[The purport of the verse is this: How can the
ignorant, with all physical consciousness, know of
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that Atman, the supreme unity: where merge all
distinctions of caste and creed, and in whose con-

templation Death itself becomes nought ?
1 Who thus knows etc.—i.e. besides the one who

has the aforesaid proper qualifications, who else can
know efic. ?

2 He whose food etc.—i.e. in whom all distinctions
merge and disappear, and in whom even Death is
swallowed up, He being the eternal life.]




T T

THIRD CHAPTER

wd Tt ggaen A% i
! 2 X Gtz JEAVIISH T
’ &gt S T QU | o s st

AT T@EET gt
qETadar 3 T GamiEHan 0 og

Bhin this world (in this body) GFd of good deeds

FY the result (lit. the truth) fiF=r enjoying, A

qUY in the supreme cavity of the heart 73T into

" intelligence FfJ8Y the two who have entered (@ fma:
there are the two) #&lfEe: the knowers of Brahman

(r them both) JMAMAT () like light and shade TET

say. 4 who ¥ likewise 9@¥: the householders who

maintain the five kinds of sacred fire SRr3d: those

who have performed the Naciketa sacrifice threetimes.

1. There' are the two in the world who
have entered into intelligence in the supreme
cavity of heart, enjoying? the results of their
good deeds. The knowers of Brahman call ®
them as light and shade; likewise also (say)
those* householders who perform the Naciketa
sacrifice three times,
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[' There are the two—i.e. the Jivitman and the
Paramatman—the individual self and the cosmic
self. ‘ '

2 Enjoying the results of their good deeds—Here
the Paramatman also is coupled with the Jivitman in.
enjoying the fruit of the deeds of the latter; but this
should be taken only as a metaphorical expression, as
we often speak in the plural when we mean one. The-
truth is that the Paramatman, the inner immutable
essence of the Jiva as well as of the whole universe,

is never attached in any way with the works of the’ .

former, nor with the modifications of the latter. It:
is the eternal witness of all life-activity for wh_ich
the responsibility is only with the Jiva with all its
upﬁdhis; viz. the mind, the senses, the Pranas and'
the physical body.

3 Call them as light and shade—The relation be-
tween the individual soul and the Supreme Soul is
described here as that between light and shade, any
object and its image. The object is real, while the
image is only a shadow. Or, the simile may refer to

their contrary natures one is bound and the other is"

eternally free.

! Those householders—The householders are en-
joined to maintain the five kinds of sacred fire, viz.—
SFERIGTET or IR, MEUA, A, 7 and STEEH ;
hence a householder is commonly called 9Zif:.
Or, it may mean here those who are conversant
with the Pancagni-vidya as described in Chandogyo-
panigad, V. 4-8.]




60 KATHOPANISAD

T2 JEAAAAEE 58 7 9 |
w9 fadiqar ard arfrkd At | = 0

"g:al'ﬂ'l';m{ for those who perform sacrifices I: which
9g: bridge (7 that) MR the Naciketa sacrifice
THAR (we) are capable of performing. (e1fi ¥ and
also) {FiMATy for those who want to be emancipated
(from the bondage of life) ST free from fear g
the bourn (shore) Aq which 1&g the imperishable
9 the supreme @ Brahman (lit. the greatest) (ﬂiﬁ
(g TFAR we are capable of knowing that also).

2. We are capable of performing the Naci-
keta sacrifice which! is the bridge for the
sacrificers, and (also we can know) the imperi-
shable Supreme Brahman which is the bourn

free from fear for those who want to be
-emancipated.

[' Which is the bridge etc.—i.e, which takes the
sacrificers to the immortal heaven of Brahma beyond
this world of mortal life.]

JTeATe T fafg T0¢ A gl
qte 3 @y ffg a1 swgdg = 0 3 0

HARAFY the soul (ﬁFﬂ{ the master of the chariot
who sits within it &f& know ; IR the body T again
199, the chariot TF verily ; {&A the intellect d again
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GR(IY the charioteer {ifg know ; #9: the mind & and
731, the rein TF verily.

3. Know that the soul is the master of the
chariot who sits within it, and the body is the
chariot. Consider the intellect as the chariot-
eer, and the mind as the rein.

st TG HTATRY M= |
AAFZIAATH ATRGATGAA G (] ¢ 1]

ZieaATor the senses ’?IT?L horses ¥Tg: (they) say s
I%ICPJFJ\ the sense-objects ?{g to them (the senses)
=R the path. STEAFEARAIZHE, (AT, TeaAor and
T, : g%Y ) united with the body, the senses and
the mind (49 STAFY that Atman) WA enjoyer Zi
thus #A1HT; the wise E: say.

4. The senses, they say, are the horses, and
their roads are the sense-objects. The wise
call Him the enjoyer (when He is) united with
the body, the senses and the mind.

[The real essence of the soul, the Pure Intelli-
gence, the Atman, can never be the agent, nor an
enjoyer of the fruits of any action. It is only when
an apparent union between Him and the mind, the
senses and the body, is brought about through
Avidya, that He appears as the agent or enjoyer of
an action. The mind, through the senses and the
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body, acts or enjoys ; and this feature of the mind is
erroneously imputed to Atman, as His own inherent
nature ; intelligence is superimposed on the mind.
‘This is called in the Vedantic language Taiaurera
“ the mutual superimposition’. So when the pure
Atman is thus superimposed on the attributes of the
mind, the senses and the body, He gets the name
Jiva—the doer of deeds and the enjoyer of their
fruits. It is this false shadow of Atman, the Jiva,
that undergoes all troubles of life, such as birth
and death.]

RECIERIEEICRERRRE T I e o B I
SEA(-5ATAAIAT gUPAT 39 AR 1l & ||

g: who g again HIT always BTg‘?ﬁ:f with unrest-
rained HTEl mind HEIFEAF, devoid of right under-
standing WA is, GRA: of a charioteer GEMAl: wicked
horses 9 like, T&F his Z*ZAIMT senses EIATM un-

controllable (¥df~<T become).

5. Ome who is always of unrestrained mind
and devoid of right understanding, his senses
become uncontrollable like the wicked horses
of a charioteer.

axg famaaa, wala Twa maan @z |
qEdl=garior 39109 ST 37 AR 11 & |
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q: who g but &< always g%‘ﬁ:r with restrained €T
mind ﬁﬂ]’-‘ﬁﬂ?{ having right understanding ¥EfJ is,
GRA: of a charioteer Al: good horses =9 like T
his gfeFNT the senses TxAIM controllable (vaf=T are).

6. But he who is always of restrained
mind and has right understanding, his senses

are controllable like the good horses of a

charioteer.

[As a clever charioteer restrains the horses of a

.chariot by intelligent manipulation of the reins, so
-one can bring the senses under control through

proper discrimination (Vijiiana) and the employment

of will-force (Manas).]

TET AT, TIARATH: AT |
T @ 99 (UM §1C qrtrssia e |l

g: who & but AEIWaE, without the right under-

standing THEH: thoughtless, of uncontrolled mind
G always SIY: impure W is, G: he dq that 9gq

goal (state) = SHIJ never attains, §GRY the round

.of births and deaths J and SRS gets into.

7. And he who is devoid of proper under-

standing, thoughtless and always impure, never

attains that goal, and gets into the round of

births and deaths.
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GO EITHTES -
753 fgmTE wafa agae: @gr g |

| J a9 IgAINIa qEA1E I T SqEd e

q: who g but ﬁ'ﬁrrﬁﬁ intelligent (has the proper
understanding) @HGEH: with controlled mind #aT
always FIF: pure WM is, @ he g verily dq that 1gq
goal AT attains & whence ¥F: again SIRG)

(one) is not born.

8. But he who is intelligent, ever pure and
with the mind controlled, verily reaches that
goal whence none is born again.

EEICCINPRLS G TERATL AT |
IS TRATAI 95 ﬁrevﬁ qTH gFg < )

q: who X the man g again EIFERA: has
intelligence as his charioteer, HT:HuEa, has the
mind as the (well-controlled) rein, @ he ¥@; of
the journey G the end, fgem): of Visnu dq that
qeHyg the supreme 929 place, SRR atbains.

9. The man who has intelligence for his
charioteer and the mind as the (well-controlled)
rein,—he attains the end of the journey, that
supreme place of Visnu.'

[As a man can reach his destination by his chariot,
only when his driver is clever and drives the
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horses exercising proper control by means of the
reins, so the Jiva in the body can attain the im-
mortal state of Visnu, the supreme goal of life, only
when intelligent discrimination controls the mind
and guides the senses.

1 Visnu—The all- pervading A’oman]

EEIVTE w0 et sfe 0§ |

ST el {377, STET

W TSI LT
A9Ed T ISR Ga G 1| g0 || Awurnf:

AT (ARSI g O |
YR < (R A1 HT97 @71 927 s 12 21

Zfegg+: than the senses BP.ﬁ'; the objects T:
superior, 212+]: than the (elements of) objects T and
¥ the mind Wy superior, #9; than the mind § again
gf§: the intellect T superior, F8: than the intellect
HET the Great AT Atman q¥; superior, AZd: than the
Mahat @1=q<Fy the Unmanifested 93 is superior,
S{eI<hIq than the Unmanifested g&: the Purusa 3
(is) superior, g than the Purusa 93 superior
ﬁﬂ%?-[ nothing (31f&T is) : & that (Purusa) 19T the end,
Al that @ the supreme id: goal.

10-11. The objects' are superior to the
senses, the mind ? is superior to the objecfs, the
intellect is superior to the mind, the Great?®
Atman is superior again to the intellect.
The Unmanifested * is superior to the Great

5

T
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(Atman), and the Purusa is superior to the Un-
-manifested. Nothing is superior to the Purusa,
—that is the end, that is the supreme goal.

[Here superiority is ranged in the scale of subtlety
of existence. The subtlest of all is the Pure Intelli-
gence, the Purusa, the basis of all Life and Sub-
stance. Then comes the inscrutable primal matter
or energy, the Prakrti, which veils the Purusa and
creates in Him the dream of the universe. _This
first conception of Universal Life is Hiranyagarbha ;
in it are aggregated infinite individual souls whose
chief distinguishing features are the intellect (Bud-
dhi) and the mind (Manas). The grosser. aspe_cts of
the Universal Substance divides itself again into
two, viz. as the senses and the sense-objects.

' The objects are superior etc.—Here * the objects ’
means the five rudimentary forms of matter (Paiica-
mahabhitas), out of which have come all the objects
‘perceived through the senses. These rudiments of
matter are reckoned here as superior to the senses,
because the senses or the sense-organs are, like all
other objects, made of them. The cause is subtler
and more pervasive than the effect ; and so, in this
sense, the Bhitas may be called superior to the
senses.

2 The mind is superior to the objects—Because it
perceives the latter and is subtler than the gross
rudimentary matter (Sthila-maha-bhatas). Mind is
the product of the subtle matter (Suksma-bhuta).
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3 The Great Atman—i.e. Hiranyagarbha, the macro-
cosmic soul, who is considered as the aggregate of
individual souls.

Y The Unmanifested—i.e. the primal matter or
Prakrti, whose first offspring is Hiranyagarbha.]

O . ~ AT THIT: TRF PRI~ Her ©ay

qY §FY YAY TEISSEAT T THIA |
THN FIAT TGN GERAT FEAFTACT: 11230

Ha‘g all 11;%3 in beings 9[e: hidden uy: this S Atman
J gFEd does not shine (reveal), SRR by the
seers of the subtle SZ947 sharp, pointed JEHAT subtle
g8 intellect (TT: SqeA[ this Atman) g but ZZId

s seen (realized).

12. This Atman, hidden in all beings, reveals
(itself) not (to all), but is seen (only) by the
seers’ of the subtle through? their pointed and
subtle intellect.

[* Seers of the subtle—The sharp, discriminating
persons who can perceive the subtleties of objects
as enumerated in the previous two verses.

2 Through their pointed intellect—i.e. with the
concentrated intellect.] ; oyt

N s ared iR A T [

ﬂ'f%{ qre waat ey g, gRAY o sRETTETI A

3777

FIFRGZ A=SSFA ATH | | v
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W??( @(uqa/)\tf

mam(qm_,,qgaqgg‘% Y515 2 7T e

Gy q?é%m-a A 1 23 11

q=: the wise I speech 99l in the mind q%?(
should merge, @ that (mind) I« STHE in the in-
tellect (lit. in the knowledge-self) ?I%Eshould merge,
TY the intellect #E[ A in the Great Self (i.e.
Hiranyagarbha) ﬁq‘é}‘q submerge, Iq that (Great.
Self) Z=d AN in the Peace Self ?Tw%a; merge.

13. The wise should merge! the speech in
the mind and that (mind) in the intellect, the
intellect in the Great Self and that (Great Self
again) in the Self ? of Peace.

[* Merge the speech etc.—Here the reference is to-
the practice of Samyama. TFirst, all the activities.
of the senses should be stopped and the conscious-
ness should be contracted from the senses and con-
centrated upon the mind, next the consciousness.
should be drawn away inward even from the mind
and, put in the intellect or the higher discriminative-
faculty of the mind. Then it should be withdrawn:
from the intellect even and centered in the intuition
" which comprehends the cosmic existence of life,.
which can be done only by the proper intuitive:
feeling of our own pure HEgo, the Ahankara; and
then lastly, when the thin veil of ego is also pierced
through, consciousness reveals its own singular, pure,.
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self-contained absolute aspect. This process of self-
realizatiou through self-discrimination and intro-
:spection is what is known as Jiiana-yoga.

% Self of Peace—The real self of man, the Atman,
is rightly designated here as the S'inta-itman, i.e.
Self of Peace, because all the activities of Prakrti are
absolutely negated in it.] {

G‘fﬂgﬁ Saq

== Q, Z y/c//z/,,(

T U (RN | e o
ng T ﬁ&m AT T
T quEg wﬁﬁﬁa 2w Il

=g

SRIEd arise, SEId awake, U+ the excellent (teachers)

I having approached (I that, Atman) FArEd know,

realize. R sharp ¥ of a razor YNT edge FIHAT

difficult to cross, g hard to tread T that 94: path,
(ZIT s0) FAT: the wise T&f say.

14. Arise!, awake (O man)! Realize (that
Atman), having approached the excellent (tea-
chers). Like the sharp edge of a razor is that
path, difficult to cross and hard to tread,—so.
say the wise. '

. [The latter half of the verse speaks of the great

arduousness of the path of self-realization indicat-.
ing thereby that it requires utmost: caution and-
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cleverness to reach the goal in this path. Cf. supra,.
II.7,8.
! Arise, awake—i.e. from the slumber of Ignorance.]:

SEEL LI G C)
TIRE (AW 9aT aq |
AT qEAs I 9T

T Tel 2770 7

Forr (e e geggEng 999 1l 2% 1l

I, which 3EEEg without sound, Wﬁ{ without
touch, ¥ without form, 79y imperishable, 4T
so also 3@y without taste, Iy eternal, SWFEE
without smell 9 and (WAf is), Sy without.
beginning or end, #Hed: than Mahat 9 beyond
(superior to), g4 immutable Tq that (Atman) R
ha.virlg realized TFHA from the jaws of death
JH=Td one is released.

15. Having realized that! (Atman) which is
soundless, touchless, formless, imperishable,
and also without taste and smell, eternal, with-
out beginning or end, (even) beyond? the
Mahat, immutable,—one is released® from the
jaws of death.

[} That (Atman) which is soundless etc.—i.e. the-
Atman which is of the nature of Pure Intelligence,.
and beyond all sense-perceptions, having nothing in
common with matter.
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? Beyond the Mahat—See note on verse 11.

® Released from the jaws of death—i.e. is emanci-
pated from the bondage of birth and death, which
phenomena become possible only through the ignor-
ance of our real Atman. In Atman there is no
change like birth and death. It is the eternal, im-
mutable, absolute state of consciousness. To know
Atman means to realize that state of consciousness. ]

ATHAGITEA GIAIh e | o

7 Melta-

SFAT AT T AT TSR q@!ﬁ IR

HqEl the intelligent man (&9 this) Fljaxh?m‘\toldr
by Death @q[a-¥ the ancient F{Tﬁ‘ﬁﬁ{ concerning
Naciketas S9RAH the story SFST having related Fb

having heard 3 and Z&&% in the world of Brahman
HEAQ is glorified.

16. The intelligent one, having ' heard and
related this ancient story of Naciketas told
by Death, is? glorified in the world of Brahman.

[* Having heard and related—i.e. being instructed
himself by a competent teacher and having imparted
the same instruction to other aspiring souls.

2 Is glorified —i.e. becomes one with the infinite
in the middle magnificence of Brahman.]

7 30 qTH Td
AT AAEAE |
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Iqq: ATGHS T
RGAATT F Fd Il 29 ||

i A TRty &
ety e S )
I: who HIqd: with great devotion O{#Y supremely
&9 mysterious F&q this (story) ser@af in the assemb-
ly of Brahmanas, AT@FIS at the time of Sraddha
ceremony Il or A[EIq, repeats, dq that SIA=H™ for
infinite (rewards) F&qq becomes fit. '

17. He who repeats this‘suprenﬁely mysteri-
ous (story) with great devotion in ! the assembly
of Brahmanas or at? the time of Sraddha
ceremony, obtains thereby infinite rewards.

E [The last clause of the verse has been repeated

‘ twice, indicating the end of the First Book.

| YIn the assembly of Brahmanas—i.e. in the as-
sembly of intelligent devotees who only are able to
understand the supreme mystery and glories of
Atman revealed in the story of Naciketas.

2At the time of Sraddha ceremony—Sriddha is

the ceremony done in honour of the departed to
bring peace to their souls. Hence, that has been
considered as the fit occasion for delineating the
glories of Atman as embodied in this story of
Naciketas.]
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FOURTH CHAPTER
) s @I 599 |aey -

GUHRTIT STATFTLAAIR TR TR
TG TS TR AFGUA |
AT Nog. TIF (W) e} vron 7
FIAGR: TS THA ISR

crasruitit ST

@a®]; the self-existent (God) @f the senses (lit.
openings) T going outwards Ui (so) created
with defects, punished; TEA therefore 9T the
external 9T sees, T SIS not the internal self.
{3 some €: wise man AT, immortality T
desiring SE<=g: Wwith his eyes turned (inside) -
A=, the inner self E&ﬂ saw (sees).

1. The self-existent (God) has rendered the
qenses (s0) defective that they go outward,
gnd hence man sees the external and not the

internal self. (Only, perchance) some wise man
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desirous of immortality turns® his eyes in, and
beholds the inner Atman.

[' Turns his eyes in—Here the word eyes’ is.
figuratively used for all the senses.]

I FHEIACT TTST-
W gearatea faae quy |
g T g G
JARIACAE T T N 2 0

TT: children qUd:; external FHF_pleasures Bﬁqf:'d'
pursue, d they fdaer wide-spread T=): of death qrEIg
snare i~ go (fall into). 317 so ZF in this world TRT:
the wise wﬁg in the midst of non-eternals HAIAY
immortality gdq the eternal HfEEr having known o

qr2i9=a do not desire.

2. Children' pursue the external pleasures,
(and so) they fall into the snare of the wide-
spread * death. But the wise do not desire-
(anything) in this world, having known what
is eternally immortal, in the midst of all non-
eternals.

[' Children—i.e. childish, inexperienced, ignorant
souls.

® Wide-spread death—Here by ‘death’ are signi-
fied all the changes in life, viz. birth, death, disease,.
old age, etc.]
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39 &Y @ T T A HIAA |
TRRT @S (A TR |
qag 3 qg i 3 |

I uaq T by which (Atman) &7 form (light),
@Y taste, Y=Y smell, T sounds, T touches
FYAM, sexual contacts ¥ and EIFIG knows, 3T in
this world (T: IR unknowable to the Atman)
7 what qRE™IA remains. A this T verily aq that
(Atman).. ;

8. That' Atman by which man cognizes light,
taste, smell, sounds, touches and the sexual
contacts,—what is there unknowable to that
Atman in this world ? This is verily that
(Atman thou hast wanted to know).

[' That Atman by whick man cognizes, ete.—i.e.
the pure Intelligence which is at the back of all the
sense perceptions and even of the mind.]

WA ATRARE St AT |

REFE FAgRTTS qeqr S | A g 1)

@ar=ayq_ the objects of dream, SERArad, the
objects of the waking state ¥ and 3qr both I by

which WGTAR sees (IF that) Weraw, great F¥E
the all-pervading (unlimited) S{HEH, the Atman




76 EATHOPANISAD

Al having realized : the wise man 9 T
grieves not. ;

4. The wise man grieves not, having realized
that great, all-pervading Atman through® which
-one perceives all objects in dream as well as in
the waking state.

[' Through which one perceives ete.—Atman is that,
pure Intelligence which makes us conscious of our
sleep, or dream, or the awakened state.]

.?p?q;wf; 7 : i z?lvvﬁ?&iﬁlf'&?’e{? s 3
7 3% q'»gqu ARATT SATAFHT I%W
S AT 7 A Rgg | I

/i

T Qell vy F 304y 4 e e

WIIANSN B A A
I: who THY this A9 the enjoyer of honey \'rr’]'al‘{
the sustainer of life S[AH, the Atman TAWAHT of
the past and the future ST the lord AT, very
near 9 knows, (8: he) T thereafter T EeEd
does not fear (lit. does not intend to hide himself).

5. He who knows this Atman, the enjoyer
of honey’, the sustainer of life and the lord of
the past and the future, as? very near,—he fears
no more thereafter. This is verily that.

[' Honey—the consequences of Karma,
* As wvery mear—i.e. within this body; as the very
self.]
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o TTETTTT I ygcaertgosys TR
T 9 AYEr SAEART: RISEA |

: o e [ . o 3 E\ fc-% =7 RAIT:
s IET AT g A ROTEATRAR | Spereds o /

Taz 3 ag & Il

7: who Td9 in the beginning qu@: of knowledge-
(penance) S born, IEA: to waters Q\T:?IL prior:
€A was born, M the heart H{EFRT having
entered ﬁﬁﬁ:{: with the elements fag=s dwelling (T4,
him) I: who w=Aq realizes (lit. sees well), (&: o&T
TT 739 he verily sees Brahman).

6. He' who was born of knowledge in the
beginning, and born ? (even) prior to the waters,.
—(one) who sees him as dwelling?® with the
‘elements, having entered the heart, (he verily
sees Brahman). This is verily that.

[Brahman in the macrocosmic (Samasti) aspect is-
Hiranyagarbha, and in the individualized, finite-
(Vyasti) or microcosmic aspect is the Jiva. He who
knows Brahman through both of these two aspects
of His, knows Him indeed.

! He who was born of knowledge—The reference
is to Hiranyagarbha, the Brahma of the Puranas,.
who is the first manifestation of Brahman, through
His Tapas, i.e. knowledge. In the Mundakopanisad
it is said, dUEr =ard sTer, through Tapas Brahman is
augmented (i.e. manifested in the form of many) and
next it explains itself by saying :—3J: G‘é’%l: EEIGI'E\IE; I
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TR AT | TG A AH SEAG T || Of Him
who 1s omniscient and omni-perceiver, and whose
Tapas consists of knowledge,—of him (the Highest
Brahman) are born this Brahmi (Hiranyagarbha),
name, form and matter.

®Born prior to waters—By ‘water’ all the five
elements are meant here by implication.

S Duwelling with the elements—i.e., dwelling inside

the body which is made of the five elements.]
Ruusr{ad i Ragiy. o»mma  srazaHrm 322 0 o

AT MU GAICAETRGTATGH | 2750 Rt
gl afweg fagedt an sfredsma |

A
T a1l |l

I who IFAWAR the soul of gods, wfkfa: Aditi (lit.
one who eats) HU[ in the form of Prina @Wily
manifests, a7 who ¥dfi: with the elements PR
was created, I8 the heart g{Ezg having entered
fog=fiq existing (@ 7 v=ald @ =@r ¢ =49 he who
sees her, sees Brahman indeed).

7. Aditi', the soul of gods, who manifested
in the form of Prana? and was created with
the elements, who dwells having entered the
heart,—(he who knows her, knows Brahman
indeed). This is verily that.

[* Aditi—Hiranyagarbha is called here Aditi be-
cause he is the sole enjoyer of the whole universe.
2 Prana—Hiranyagarbha, the cosmic life.]
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401 Y7 AT =i11;;;i

SRS IEG]| awgqr Y 59 GEA) AOIOR: |

g— ST 2% a2y & 'E?-rﬁ:

fza IE:EI’ CERl| mvraf“aamqraqaﬂrmm. \'
qaz  aq !l < |l "

TRPAR: by the pregnant women g¥d: well pre-
served, well-nourished T[ﬁ: feetus T like, SN in
the two fire-sticks FiEd: lodged S[qael: omniscient
S the god of fire, SFIARK: by the awakened ZERR:
by those who offel oblmblons to the sacrificial fire
ﬂ@@'ﬂ—"} by men &F &4 day after day £=: worshipful
(ﬂaﬂﬂ becomes).

8. Like the feetus well preserved by the
pregnant mother, the omniscient Agni, lodged*
in the two fire-sticks, is worshipped day after
day by the® awakened men and the sacrlﬁoml 2
offerers. This is verily that.

[Here is the indication that the same Brahman
is worshipped as Isvara by the Jianin through
meditation, and as Agni by the householders through
sacrifices.

1 Lodged in the two fire-sticks—In the Vedic sacri-
fices the fire is to be ignited with two specific
wooden sticks, the Uttararani (upper stick) and the
Adhararani (Jower stick), by rubbing them against
each other.

2 The awakened men—The jninins or the San-

nyisins.
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® Sacrificial offerers—The Karmins or the house-
holders.] ‘

UREEA G wffﬂa 9 9 T=9f |

ST Gy

§ qam wsﬁarw AT FAq | T, =TT

F7 ‘7222#-7' 7

|
q F g Il < i e '
|

@d: the sun 7q; from which S2fd rises 5 to which
STRA T3] merges T and, &5 all 27: gods ¥ in that

BJWEIT are fixed, dq that 7 % none I verlly St
transcends.

9. That from which the sun rises and into
which it merges again,—in that are all® the
gods fixed, and none can verily transcend it.
This is verily that.

[* 47t the gods fized—i.e. like the spokes of a
wheel to its axle]
Q%g g J2g aqf'az |
oy Gelt: | GRIATR 7 38 AT A 2ol
dcaﬂ a/}.( 44..,&
Iq what ©F indeed ‘T here dq that == there
Iq what ST there dq that 319 accordingly =% here,
g: he T after death TFH death =G meets I:
who 2% here I 29 as different 4zg{3 sees.

10. Whatever is here', that is there ?; what
is there, the same is here. He who sees here
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as different, meets® with death again and
again.

[There are two states of the Being, the absolute
and the manifested, and so essentially there is no
difference between the two. The wave and the
obean are not materially different. But from the
standpoint of a Vivartavidin (one who views the
Universe as an illusory transformation of Brahman)
like Sankardcirya, this is true only in a peculiar
sense. With him, there can be no two real states of
Being. The Being is eternal, ever immutable,
absolute existence; it mutates only in appearance,
which is nothing but a self-evolved seeming limita-
tion of the Being. Hence the substance of the
appearance and the Being in itself are identical:
only ignorance makes them look different, :

1 Here—i.e., in this manifested world, or in this
body.

% There—The absolute state of Brahman.

8 Meets death after death—i.e., has to undergo
various births and deaths through his ignorance of
the reality.]

qRAITATEed A ATATRa e |

gedl: | 90 =N 7 38 AMT AT 1220

Fqar by mind TI alone T<H this {d<¥q to be
obtained (realized), 22 here f'?};gq' whatever ST

N =T . :
difference, variousness s ${[¥{ does not exist. J: who
6
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2% here M T as different TR sees, d: he I{Eﬁ:
from death HFH to death I goes.

11. By mind' alone this? is to be realized,
and (then?®) there is no difference here. From

death to death he goes, who sees as if there is
difference here.

[' Mind—Pure mind.
* This—The absolute Brahman.

8 Then there is etc.—Having realized Brahman by
pure mind, one comes to perceive that this universe
is only the manifestation, an expression, of the same

Brahman, and so not essentially different from
him.]

ATAGATT: IR 79 {RA (i |
ST JAATET T a0 ATTeay |
AT 7 a9 1l 23 ||

SEITAA: of the size of a thumb g&: the Purusa
(person) #&T M within the body fZf dwells.
(H: he) BREERI) of the past and the future %iﬂ';l': lord,
dd: thenceforward = ﬁ'@'ﬂ‘?‘f&\r (one) fears no more.
Tqq, this (is) T verily qq_ that.

12. The' Purusa of? the size of a thumb
dwells within the body. He is the lord of the
past and the future, and thenceforward® one
fears no more. This is verily that.
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[* The Pzw'usa—Atman is called Purusa because
he lives in the city (Puri) of the body, or because
he fills the whole universe (Pirna).

2 Of the size of a thumb— Atman is spoken of here
and in the next verse as of the size of a thumb,
because he is meditated upon as a light of the size
of a thumb in the cavity of the heart, commonly
called the ‘lotus of the heart’ by the Yogins. The
-assigning of a size to Atman which is really beyond
all limitation of time and space, is to facilitate
meditation, and should not be understood as literally
true. Cf. Sankaracarya’s Sariraka-bhisya and also
Ramanuja’s Sribhasya, I. iii. 24 and 25.

8 Thenceforward one fears no more.—Cf.—IV. 5.]

ATAFAT; TRAT SA(ARATIAER: |
ST YAVSTET | CIT T T ¢ |
T T ag il €3 U

SEUEAE: of the size of a thumb J&: the Purusa
HAHAH of the past and the future %ﬂm lord, 31%13435:
smokeless qq: light ZT like; &: he uq verily &I
today, @: he S also 4: tomorrow (IfGeTd will continue
to exist). Tdq this (is) T verily dq that. '

13. The Purusa of the size of a thumb, the
lord of the past and the future, is like a light
without smoke; he! is verily (the same) today
and tomorrow. This is verily that.
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[* He is verily etc.—He exists immutably through
all times—past, present and future.]

TNTF 3428 9999 et |
O qA{T IR TR I 2 )

I as T on the (high) peak 999 rained STFHA
water qa'v‘f\fg to the hill-sides #F9Efd runs in various
ways, TJq so 'rm??j'\ the attributes 77% different 97+
having seen, a9 them TF verily g3 runs after.

- 14.  As the rain-water fallen on a (high) peak
runs down to the hill-sides variously, even so

he who ! sees the attributes as different verily *
runs after them.

[The force of the simile is not very clear. Prob-
ably it means that as the rain-water suffers distrac-
tion and defilement by its seeking the manifold
hill-sides abandoning the unity of the peak, although
the peak and the valleys are of the same mountain,,
so the man who sees differences in life by the
qualifying adjuncts and expressions of Brahman,
suffers bondage, being caught in their net.

' Who sces the attributes as different—i.e., who
sees actual difference between life a,n& life, following:
and emphasizing upon the different attributes (upa-
dhis) that set up the difference in expression,
without having known the real underlying principle
of unity, the Atman.
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2 Verily runs after them—i.e., is verily dragged into
the snares of birth and death, being allured by those
attributes known as matter.]

TANTH P2 ASAaH A= NIl |
wd gAfFsTEa oA waty maw 1 2%

Maa O Gautama (Naciketas), T2 as TG pure
I water @% (ﬁ) into pure (water) x’:ﬂTﬁﬁﬁ!{ poured
qEF UA the same WATq becomes, {FSFd:; who knows
(the unity) §e: of the sage ST self THF thus WaRT
becomes.

15. As pure water poured into pure water
becomes the same, so’® becomes the self of the
sage, O Gautama, who knows (the unity of the
Atman).

[* So becomes the self etc.—i.e., the self of the sage
which has been purged of its dross, the ego, by the
right knowledge, becomes one with the Universal
Self, Brahman.]
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FIFTH CHAPTER

AR AERATEATT AR |

st <o JFGE T AA {TgHA {=A |

TAE T aq il g |l

ASE of the unborn, HATE: of undimmed inte-
lligence (lit. straight, i.e. eternally existent, intel-
ligence) (3MA: of Atman) UFEIERY with eleven
gates T city (WIRg is, 97 Him) <@ having
meditated upon, (A% man) q A grieves not; HgwH:
liberated (from the bonds of ignorance)ﬁ'ﬂqﬁ be-
comes free (from birth and death) = and also.

Taq this (is) & verily aq that.

1. The city® of the unborn, of the undimm-
ed intelligence (i.e. Atman), is of eleven gates.
Having meditated upon him, one grieves no
more, and, being liberated (from all bonds of
ignorance), one becomes free (from the tram-
mels of birth and death). This is verily that.

[' The city of eleven gates—i.e., the body which
has eleven gates, seven in the head, the navel, the
two lower ones, and the one at the top of the head.
Cf. Bhagavad Gita—V. 18.]
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g8 gHvg TCIRTTT
grar Afeagfatagaorag |
J9 ITNAGE, SAAFEAT ST
Ao Al RS Fgg U =

(8 e that Atman) ﬂﬁﬂ?}; dwelling in the
heavens 2d: the sun (lit. one who moves), Bﬁﬁaﬁ?{
existing in the sky ag: air, %l"?.ji{?i existing on the
sacrificial altar (or on earth) 2T fire (lit. the sacri-
ficer), g{"lﬂm?-[ dwelling in the jar 1fq{: guest (Soma),
7 dwelling in man, F&q dwelling in the superior
(gods), F&a@q dwelling in the sacrifice, Saq dwell-
ing in the sky, 1S born in water, TSI born on
earth, SEJST born in the sacrifice, fg<T born on
the mountains, Fdq the true, FZq the great.

2. He is the sun dwelling in the heavens,
. the air dwelling in the sky, the fire existing on
the altar, the guest (Soma) dwelling in the jar;
He is in man, in the gods, in the sacrifice, in
the sky ; (He! is) born in water, born? on earth,
born in the sacrifice, born ¢ on the mountains ;
(He is) the true; (He is) the great.

[Here the Sruti asserts the omnipresent nature of
Atman.

1 (He is) born in water—In the form of aquatic
animals and insects.
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* Born on earth—In the form of plants, herbs,
corns, etc.
3 Born on mountains—In the form of rivers ete.]

T ATGATAH AT |
qey qrAATIEN {99 391 Sqray |1 3 ||

(@: He) e, the Prana %9 upward S=AR sends
up, MY the Apana A% downward SFFRy throws.
A In the middle (heart) MY seated (39, that)
IR, the adorable &4 all AT gods (senses) 3qEd

worship, serve.

3. (He) sends the Prana’ upward and throws
the Apana® downward. All®the gods worship
that adorable one seated in the middle.

[' Prana & * Apana—It was held by the ancient
philosophers of India, that the whole physical func-
tion of the body is carried on by five principal kinds
of vital energy known as Prina, Apina, Samana,
Udana and Vyana. There are again five minor
divisions known as Upapranas. All these are simply
S0 many aspects of the one vital energy, which also
is nothing but an expression of the cosmic force
called Mukhyaprina—the chief dynamic principle of
existence manifesting both through the animate and
the inanimate. But different names are, however,
given according to the different physiological func-
tions performed by the vital Prana : when it manifests
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through the work of the lungs and respiration, it
is called Prana; when it works in the colon and
bladder, it is called Apana ; when it works through
+he digestive system, it is called Samina; when it
works through the larynx and produces voice, it is
«called Udina ; and when it expresses itself through
-the blood-circulation and nerve-currents, it is named
Vyana. Prana is sometimes wrongly translated as
“ breath ’: breath is only one of the many manifesta-
‘tions of Priana.

8 All the gods etc.—i.e., all the senses, including
mind, worship their lord, Atman, byvthe proper dis-
.charge of their allotted duties. They gather experience
from the outside world and present them to him ; that
is their worship. All the senses-and Pranas become
.active for Atman.]

&7 faganmer qaEer 2 |
g fg=Ee fhe aRfEeT |
Tag 7 7 |l ¥ I

ST of this ZEYA existing within the body 3
.of the owner of the body (soul) fFrEEaH& of him who
is separated, 3gM from the body FE=HITHA of him
who has been freed, @7 here (in this body) Fg what
‘qREMA remains. TAq this (is) T verily @q that.

4. What! remains here? of that owner of the
body—of him who dwells in it—when separated
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and freed from the body (after death)? This
is verily that.

[} What remains—i.e., nothing remains of thab
Atman in the body, when He is gone out of it. So
the whole body disintegrates thereafter.

* Here—In this body.]

T AT IR A AT Fa |
TR g shafea aRemIgmimE I« |

F2 one ¥4: the mortal (the body, or man in the:
ordinary sense) T MU neither by Prana, T 39« nor:
by Apina STERY lives, ZA0T by something other (than
these) I but SHafq (they) live, IRET on whom TAI
these SIE[T depend.

5. No mortal ever lives by Prana, or by
Apana. But they live by something different,
on whom these depend.

[Here Prina and Apina only are mentioned to
imply all the Pranas and the senses.]

Tq 33 9% Tgf o |AvaTg |
YT qI9 AT ARAT JI qtaq 1 & |

Ma® O Gautama (Naciketas) &= now d to thee
gqqg this Jgry the mysterious gqrqq. the eternal
7&l Brahman H9EA1i shall tell; #urg death =L
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meeting STEAT the self ¥ what ¥Ry happens (be-
comes) (I that also) = and (FF&ATH I shall tell).

6. Now I shall tell thee (again), O Gau-
tama, of the mysterious, eternal Brahman, (and

also) what happens to the self after meeting
death.

T T T R
TR sTEATA qaFa qanga 1o 1l

FqFH according to the work, F21gdd according to
the knowledge, 37 some ‘E‘\'T'E?i': souls who own bodies.
ZRE™ to have a body Y womb Hu=d go (enter),
¥ others @A plant (lit. immovable) STTEA go.

7. Some souls enter the womb to have a
body, others go to the plants,—just accord-
ing to their work, and according to their
knowledge.

[Here the Sruti clearly speaks of the law of Karma-
and reincarnation. According to the Sattvika,
Rajasika and Tamasika Karma and knowledge, the
possibility of man’s rebirth ranges from the plane of

gods down to the plant life.] _ _
T FHIGT

Breyreerg
T qF GHY SOTHA F1 Hre gEy ffwan ¢
T I, 3BTy
937 P a3 AN TRAEAGE |
= =7
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aftigiEn: Ban & ag A Fa |
Tz 4 ag |l < I

A: who TT: this &F: Purusa 87 while (we are)
asleep FH FAY different desirable objects RHAMT:
shaping SN[ remains awake, dq that TF verily 3wy,
the pure, T that Z&T Brahman, aq UF that also s19dq
immortal I=d is called. g all SF: worlds En'iq{
in that {2ar: rest. aﬁﬂgat 3 verily F%[q any one 7 ST
does not transcend. .an this (is) § verily I that.

8. The Purusa who remains awake shaping®
{all sorts of) objects of desires even while we
sleep,—verily that is the pure, the Brahman,
and that is also called the immortal. In that
rest all the worlds, and none can transcend
that, Verily this is that.

[The Pure Intelligence remains as the witness of
all the three states of consciousness, viz.—waking
state, dreaming state and the state of dreamless
deep sleep. Even in the last state, when the mind
and the senses remain dormant, the existence of
that Pure Intelligence is testified by the memory of
4 negative consciousness which we carry with us
when we come out of that state: we feel that
we had a deep sleep, and were not conscious of
anything.

1 Shaping (all sorts,) of etc.—i.e. in dream.]
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IEF? (W(T‘TWW

ik
AFEIIRT 9T 9 S &4 &4 qtaEd S
TFHETAT FIYAT-UAT &Y &G G{GTqT ara%:l IIQIIm =

I as Tk: one single 3{F: fire Yaq the world qEg;
(81) having entered ¥4 &7, to every form H&ET:
alike in form el becomes, dAT so Th: one single
Hél@r-—’d’{'rém the Atman that exists in all the beings.
T §9 to every form Hiqed: alike (¥R becomes) ;
7f%: beyond ¥ and.

9. As one fire, having entered the world,
assumes forms according to the shapes of the
different objects (it burns), so the one Atman
that exists in all the beings appears in (differ-
ent) forms according to the different objects-
(it enters); and it (exists?) also beyond them.

[' (Bxists) also beyond them—The one Atman not:
only pervades all the beings and appears variously
according to the different forms it embodies, but in
its own pure mature it is quite separate from those-
forms and is unaffected by them. Through the-
upadhis (i.e. the mind, the senses and the body) it
assumes various forms but in itself it is transcend-
ental and beyond all name and form.]

TITAHRT YT TEY ®Y ®G G4 97 |
TR ATArFaTRAT &4 &Y TEm aRg 1L < b
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T#; one single d1F; air J2T as Yaq, the world F&ET:
(81) having entered &g &g to the different forms
Oig&d: alike in form TUT becomes, TAT so Th: one
FIAFIEAT the Atman that abides in the heart of all
beings &9 &4 to the different forms Higed: alike in
form (¥ becomes) ; AR: beyond  and.

10. As one air, having come into the world,
assumes (different) forms according to the dif-
ferent objects (it enters as breath) so the one
Atman that abides in the heart of all beings
appears in different forms according to the
different objects (it enters) ; and it (exists) also
beyond them.

AT qIT FISFET G-
T foay Tt |
THRETAT FLATFATAT
T fom SHWT T N0 22 |l

fgeFe of all beings FG: eye g the sun J7 as

A N (o LS
=T1egH: by ocular Erra?flq: external impurities T &q
is not contaminated, T4 so TH: one a”éfllar-fa?:ra:n the
.soul that resides in all beings Eﬁ’-bg{a:r to the miseries
of the world 7 f*=d does not get attached, (IT: &:
because he) AE: separate, beyond.

11. As the sun, the eye of the whole world,
is not contaminated by the external ocular im-
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purities, so, being beyond the world, the one
Atman that resides in all beings is never touched
by the miseries of the world.

[The light of the sun makes everything visible, yet
it is not contaminated by the defects of the objects
it illumines; so the transcendental Atman, making
every life possible by its existence, remains un-
touched by the miseries of the world, i.e. by the
Karma and the bondages it entails on life. It is the
inscrutable Avidya or nescience that has super-
imposed the phenomena of personality and the
world, the subject and the object—upon the trans-
cendental Atman, just as the phenomenon of snake
is superimposed upon a piece of rope when seen
in the dark or dim light through ignorance; and
as such, the superimposition does not affect in
the least the real nature of the Atman, as the
rope is never really affected by the snake seen in
its place.

Here is the clear indication of the Vivartavada or
the doctrine of superimposition propounded by Sri
Sankaracarya.]

TR T ATYATACRAT

Th Y TEI0 ¢ FAC |
qqrRRes AsquRat-a -

Wt @ e Aaer I 2R
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g: who T#H: one 3] controller aq“'famv:rm the:

soul of all beings W#¥ one single &7 form 3 29l mani-
fold FUM does: a9 Him 3 those {: wise men
[HYH as existing within the self STIURART see, ?FZITE{

their (r{q alone) 4AH eternal @Y happiness (VAR

is), E{ﬁw:{ others’ T not.

12. (That) one (Supreme) Ruler, the soul
of all beings, who makes His one form mani-

fold,—those wise men who perceive Him as

-existing in their own self, to them belongs
eternal happiness, and to none else.

At staRnat SaaREeEI-
ART TEAT AT @l FwH |
qHTETE FsTIFAT~q -
SEORIEHRIE e e MR SN

A, in the midst of non-eternals fI: the
eternal, ST, of the conscious Jq: consciousness.
(intelligence), TW#: one (81 being) 7: who AEAT
of many FM desires FE9fy fulfils, I those -
wise men T Him S[H®G existing within the self
SRR pexceive, %\TQTIL their 2M4dl eternal IMFQ:
peace, TALANY others’ 9 not.

18. He, the eternal® among mnon-eternals,
the intelligence in the intelligent, who, though

R S RN
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One, fulfils® the desires of many,—those wise
men who perceive Him as existing within their
own self, to them belongs eternal peace, and to
none else.

[* Eternal among non-eternal—The world is a
flux, a constant change of appearances, a transient
play of name and form. Hence it is rightly called
non-eternal. But no flux could be possible with-
out a basis that is unchangeable, as no flowing
river could be possible without a permanent bed
to flow upon. So Atman, the immutable absolute
consciousness, is perceived to be the eternal basis.
of the shifting shadows of the world-phenomena.
The relation between Brahman and the universe
is similar to what exists between picture-shadows
and screen in cinematograph, or between the form
of an object and its atomic constituents; one is
real and permanent, and other is shadowy and
evanescent.

® fulfils the desires of many—By dispensing to the
Jivas the due results of their Karma through the
administration of the law.]

TRARR wastETd W ey |
F4 g afzsmrar w7y wifa @t ar g

(7 the sages dg that) fd=z9q indescribable

WHY supreme @Y bliss Iq that Taq this =iy thus
7
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#F9= think (perceive), st g how g that ICEIEIRIE
shall T know ? &Y whether S Wy shines (in its own
light) a7 or FWId is luminous (in another’s light).

14. (The sages) perceive that indescribable
supreme joy as' ‘this is that’. How shall I
know that ? Does it shine (in its own light), or
is it effulgent (in another’s light) ?

[The exact import of the second line is not very
clear. According to Sankara, it means: How shall
I know that bliss, i.e., how shall I realize that
bliss as my own self, as do the desireless sages ?
Does it shine in its own self-effulgence ? Will it
be perceived clearly as my own self shining in
my Buddhi (or consciousness), or not ?’ But the
latter portion of this interpretation is at once
forced and unwarranted, because it would appear
then very strange that such an utterance of doubt
should come from Yama himself, the seer of
Truth.

Either it must be the utterance of Naciketas, or
by these words Yama meant to evoke doubt in the
mind of Naciketas about the self-effulgence of
Atman, so that it may naturally lead to the solution
contained in the next verse. In either case, it is
necessary here also to take {ay[fd in the sense of
S4ia as it has been taken in the next verse.

1 As this is that—i.e., as an object of direct

perception.]
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T a9 AT WA T TEAH

Aar faar aifea Farsaan |
qNT WA a5

€ qraT gEing @ i e

T there @A: the sun 7 WY does not shine, T2~
dREA, T nor the moon and stars; ZA[: these &FT:
lightnings T W~ do not shine, <77 this f: fire Fel:
how (WA can shine). g that W shining TT
verily E'G?‘I all quqna shines after. q@F its WwET by
light 2 this aerr{ all Ia\‘-n'[(-r shines.

15. The sun does not shine there, nor the
moon and the stars, nor these lightnings, and
much less this fire. When that shines, every-

thing shines after that. By its light all this is
lighted.
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SEAYEISTIRATE TEISERT; G |
937 PoF 95 A IIATITGAN |
afegian: fan 8 ag ardfa w37 |
Taz T aq il € |

E’rﬁiﬁ&: with roots upwards STEFaTE: with branches
downwards UY: this &GH: ancient 741 the holy
fig tree or Asvattha (lit. that which does not last till
tomorrow, i.e., perishable). qq that Tq verily IHH
the pure, dq that A& Brahman, dq that &I also
¥HqY the immortal Id is called. @ all S
worlds dfA in that {3fl: rest. o that S verily
F49 any one T AN does not transcend. THT this
3 verily I that.

1. This is the ancient Agvattha tree whose
roots are above and whose branches (spread)
below. That is verily the pure, that is Brah-
man, and that is also called the immortal. In
that rest all the worlds, and none can trans-
cend it. Verily this is that.

[Here creation is compared with a tree whose root:
is the unmanifested Absolute Brahman, as from Him
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the whole universe proceeds. But the tree also is
called here Brahman, as the creation is nothing but
the manifestation of His Saguna nature, of His
Mayasakti. cf. Bhagavad Gita, XV. 1-8.]

TfxE fhey 9 @9 M7 O (09 |
TERd I9gAT T Ay [@gTgand watqa | R )

Iq = whatever &g this SWIq universe ¢ all
aqrot (9fT) the Prana being present {1:979_ coming out,
being manifested TS vibrates. (& He) #eq_ greatb
W, terror, STAY raised FIY thunderbolt. ¥ who
T this ﬁg; know o they ;. immortal e
become.

2. The Prana® being present this whole
universe comes out of Him and vibrates? with
in Him. He is a great terror like ® the raised
thunderbolt. Those who know this* become
immortal.

[' Prana—Brahman as the master of creation.

2 Creation is a motion, a vibration of energy, and
it is possible only within something that is un-
vibratory, motionless or changeless, i.e., in the Ab-
solute. Hence it is said that the whole universe
vibrates in Brahman, He being the basis of this
constantly changing universe. The expression also
implies that the creation, maintenance and dissolu-
tion of this universe are under the guidance of a

i



102 KATHOPANISAD

divine law which none can transgress. This is made
clear in the next line.

® Like the raised thunderbolt etc.—One of His as~-
pects is ‘universal law’ and everything is under His
stern control,—nothing can escape His relentless.
grasp. Hence He is called the mighty terror.

4 This—That Brahman is the sole cause of this
cosmic manifestation and that He is also the law
guiding the coé;\xnos from within as well as the wit-
ness of all our mental activities.]

RRICRUBISEICI B L R CHE
WMfErg arga gegatata = 0 3 |

ST WA for fear of Him f: fire d9fq burns,
(ere) ¥, for fear of Him @J: the sun Jufd shines,
(\'ﬂ@) WA for fear oi Him Zeg: I Indra qg: Vayuw
(God of air) gz#; the fifth 7rg: Death (God of death)
H and 93{d proceed (with their respective functions).

8. For fear of Him the fire burns ; for fear
of Him shines the sun; for fear of Him do
Indra, Vayu and Death, the fifth, proceed (with
their respective functions).

¥ {AFE TG TR 7O g |
qq: WY SIHY TATITT F93 1 % )

Z€ here W& of this body fF&E; fall 1% before
(3 7’ that Brahman) FigH to know e is able
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I if (FERARsI g1 becomes free from the bondage
of the world); (¥ 3 if not) dq: then &Y Sr+Y in
the worlds of creation INIGIME to get body EFE‘T%
becomes possible.

4. If ome is able to realize (that Brahman)
here, before the fall of the body, (one becomes
free from the bondage of the world); (if not),
one has to take body (again) in the worlds of
creation.

JAE qATHIT
AT TR TUT (IS |

TG q0T T2 4T T79A- _
SH SEAWIANRT qT@STH || < )

M as A3 in the looking-glass, T4 so SAHH in
the self (orin the intelligence), 4T as @H in dream
I so IS+ in the world of manes, 347 as Y in
the water G2 so TFES in the world of Gandharvas
qREE2 seen = as if, FESM in the world of Brahma
IEEu; light and shade =9 like.

5. (Brahman is seen) in the self as (one sees
oneself) in the mirror; in the world of manes,
as (one perceives oneself) in dream; in the
world of Gandharvas, as (one’s reflection) is
seen in the water; in the world of Brahma,
as light and shade.
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[How Brahman is perceived differently in different
planes of consciousness is described here by similes.
In the self of one embodied in this world, Brahman
can be perceived distinctly as an image in a mirror,
This distinctness becomes less and less in the worlds
like those of the manes, Gandharvas, etc. But in the
Brahmaloka, which is reached by persons who follow
Krama-mukti, the Brahman is no doubt realized
clearly—as distinctly as light is separated from
darkness—but as it is reached only with great effort,
one should try to realize Him in the self itself.]

TfegAToT gUINTAgTATERRA T 7 |
GATRTIATEET JAT A T WA 1 & )

99% SUIHMEMEMN, of those of separated origin Tfg-
Iy, of the senses T%% separate WY existence STHT-
THIT rising and setting T and Iq which, $IT; the wise
one (Tdq this) AT having known 7 Z={q grieves not.

6. The wise one, having known the distinct?
nature of senses which are separately? pro-
duced, as well as about their ® rising and setting,
grieves not.

[' Distinct nature—i.e., the absolute distinctness of
the senses from the Atman.

# Separately produced—i.e., originated severally
from their respective causal elements like Akasa and

others.
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8 Their rising and setting—i.e., their expression
and dormancy as perceived in the waking and sleep-
ing states. The force of the epithet is that the senses
" (including the mind), on account of their changeful
nature, can very well be distinguished and separated
from Atman, which is changeless and eternal.]

gz O a4l g9 @agaay |
AT AEFRAT AEATSsAHYTAY || 9 ||

Zf=4+: than the senses #: the mind T beyond,
7g; than the mind §IY the intellect (Buddhi) STHY
superior (i.e., subtler and beyond), A S the
Great Atman & than the intellect e beyond,
“A=Zq: than the Great Atman ¥e3<FH the Unmanifested
(Prakrti) SwHY superior.

7. Beyond the senses is the mind, beyond
the mind is the intellect, beyond the intellect
is the Great Atman. Superior to the Great
Atman ! is the Unmanifested.

[' The Great Atman—Hiranyagarbha. OCf. IIL

Tl
! TR TS GTCIIT T

ST g T IRAT SAERISiEE @ 7 |
T Frear g=aq Sgrgad T s | ¢ |l

U all-pervading 1f5g: devoid of all distinctive
marks (i.e., imperceptible to the senses) T verily RS
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the Purusa g also ¥{ea<hIq than the Unmanifested =
and 9 beyond; g4 whom [ having known Sied:.
creature T=Iqd is emancipated, S1HdTY immortality
9 also =3fq attains.

8. And verily beyond also the Unmanifested.
is the all-pérvading Purusa devoid of all dis-
tinctive marks, knowing whom (every) creature-
is emancipated and attains immortality.

T @ fasfy e
L L igmii A |, 7o et A
EET AT HAATIFBHT 25 o

T ag fagEgared wafa 1<

U1 his &9 form &=31 to the sight 7 @Y is not.
F4 any one THY Him FZT with the eyes = TR
cannot see. HAM by the intellect that controls the
mind residing in the heart Oy by the intuition
| (a: He) AFEH: is revealed. 3 who Tdq Him TE@
know o they ¥19dr: immortal ¥FFT become.

9. His form is not within the field of vision.
None can see Him with the eyes. He is re-
vealed by the intuition of the intellect which
resides in the heart and controls the mind.
Those who know Him become immortal.
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73T GEEfage FrAN 991 QT )
qhg 7 sl amg: oA g 1| o I,

el when 9 five FFTH the senses of perception
AEr @2 with the mind SEE remain (still), IE: the
intellect = also 7 {9=Efy does not work, g that
@, the supreme g state ME: (they) say.

10. When the five senses of perception lie
still with the mind (in the self), when even the
intellect works not,—that is the supreme state,
they say.

at ATt aeae Raiatemaomg |
FqEdET qatq e ® swareada 0 e i

arg that Ry firm ZEEAIRITY control of the
senses 2?1"'[‘1 Yoga I T=q is what they call. T&T
Then (ARt Yogin) 9#w: free from the vagaries of
mind VAR becomes; & because INT: the Yoga H¥l-
ot that which can be acquired and lost.

11. That firm! control of the senses is
known as Yoga. Then?® the Yogin becomes
free from all vagaries of mind; for® the Yoga
can be acquired and lost.

[' Firm control of the senses—i.e,, restraining the
senses from functioning, and fixing the mind in the
contemplation of Atman.
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2 Then the Yogin etc.—While practising Yoga, the
Yogin must not allow the mind to wander from
-object to object, but must make it steady in con-
-centration on the self.

® For Yoga can be lost—i.e., by inefficient control
-of the mind, or want of its steadiness.]

{T I T @7 A JA; A TFAT |
e FIA T4 aggead 1 22 1)

(8 AT that Etma,n) =T by speech 9 TF verily not,
HIEl by mind 7 (@) not even, &M by eyes T (EcT)
not also M'gq to abtain (realize) ZF7: can be ; (=TT
Atman) :IRT is Z[J thus FAd: from those who speak

A besides dq that F2g how AT is compre-
hended.

12. (That Atman) can never be reached by
speech, nor by eyes, nor even by mind. How

can it be realized otherwise than from those !
who say that it existg9

[The Sruti asserts that Atman, being beyond all
the senses and mind—oyuy only instruments of know-
ledge—can be comprehended only through the in-
structions of a man of realization. QOne has to begin
first by putting faith in the words of the Guru that
there is such a thing ag Atman, and then follow his
instructions. No amount of argumentation or ratio-
cination can infallibly determine the existence of
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the transcendental Atman. All arguments in favour-
of its existence can very well be met by equally
strong ones of the opposite nature. Hence the-
Vedanta philosophers never tried to establish their
doctrine purely on reason, but on S'abdapramaina,.
i.e., the Sruti, and the verdict of the experienced
geers. Vyasa in his Vedantasttras dispensed with:
such pure metaphysical ratiocination by saying that.
dialectic alone cannot determine the ultimate truth..
Hence the very first step to self-realization is faith.
in the words of the Guru who has actually realized
Atman.

' Those who say that it exists—i.e., the seers, those-
have themselves realized it.]

AN ATITFISITAT AT Ty AT |
AT TTNE: THE U 23 Ul

Wl of the two J@MSH as the reality IRq is.
(being) Z thus TH alone SYSsHA: is to be realized.
ot is (being) Zfa thus Iq@s9 of him who has
realized TF alone a&d:; the true nature TEIE reveals.

18. Of! the two, the ‘ being’ alone is to be:
realized as the reality. To®him alone reveals.
the true, who realizes the ‘ being ’.

[ Of the two—i.e., of the two conceptions, being
and non-being. Sankariacarya takes it to refer to
the two expressions of Atman, its attributeless
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absolute state and its manifestations through attri-
butes. But it cannot be true, as there is no question
about the Absolute and the manifestation in the
context ; the alternative is between ‘being’ and
“ non-being’—*is’ and ‘ is not’ of Atman.

2To him reveals the true etc.—To realize the real
nature of Atman the first thing needful is faith,—
faith in the existence of Atman as described in the
scriptures. Being instructed by a Guru, this faith
gradually leads to the intuitional perception of its
-existence, and eventually through proper meditation
on the ‘being-ness’ of Atman, there comes the
revelation of its absolute nature. The difference
between the two sorts of realization is that the
former one is done through intuition (Sattvic Bud-
.dhi) and as such, the aspect of Atman realized is
Saguna, but in the latter, Atman realizes itself in
itis absolute nature.]

T @ =T wan Aser ghy fran |
AT TATSYAT AT a8 AATA 1 2% ||

¥1&7 his Zf2 in the heart Brar: dwelling & all 3 F7T:
the desires Ig7 when EEPJ% are destroyed, 372 then
#F: the mortal IHG: immortal YT becomes, 3T
here (in this body) =&l Brahman FHEgd attains.

14. When all the desires that dwell in the
heart are destroyed, then the mortal becomes
immortal, and he attains Brahman even here.

fr=
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a1 Y 9= AT TAT: |
N ATSYAT ATATTGAIITEAT 1 2 |

2% here (in this body) ZTIE of the heart @ all
=2 : knots I when Hﬁﬁr‘}\r are rent asunder, A
then #J: the mortal $q: immortal ¥R becomes.

TqAq up to this ® surely S{gam@=q the injunction
(instruction).

15. When here (in this body) all knots® of
the heart are rent asunder, the mortal becomes

immortal—so? far is the instruction (of all
Vedanta).

[' Knots of the heart—Ignorance and its offsprings |
like egoism, pride, passion, efc. o

2 So far is the instruction. etc.—i.e., this is the
consummation of all the Vedantic teachings.]

A AR T T -
arar gatantEE |
=l a.
a!fr:emmﬂga@rﬁfa s e g
Tt ey, (ASTEEAT FEHAW WA 1| 28
g33d9 of the heart G & hundred TH F and one

TS nerves (&g are) ; dTETH, of them TH one Jﬁ;ﬁ'ﬁ‘{
M towards the crown of the head ﬁ';ﬂ?ﬂ extended.
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TT by that a“e?q upward & having gone ST
1mmortahty Tiq attains; ST others la'b‘cl"ﬁ different
SHHAT for departing ¥df~T become.

16. Hundred and one are the nerves of the
heart; of! them one has extended towards the
crown of the head. Going upwards by it,
man?® gttaing immortality; but® others lead in
departing differently.

[MOf thiem (one has ete. —i.e., the Sugsumna of the
Yogms
* Man, attains immortality—Those who have nob
attaineq the Absolute Brahman, but yvet have
realizeq Hig aspect with attributes, go by the Susum-
na path to the solar plane, and thence through
Several other planes to the plane of Brahma where
they resige till the end of the cycle of creation, at
the COmpletion of which they merge in Brahman
togethey with Brahma. This journey of the soul
afterideaty e ladiAnamamuktis ¥But Raswho has
realizeq tpe absolute aspect, goes nowhere ; for him
the Whole world-process and creation is negated for
€Ver While here still in the body. This is known as
Kaivalyamukti or Jivanmukbi.
® Bug others lead in departing differently—i.e.,
when the soul departs with the help of the
other nerves, it reincarnates in this world obtain-
ing various bodies according to its Karma and
desire.]
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SEUBLIER gaﬁsarrm@aﬂmrgﬁwﬁiﬁﬁ’

R I e et o, ST

§ @ISy 95 ﬁ%‘ﬁw T |
§ Han=gwagd f‘mr@sﬁt@amﬁt It 2o Il

SIGIHE: of the size of a thumb g% the Purusa
Sl the inner soul &I always SHMHRY of beings
<4 in the heart giafEe: dwelling ; IFHq from the
rush {Eﬁﬁa‘n{ the central stalk "q’ like [, one’s own
sq from the body T him I with perseverance
sgeq should separate; T him FHH pure SFAY
immortal FA know.

17. The Purusa of the size of a thumb, the
inner soul, dwells always in the heart of beings.
One! should separate him from the body as
the central stalk from the rush grass. Know
him to be the pure, the immortal, yea, the
pure, the immortal.

[* One should separate, etc.—i.e., one should extri-
cate the element of absolute consciousness, the pure
Cit in one, from the consciousness of the body, by
assiduous discrimination (Vicara) and meditation.
The simile of stalk and grass is very apt.]

GEIAITHT ACTRANSY Fo:AT
Rt Aty 7 gy |

; \"
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eIl [@Tsyg g
TAISHAT a7 [Waearayg || 2¢ |l

274 then AT%d: Naciketas, a?gzh?ﬁm told by Death
uarq, this ®=M9 knowledge Fw@q whole ANTETHA
process of Yoga ¥ and @=&[ having got, @IS free
from all impurities @HF: free from death (ie.,
desires, passions, etc.) (W@T having become), STRIHIA:
knower of Br&hman (Wﬁ was). 9: any other I:
who 1 @I also thus IAAY. the inner self TF &
knows thus (SR Wi attains Brahman).

18. Naciketas, having been so instructed by
Death in this knowledge and in the whole pro-
cess of Yoga, became free from all impurities
and death, and attained Brahman ; and so

will attain any other too, who knows thus the
inner self.

31 | 9% Af79g | @7 A/t gag | ¥% a9
FIq1aR | Auferarfiansg | a1 fzaEe 1

3 aifm: | anfia: | afeh: 1)

Om Peace! Peace!! Peace!!!
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